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An a l l  too common feature of  h is tory has been how such external ly-
in t roduced cul tura l  inst i tu t ions as re l ig ion,  has served to move peoples f rom
thei r  parochia l ,  se l f -conta ined communi t ies in to wider  ones commit ted to
universal  va lues.  As i t  were,  both ls lam arrd chr is t ian i ty ,  which are universal
in  in tent ,  have served to induce peoples in  southeast  Asia to conceive of
themselves as par t  of  wider  human communi t ies that  have t ranscended the
l imi tat ions of  race,  language,  region and geography.  Yet ,  paradoxical ly ,  ls lam
and to a lesser  extent  chr is t ian i ty  as wel l ,  have provided those very e lements
of  ident i ty  which p layed a large par t  in  the st ruggle of  the Malay peoples
against  fore ign dominat ion.  No fu l l  understanding of  these peoples '  pol i t ica l ,
economic,  and socia l  condi t ions as wel l  as of  thei r  co 'ncomit tant  expectat ions
and. tendencies is  possib le wi thout  tak ing in to account  the spi r i tua l  f rame-
work wi th in which they l ived.

L
The in i t ia l  contacts between the Musl ims f rom , ,above the winds, ,  and

the .nat i \e  peoples of  Southeast  Asia was made possib le by the par t ic ipat ion
of  the la t ter  in  the in ternat ional  t rado that  extended f rom Arab ldnds t6 chi -
na '  This  par t ic ipat icn ingeased an become more marked at  the end of  the
nlnth century.

In 878,  on account  of  the massacre of  large numbers of  Musl ims in
Khanfu (canton)  by a chinese rebel  leader as wl l l  as the deter iorat ion of
the pol i t ica l  s i tuat ion and increased p i racy in  the area,  thousands of  Musl im
merchants,  most ly  Arabs and Fers ians,  f led to Kalah (Kedah or  Kiang)  in
the western coast  of  the Malay Peninsula.  This por t  set t lement  then became
a major  entrepot  of  fhe Arab t rade and for  some t ime i ts  far thest  eastern
stop.  From Kalah some Musl im t raders set t led in  nearby p laces l ike palem-
bang.  Arab t rade in southeast  Asia soon became more o iganized and not i -
c .eable '  Aciual ly ,  a  local  t rade began to f lour ish.  l t  was prouaoty due to th is
that  Borneo and subsequent ly  su lu came to be known 

' to  
Mui l im t raders.

Even af ter  they were again a l lowed to v is i t  ch inese por ts  dur ing the second
hal f  o f  the tenth century,  Kalah reta ined i ts  importance to the Musl im.  By
then Musl ims had set t led in  such p laces as chanrpa and Leran in Eastern
Java.  At  th is  t ime.  the great  re l ig ions in  the area were Hinduism and Bud-
dhism which ex is ted a longside wi th animist ic  bel ie fs  and spi r i t  worship
among a great  par t  of  the inhabi tants.

At  the end of  the th i r teenth century.  a Musl im pr inc ipal i ty  was born
in Samudra-Pasai ,  in  the nor th of  sumatra,  apt ly  known to 'Mal iys la ter  as
the "qateway to the t lo ly  Land (Mecca)" .  At  the same t ime,  i f  not  s l ight ly
la_ter ,  Trengganu and Parane began to ev ince Musl im character is t ics oy r ra-
v ing Musl im chiefs.

-  _ Of  far  reaching consequences to the spread of  ls lam in the is lands
of  southeast  Asia was the establ ishment  of  the Malacca set t lement
around 1400.  l ts  founding chief ,  o f  Palembang or ig in,  not  long af ter  embraced
ls lam. Tradi t ion whispers that  th is  was due io a-marr iage i l l iance as wi th
a Pasai  p i incess wel l  as the gent le prodding of  Musl i r i  t raders who had i t
wi th in thei r  power to enr ich the in fant  pr inc ipal l ty .

+)  P l t pe r  p repa red  f o r  i n t e rna t i ona l  con fe rence  t o  be  he ld  i n  Hongkong ,  Janua ry
4  -  10 ,  1975 ,  on  "Mus l ims  and  ch r i s t i ans  i n  soc ie t v  :  Towards  Goodw i l l ,  c6 i r su l t a t i on
a n d  w o r k i n g  t o g e t h e r  i n  S o u t h e a s t  A s i a " ,  s p o n s o r e d  b y  t h e  W o r l d  C o u n c i l  o f  C h u r c h e s ,
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Not lorrg af ter ,  Malacca,  due to i ts  favorable rnar i t ime posi t ion,  grew
into a most  favored entrepot  as wel l  as a center  for  ls lanr ic  s tudies and
teaching.  Contacts wi th Malacca led Brunei 's  rLt ler  to  becorne a Musl im
around the second quarter  of  the f i f teenth centL l ry .  From Malacca,  teachers
of  Arab descent  wi th possib le Suf i  inc l inat ions sai led to Java to spread the
Fai th.  Miss ionary act iv i t ies become more prominent  dur ing the re ign of  Sr . r l tan
Mansur Shah (1458-1477) who was a patron of  Musl im scholars and studies.
I t  was dur ing h is  ru le that  Ternate chiefs became Musl ims,

Around the f i rs t  quar ter  of  the s ix tesnth century,  Madjapahi t ,  in  cen-
t ra l  Java,  a center  of  Hindu cul ture,  y ie lded to a coal i t ion of  Musl im chiefs
f rom some Javanese coasta l  pr inc ipai l t ies.

Dur ing the last  quar ter  of  the th i r teenth century.  s imul taneous wi th
the b i r th  of  the Musl im pr inc ipal i ty  in  the nor th of  Sumatra,  Sulu had i ts
share of  Musl ims coming to s tay.  . ln  less than a century,  Sulu as wel l  as
par ts  of  North Borneo became the scene of  the work of  fu lus l im miss ionar ies
who were in  a l l  probabi i i ty  Suf i -or lented.  They were,  in  any case,  a ided in
thei r  labors by the descendants of  those Musl ims who had came ear l ier .

Around 1390,  due to pol i t ica l  d is turbances in  Palembang,  coinc ident
wi th the e l iminat ion of  the last  vest iges of  the Shr i*Vi jayan empire,  there
ensued an exodus of  Sumatran nobles to other  par ts  of  the Malay wor ld.  A
Sulu tradition naffates how a Sumatran prince, with a group of ministers or
learned men,  arr ived at  Buansa" Sulu,  marr ied a lccal  g i r l  and establ ished a
pr inc ipal i ty .  This  pr ince,  ca l led Rajah Baguinda,  and h is  fo l lowers might  have
been par t  of  th is  exodus.  Fur thermore,  t radi t ion says that  a cer ta in Sayyid
Abu Bakr  arr ived in  Buansa where he la ter  on marr ied a daughterof  , the Su-
matran pr ince.  This Sayyid is  a h is tor ica l  f igure and h is  tomb st i l l  ex is ts  in
Sulu.  He is  credi ted wi th the establ ishment  of  the Sulu sul tanate,  an event
calculated to have taken p lace around 1450.  Tradi t ion loves to recount  how
he taught  ls lam, bui l t  schools,  conver ted the inhabi tants of  the in ter ior  of
Jolo is land,  and extended the f ront iers of  the sul tanate by h is  char ismat ic
personal i ty ,  learn ing and gent le manners.  Al l  the sul tans and royal  datus of
Sulu c la imed to be h is  descendants.  Again,  i f  t radi t ions are to be bel ieved,
and they do contain a great deal of truth, it was durlng Sayyid Abu Baki',s
ru le that  Mindanao was v is i ted by a few saint ly  Musl lms.  On th is  deta i l ,  t ra-
d i t ions vary.  One mainta ins that  they came f rom Malacca;  whi le  others say
that one of them was a brother of Sayyid Abu Bakr. They are reported to
have left descendants.

In an important  sense,  the in t roduct ion of  ls lam and i ts  subsequent
sproad in Sulu represents in  capsule form a process which was repeated in
other parts of the Indonesian islands. First was the peaceful arrival of Mus-
l im t raders.  Mix ing wi th the local  populat ion,  they ra ised fami l ies and l for-
med communi t ies wi th in a larger .  nat ive society.  Then came Musl im teachers
to st rengthen the Fai th among the local  Musl ims as wel l  as to spread ls lam
further. Soon local chiefs began to embrace the Faith, to be followed by
thei r  peopie.  However,  once the chiefs and thei r  fo l lowers had declared for
ls lam, they began to spread i t  to  other  areas,  not  in  a l l  cases wi thout  the
possibil i ty of some coercion.

.  Many a l ternat ive but  complementary explanat ions have been propoun-
ded to expla in the expansion of  ls lam in Southeast  Asia.  Some socio logis ts
have emphasized that  many lndonesians,  especia l ly  those belonging to- the
humbler  s t rata,  readi ly  accepted ls lam in order  to emancipato themselves
from an oppresive caste system s ince ls lam postu lates the equal i ty  of  a l l
be l ievers before Al lah.  others have pointed out  that  the chiefs had'become
Musl ims because of  thei r  need for  pol i t ica l  and economic a l l iances which
could easi ly  be provided by the Mudl im t raders.  And once these chiefs em-
braced ls lam, many of  thei r  fo l lowers,  out  of  t radi t ional  habi ts  of  obedience,
fo l lowed l ikewise.  Rel ig iously- inc l ined th inkers would l ike to speculate that
the s imple doctr ines of  ls lam were,  per  se,  at t ract ive to the k ind of  re l ig ious
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mental i ty  found arnong the nrasses of  the lndonesians.  Some of  them would
point  out  that  ls lam, as propounded by the teachers,  who were myst ica l ly-
inc l ined in many instances,  f i t ted wel l  in to the re l ig ious pat terns exompl i f ied
by the people.

Al l  o f  the above,  however,  do not  deny that  numerous Musl im marr i -
ages on the par t  of  the t raders generated communi t ies of  the fa i th fu l ,  which.
on account  of  some of  the above factors,  could have served as bases for
the spreading of  ls lam. From a more Eene! .a l  and theoret ica l  point  of  v iew,
i t  is  a lso possib le that  the nature of  the in ternat ional  t rade at  the t imo
could have ef fected cer ta in changes in the Indonesian is lands as wel l  as in
Sulu such that  they created a spi r i tua l  vacuum which ls lam readi ly  f i l led.
Actual ly ,  the advent  and expansion of  ls lam in a great  par t  of  Southeast
Asia is  such a complex phenomena t l ra t  one s ingle theory may not  suf f ice
as an explanat ion.  Probably,  a combinat ion of  a l l the above theor ies,  expres-
sed in a more systernat ic  and general  form. would be c loser  to the t ruth.

i l.
ln  '1511,  an event  of  far- reaching consequences to the s low but  s teady

expansion of  ls lam in the is lands of  Southeast  Asia,  took p lace.  Blocked in
thei r  at tempt to reach sources of  sp ices in  the Moluccas by the Musl im-
ru led land mass f rom Morocco to the Balkans,  the Portuguese sai led around
the southern coast  of  Afr ica and arr ived in  Arabian waters.  Af ter  establ ish ing
a few st rong points in  Asia anC defeat ing a Mr. rs l im f leet  at  Dui  in  1509,
they reached Malacca in 1511 and succeeded in captur ing i t .  Thus was the
centur ies-o ld Musl im pr imacy in  the Southeast  t rade dented.  Nevertheless,
Portuguese expectat ions to fu l ly  contro l  the spico t rade d id not  mater ia l ize.
They d id not  have enough men and f  ur thermore they of ten a l ienated the
nat ive populat ions.  Moreover,  on account  of  d iscr iminat ion against  them,
Musl im t raders commenced to patronize other  por ts  l ike Pasai  which then
began to r iva l  Malacca.  Many Javanese por ts  grew up at  the expense of
Malacca.  Also,  Brunei  began to develop i tse l f  as a center  to  take over  Ma-
lacca's  former ro le in  re lat ion to the Moluccas and tho Phi l ipp ines.

"Fi rs t  pepper,  then souls"  was a pr inc ip le guid ing the adventurous
Portuguese.  This meant  that  the Portuguese had f i rs t  come to monopol ize
the spice t rade,  and then ext i rpate ls lam in the region.  But  th is  double a im
of  the Portuguese had to centend against  three factors:  that  ls lam had
already been associated wi th the ar is tocracy of  many pr inc ipal i t ies,  that
ls lam had a l ready began to serve as a source of  ident i ty  to  a vast  major i ty
of  the inhabi tants,  and that  the Portugl tese were v iewed as in t ruders and a
danger to the ex is t ing prof i table t rade re lat ions.  Added to these factors was
that  the d isplaced Malaccan ar is tocracy and thei r  a l l ies were st i l l  ab le to
harrass the Portuguese.  Thus the v iew of  a modern scholar  that  the Portu-
guese opposi t ion to ls lam and the t rade contro l led by Musl ims provoked the
lat ter  to  accelerate thei r  own miss ionary work and local  t rade act iv i t ies.
The fur ther  ls lamizat ion of  some par ts  of  Java,  Makassar,  the Phi l ipp ines,
and the Moluccas,  can be expla ined by th is  v iew.

As suggested above, the rise qf Brunei as a trading center is explai-
nable as a consequence of  Malacca's  fa l l  to  the Portuguese.  A t ime came
when the Portuguese were contra ined to come peacefu l ly  to  Brunei  to  gather
products f rom Makassar and the Moluccas.  Wi th a f lour ish ing t rade,  Brunei
began to be a naval  power and commenced to establ ish t rading posts in
places as far  as the present  s i te  of  Mani la .  The founding of  the Bornean
set t lement  in  Mani la  probably took p lace around the 1520's.  Brunei 's  predo-
minance in the t rade in the Phi l ipp ines remained unchal lenged t i l l  the arr iva l
of  the Spaniards in  Phi l ipp lne waters in  1565.

I t  was a sc ion of  the Johore ar is tocracy,  which was re lated to Ma-
lacca's  sul tans,  who arr ived in  the eastern par t  of  Mindanao to found a
pr inc ipal i ty .  On the basis  of  genealogical  ca lculat ions as wel l  as the fact
that  the Kingdom of  Johore was not  establ ished t i l l  a f ter  1511,  i t  can be
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calculated that  th is  event  took p lace around 152O. Coming wi th a group of
sea-faring. people frorn the Straits, this redoubtable prirrce created i princi-
pal i ty ,  and by means of  a few marr iage a l l iances he 'was able to in t iodr . rce
ls lam in Mindanao.  Here again can be seen an event  wi th causai  connect ions
wi th the fa l l  o f  Malacca to the Portuquese.

i l t .

.  When the Spaniards arr ived in  the Phi l ipp ines in  1b65.  at  least  three
sul tanates were a l ready establ ished in the south-Mani la .  too,  was a thr iv ing
Musl im cornmerc ia l  set t lement  ru led by Musl im chiefs of  Bornean descent .
Actual ly ,  the royal  houses of  Brunai ,  Mani la ,  and sulu were re lated by mar-
r iago a l l iances.  The spaniards came at  a t ime when Brunei  was progressive!y
g.a in ing predominance in the is lands wi th ls lam secur ing a foothold-here and
there_. ln the early 1600's, spanish officials perceptiblt observed that had
the Spaniards not  come when they d id,  a l l  the set t lements (barangays)  in
the is lands would have become Musl im or  at  least  have Musl im chiefs.  At
the t ime of  the coming of  the spaniards,  near ly  a l l  t l re  peoples in  the v isa-
yas and Luzon were st i l l  in  the level  of  sp i r i t  worship and animist ic  bel ie fs ,
a l though a general  bel ie f  in  a Supreme Being was g6neral ly  held.

spain came to the Phi l ipp ines vrr i th  a c lear  dual  puroose:  to  chr is t ia-
n lze the inhabi tants and increase the terr i tor ia l  domains of l  the Spanish Mo-
narch.  whi lo  coloniz ing the nat ives,  tho spaniards saw to i t  that  Brunei ,s
power in  the ls lands was e l iminated.  Their  in ter ference ln the in ternal  dynas-
t ic  squabbles in  the Brunei  royal  fami ly  in  1578 and 1bg1 was intended to
conta in Bornean act iv i t ies, ,  both re l ig ious and commercia l ,  in  the is lands.
However,  Spanish in i t ia l  v ic tot ies in  Borneo were not  fo l lowecl  by colonlzat ion.

_ _ By the beginning of  the 16OO,s,  except  for  the Musl ims i r r  the South
and tho pagans in the in ter ior  mounta ins of  the lar .ge is lands,  most  of  the
Inhabi tants of  the Phi l ipp ines had been chr is t ian i led.  A great  number of
them, whi th thei r  t radi t icnal  ch iefs ,  were c lustered in  towns.  wi th in the
hear ing of  the sound.of  church bel ls ,  they l ived under the watchfu l  eyes of
the Spanish f r iars and sold iers.  wi th the passage of  t ime,  the colony was
div ided into prov inces and b ishropics,  and the chr is t ian ized nat ives,  ca l led
indios,  were provided wi th two forms of  ident i ty  -  that  of  a cathol ic  and
that  of  a subject  of  the spanish King.  They were studiously  lso lated f rom
the Musl ims and other  peoples of  southeast  Asia.  excent  when thev were
needed to serve as sold iers to extend the f ront iers of  t 'he spanish Empire.

Both as a mat ter  of  s tate pr inc ip le and necessi tv  to secure thei r  co lo-
n ia l  f ront iers,  the Spaniards never  spared ef for ts  io  convert  the Musl ims into
cathol ic ism and to t ransform them into docl le  subject .  The ser ies of  wars,
cove^rlqg more than three centuries, which these aims generatec!, ended only
in 189.8_when spain re l inquished i ts  sovereignty in  ihe phi l ipp ines to the
Uni ted States,

In the ear ly  few years of  the seventeenth century,  the Musl ims were
stron_g enough to enter ta in the in tent ion of  compet ing wi th the sparr iards
for the control of the Visayas. But most of the tinre ifterwards, they were
most ly  in  the defensive,  bat t l ing a ser ies of  spanish expedl t ions whoso
recru i ts  were composed rnain ly  of  nat ivo chr is t ians.  l t  was in  th is  centurv
that  the moro -  moro p lays were inst i tu ted.  A sor t  of  moral i ty  p lay,  th6
moro -  moro depicted the wars between the Musl ims and chr is t i ins,  wi th
v ic tory fa l l ing to the la t ter .  T l re end of  the p lay usual ly  had a Musl im sul tan
or  pr ince become a chr is t ian or  a Musl im pr ince fa l l ing in  love wi t l r  a  chr is-
t ian wanior  and hero,  In tended to whip up a cnusader spi r i t  among the
chr is t ian nat ives,  they condi t ioned them to look c lown at  Musl ims as 

-ugly ,

f ierce,  b lood- th i rs ty ,  p i rat ica l ,  fa i th less,  and thoroughly unre l iable inc iv idui ls .
These p lays were f requent ly_staged up to the avo of  the Japanese occupa-
t i on  o f  t he  Ph i i i pp ines  i n  1942 .
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Not a few Spanish expedi t ions in  Mindanao and Sulu dur ing the se-
venteenth century were inst ructed to enslave Musl ims,  destroy thei r  sea craf t ,
burn t l re i r  p lantat ions.  and depopulate thei r  set t lements.  ln  the next  century,
vul ien peacefu l  and d ip lomat ic  means fa i led to induce the Musl i rns to become
part  of  the Empire,  to ta l  war was declared on some of  them to the oars.  The
nineteenth century had i ts  share of  destruct ion.  Many is lands were depopula-
ted.  a l though,  at  th is  t ime,  the of f ic ia l  pol icy was no longer to Chr is t lan ize
the Musl lms but  rather  to t ransform thern in to Spanish subjects.

Not  a few pr iests,  however,  recommended that  Spanish of f ic ia ls  help
thei r  miss ionary endeavors on the ground that  as Chr is t ians the Musl ims
would be more inc l ined to be doci le  and loyal  to  Spain.  Actual ly ,  a t  tho end
of  the last  century,  t l ro  need to conquer ' the Musl ims was d ic tated more by
the fear  that  the Mr. rs l i rns would make comrnon cause wi th other  European
powers who were cast lng covotous eyes over  the Spanish colony.

But  a l l  the destruct ion was not  one-s ided.  The depredat ions caused by
the Musl i rns on Chr is t ian set t lements were r r io lent  and fear fu l .  Some of  them
disrupted a l l  economic l i fe .  Tens of  thousands of  Chr is t lans were .captured
for  the s lave rnar l<et  in  Sulu or  Makassar to end up in  Dutch and other  p lan-
tat ions.  More of ten than not ,  the Chr is t ian nat ives were prevented by the
Spaniards f rom bear ing arms for  fear  that  they might  be used against  the
Spaniards.  Thus they were normal ly  le f t  defenseless and help less.  Whereas,
dur ing the seventeenth century,  the Musl ims in the Phi l ipp ines were at  in ter-
vals  a ided by Borneans and Makassar warr iors,  by the n ineteenth century.
these a l l ies had fa l len under the contro l  o f  other  Eurooeans.  This s i tuat ion
forced the l r /us l inrs in  the Phi l ipp ines to depend sole ly  on thei r  resources and
to  do  the i r  bes t  t o  max im ize  them.

I t  can thus be understood how and v, rhy the above ser ies of  wars,
where the re l ig ious mot ive had p layed an important  par t .  had lef t  a  legacy
of  hate,  suspic ion,  nr is t rust  and mutual  d isdain between two communi t ies
belonging to the same rac ia l  s tock and having a cornmon cul tura l  matr ix
o lde r  t han  l s l am and  Chr i s t i an i t y .

Ho' ruever ,  the above conf l ic ts  as wel l  as thei r  re lat ive iso lat ion f rom
the  res t  o f  t he  l s l am lc  wo r l d  l ed  t he  Mus l ims  i n  t he  Ph i l i pp ine  Sou th  t c
develop thei r  nat ive,  as wel l  as re inforce thei r  ls lamic,  inst i tu t ions.  True
enough,  thei r  iso lat ion f ronr  the or thodox cente!"s of  ls lanr  prevented the
fur ther  enr ichment  i f  not  the development  of  thei r  re l lg ion a long more or-
thodox l ines.  But  noteworthy.ryas that  thei r  ls lamic consciousness was inten-
se enough to serve as an e lement  of  ident i ty  and a sor t  of  pre-nat ional ism.
l s l am,  as  i t  we re ,  sanc t i f i ed  t he i r  pa t r ! o t i sm and  s t rugg le .

tv ,

Urr l ike those of  the Spaniards,  the resul ts  of  Por tuguese mlss ionary
ar t iv i t ies in  t l re  Malay Peninsula and e lsewhere in  Southeast  Asia rvere l imi-
ted.  In i t la l ly ,  miss ionar ies under Poi tuguese patronage were successfu l  in  es-
tabl is l r ing a rn iss ion in  lV la lacca and in the Moluccas.  In  the la t ter ,  however,
the greed and raoac! ty  of  Por tugi rese of f ic ia ls  nul l i f ied the miss ionar ies.  This
was evidenced when enraged Musl ims cactured the Portuguese Ternate for t
ln  1574.  Miss ionary act iv i t ies in  Brunei  a lso fa i led.

In Malacca.  the fa l l  o f  the c i ty  to  the Dutch in  164i  spel led the per-
secut ion of  the Cathol ic  fa i th  there.  The publ ic  worship of  Cathol ics was
prohib i ted f i rs t  and then the very re l ig ion i tse l f  .  Many Portuguese fami l ies
were constra ined to sai l  away to Java or  lnd ia.  Yet  even i f  the Dutch had
brought  thei r  Protestant  ant ipathy to Cathol ic ism f rom Europe to the Indies,
they.  themselves,  had no in terest  in  propagat ing thei r  vers ion of  Chr is t ian i ty
in Malacca.  They s i rnply  wanted to hold the famed c i ty  to  prevent  i t  f rom
becoming a r iva l  to  thei r  pr inc ipal  por t  town of  Batavia.
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ln  1795,  the Br i t ish occupied Malacca,  which,  af ter  a br ie f  occupat ion
by the Dutch.  was then returned to them in 1824.  The Br i t ish pr imacy in  the
Peninsula dur ing the n ineteenth century,  however.  d id not  wi tness any v igo-
rous Christian missionary activity. Nevertheless, earlier, in the last two decades
of the preceding century, there were a few private schools run by missionary
societ ies of  the Church of  England.  They were then fo l lowed by Cathol ic
miss ionary sohools.  Not  a few Chinese who studied in  such miss ionary schools
became Chr is t ians.  This is  one explanat ion why i t  is  ca lculated that  about
e ighteen out  of  every thousand Chinese in Malaya are Chr is t ians.  But  in
general ,  the ls lamic mani festat ion and i ts  s teady development  In Malaya
were left untouched by the Brit ish.

V .

The arr iva l  of  the Dutch in  the Indonesian is lands and the ostabl ish-
mont  of  thei r  headquarters and chief  t rading post  in  Batavia in  1619,  s ignal led
the beginning of  the in ter twin ing of  the economic l i fe  of  most  of  the lndo-
nesians wi th that  of  the Nether lands.  Al though the Dutch presence In i t la l ly
spurred some accelerat ion of  ls lam among some Indonesians,  they,  the Indo-
nesians, slowly found themselves cut off from relations with other Muslims.
Moreover, the Dutch. in places where they wielded coercive powers, preven-
ted the implantat ion of  ls lamic inst i tu t ions,  especia l ly  on the pol i t ica l  level ,
which would have more or  less ensued,  had the Indonesians been lef t  a lone.
Thus was the deepening of  ls lamic values obstructed.

ln i t ia l ly ,  the Dutch.  to  some extent ,  supported Chr is t ian miss ionary
act iv i t ies.  lndeed,  there was a genuine ant ipathy to Musl im r i tes and'pract l -
ces as revealed by a Church order  in  1643 which demanded that  ls lamic r i tes
and schools as wel l  as the pract ices of  the Chinese and pagans be prohib i ted,
However, Christian missionary activit ies were not allowed to operate freely.
I t  was only as la te as 1890 that  Chr is t ian miss ionary schools got  some go-
vernment support. Dutch colonial administrators were not as interested in
re l lg lon as they were in  commerce.  Actual ly ,  they were of ten i r r i ta ted by
cler ica l  demands at  home as to what  they ought  to do.  The East  lnd ian
Church was the only officially recognized church for many years 't:t l l  1927
when other  re l ig ious bodies got  thei r  recogni t ion.  One reason why Protestant
mlss ionary act iv i t ies were v iewed wi th some neutra l i ty  by Dutch adminls t ra-
tors was that  they feared that  mlss ionary act iv i t ies would inevi tably  at t ract
a resurgence of  Musl im fears and a possib le counter- fanat ic ism. Possib ly ,
th ls  fear  expla ins why miss ionar ies were not  a l lowed to proselyt ize in  t radi -
tionally strong and conservative centers such as Acheh and Banten. In other
areas, the missionaries needed official permission. Moreover, the Dutch go-
vernment saw to it that Protestant and Catholic missionaries labored in dif-
ferent areas to prevent sectarian conflicts between them. Significant was that
Dutch missionary activit ies were normally successful among pagan ffibes l ike
the Bataks of  Sumatra and,  la ter  on,  the Torajas in  Celebes.  ln  br ie f ,  Dutch
missionary activity among the lndonesian Muslims was generally as unsucces-
sful as Spanish missionary activity among the Muslims in the Phil ippines.

vt.
The Phi l ipp ine Revolu i ion in  1896 and 1898,  which was in i t ia ted in  the

Tagalog region of  the Phi l ipp ines and which then spread to other  reg. ions was,
to a large extent ,  mot ivated by l ibera l  ideas i ' i rs t  onunciatod in  Europe.  These
were secular  in  character  and d i rect ion.

As i t  wero,  the Chr is t ian nat ives wanted to form themselves in to a
nat ional  communi ty  that  was nei ther  re l ig ious in  spi r i t  nor  co lonia l  in  charac-
ter .  l t  is  a bel ie f  of  many h is tor ians that  one of  the causes of  the Revolu-
tion was the abuses of the friar religious corporations or the eccleciastical
predominance over affairs of the colony, However, the revolutionary leaders,
many of whom were strongly anti-clerical and members of Masonic lodges,
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had to contend with a populatlon that was loyal, not to th6 spanish charac-
ter of the church, but to their own christian religious principles and rituals.
Thus it_was expedient for these leaders to encourige the formation of a Na-
tional chui'ch that was to remain catholic but divorced from the control of
a spanish_hiera;'chy. The constitution approved by the Revolutionary govern-
ment^ in 1899 or ig inal ly  prov ided for  the pr inc ip le of  the separat ion of  thurch
and state. But so bitter was the opposition of the native clergy as well as
that of many of their parishioners that this provisidn was temporarily sus-
pended. and one which provided for the maintenance of parish prielts by
municipalit ies,requiring their services was added. In effect, 

'regardless 
of th6

secular  b ias of  many of  the in te l lectual  leaders of  the Revolut ion,  i t  was not
easy to entirely disregard the religious sentiments of a great part of the
ordinary supporters of the Revolution.

The leaders of  the Revolut ion,  too,  fa i led to get  the support  or  even
the verbal  sympathy of  the Musl ims in the south.  From thei i  perspect ive,
the Musl ims inferred that  the e l iminat ion of  the spaniards would only s igni fy
thei r  subst i tu t ion by a Fi l ip ino chr is t ian government .  More than evdr ,  l i rey
were determined to keep thei r  t radi t ional  way of  l i fe ,  pol i t ica l  and socia l
system, and ls lamic re l ig ious bel ie fs .  In  any case,  thei r  h is tor ica l  contacts
with the christians of the North had been invariablv one of confl ict and
antagonism'  Both groups d id not  have an immediate common element  for
d iscussion.

The Amer icans,  af ter  a ser ies of  b loody wars,  were f ina l ly  able to
paci fy  the d i f ferent  Musl im groups in the Phi l ipp ines,  but  not  wi thout  gua-
rantees of religious freedom and a program of reconstruction, education, and
sani tat ion.  But  in  common wi th the Spaniards,  they d id not  encourage the
Musl ims to mainta in in t imate contacts wi th other  Musl im groups e i ther  in
southeast Asla or the Arab world. In spite of some pressure tiom clerical
groups at  home. Amer ican of f ic ia l  pol icy was not  to  get  involved wi th any
chr is t ian miss ionary act iv i ty  among the Musl ims.  l t  was under the Amer ican
regime that  many set t lers f rom chr is t ian provinces were encouraged to mi-
grate to Mindanao.  This pol icy was pursued wi th greater  

"n"r ly  
by the

succeeding comrnonweal th establ ished in 1935.  This pbl icy which to Musl ims
const i tu ted an in t rus ion in to what  they c la imed to be thei r  t radi t ional  lands
became an ingredient ,  among others,  for  a great  deal  of  t rouble in  Musl im
areas up to the present .  A l though at  the beginning chr is t ian and Musl im
communi t ios had l ived in  amity  together ,  succeeding pol i t ica l  and economic
r iva l r ies were to cause tensions i f  not  actual  conf l ic ls 'between them. l t  is
th is  s i tuat ion that  the present  government  of  the phi l ipp ines is  t ry ing to
solve by bold programs.

v l l '

ln  the last  few decades of  the n ineteenth century,  Dutch colonia l
pol icy was to encourage the appl icat ion of  adat  or  customary law among
the var ious Indonesian groups whi le  l imi t ing the fur ther  implementat ion or
away of  ls lamic re l ig ious law.  Yet ,  cer ta in re l ig ious act iv i t ies l ike the esta-
blishment of Qur'anic schools and the haj were allowed to increase that
kind of orthodoxy that was believed as not representing a threat to colonial
ru le.  Clear ly ,  these pol ic ies were meant  to l imi t  ls lam's inst i tu t ional  hold
over  the rura l  areas whi le  regulat ing the contacts of  the local  Musl ims wi th
the outside Muslim world. But it was not possible to completely prevent
ls lamic modernis t  ideas f rom f i l ter ing in to the colony.  The haj  i tse l f  became
the very vehicle for the entry of such ideas. Moreover, methods of commu-
cation with different lslamic counil ies became more accessible. From all
these,  a react ion to Dutch of f ic ia l  pol ic ies emerged.  Many re l ig iously  inspi red
Indonesian societ ies were formed.  One of  the ear l iest  of  these was Sarekat  ls lam
which was founded in1912.  This organizat ion a imed to pur i fy  Musl im doctr ines
from indigeneous religious accretions, upgrade the teachings of lslam, and
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adapt  them to the needs of  a modern wor ld.  On account  of  i ts  program
and the dedication of its organizers, it was able to greatly stimulate ieli{ lous
th ink ing and act iv i ty .  In  t ime,  i t  began to represent  ls lam as a force against
Dutch rule, the economic powel of the chinese. the increasing activit ies of
chr is t ian miss ionar ies,  and local  pract ices that  were a l ien to lJ lam. whereas
chr is t ian i ty  was posi ted as the re l ig ion of  the fore ign cotonizers,  ls lam was
offered as an instrument of solidarity for Muslims and for welding diverse
peoples of different regions and languages and even with diverse historical
developments in to one cohesive group.  Al though in 192b,  Sarekat  ls lam lost
large segments of its membership, on account of Dutch reaction, poor admi-
nistrators. inteinal bickerings, and sympathy of many of its members with
the r is ing Lef t ,  i ts  mark on other  organizat ions and the nat ional is t  movement
was indel ib le.

_ Another  organizat ion,  the Muhammadiyah,  which was non-pol i t ica l  in
i ts .  concept ion,  was founded in 1912.  l t  a imed to in tensi fy  ls lam among the
Indonesian Muslims while bringing its message to others. Learning effeciively
f rom Christian missionary techniques, it established orphanages, schools,
clinics, ets., white propagating simultaneously ideas of a pure ind progres-
sive lslam. lt took a firm stand against communists and christian missi,ona-
r ies that  could not  help but  generate pol i t ica l  impl icat ions.  More speci f ica l ly ,
in a'sserting its principle that lslam was superior to Chrlstianity, towards
which it had a pronounced antipathy, its members could not help but resent
Dutch colonia l  ru le which was adminis tered by Chr is t ians.

The Nahdatu l  Ulama, founded in 1926,  a l though an ls lamic movement,
was established precisely to moderate what it considered the too dangelous
modernis t ic  tendencies of  the other  ls lamic organizat ions.  Propounding an
lslamic way of l i fe, in accordance with its own lights, it was led to go
against  government  pol ic ies which appeared to i t  as sheer in ter ference in
Musl im fami ly  l i fe  and law.  ln  some way,  i ts  ex is tence prevented the for-
mation of a united lslamic front.

Persatuan ls lam establ ished in 1923,  noted for  some of  i ts  fundamen-
ta l is t  teachings and polemics against  Chr is t ian i ty ,  a lso had i ts  in f luence on
Indonesian Musl ims.  L ike other  Musl im organizat ions,  i t  s tood for  the preser-
vat ion of  ls lam whi le  consider ing the miss ions as a grave threat  to  ls lam.

I t  is  d i f f icu l t  to  deny that  the above organizat ions and thei r  l ike hel -
ped not only to generate a more suphisticated lslamic consciousness, at
least  among i ts  members,  but  a lso in f luenced the nat ional is t ic  movement in
lndonesia.  l t  is  enough to recal l  that  the Muhammadiyah,  and Persatuan
lslam to some extent, provided recruits to the Masjumi party, and that the
Nahdatu l  Ulama st i l l  c la ims today a Iarge membership.  The fact  is  that  there
are st i l l  many Musl ims today who bel ieve that  ls lam had provided for  some
of  the e lements that  contr ibuted to the nat ional is t lc  s t ruggle and had in i t i -
ally served as a rallying point for independence. Others even insist that
Sarekat  ls lam was the f i rs i  genuine nat ional is t  organizat ion.  Al l  o f  th is  is
not to deny the fact that not a few Christians helped in the formation of
the Republ ic ,  But  i t  is  equal ly  t rue that  the Chr is t ian populat ion of  the
Moluccas had suplied many of the recruits for the Dutch Army that resisted
the lndonesian movement for unity and independence.

v l l t .

Much had been written by some Western scholars regarding how
superf ic ia l  ls lam is  among a great  major i ty  of  Musl ims in Malaysia,  Indone-
s ia and the Phi l ipp ines.  But  th is  v iew is  i tse l f  superf ic ia l .  As long as indiv i -
duals consider  themselves Musl ims,  feel  that  they belong to the Musl im
umma or  communi ty ,  bel ieve that  ls lam st i l l  has a funct ion in  solv ing socia l
problems, contend that lslam had enriched their l ives, and consider that they
are dlfferent from non-Muslims, who can say that they are not Muslims ?
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tak ing advantage of  thei r  weakness is  an un-re l ig ious i f  not  an ant i re l ig ious
act iv i ty .  This  point ,  l take at ,  does not  cover  those cases where an indiv i -
dual .  by means of  h is  s tudies or  an in te l lectual  approach.  comes to see that
L ight  which Al lah in  is  Mercy had seen i t  proper for  h im to see,

The ls lamic at t i tude here is  c lear  :  The People of  the Scr iptures,  that
is ,  those wi th sacred texts.  are not  subjects fcr  ls lamic convers ion in  a
manner involv ing any form of  coerc ion.  The Our 'an asser ts  expl ic i t ly  that
salvat ion is  not  the sole monopoly of  Jews,  Chr is t ians or  Musl ims.  Thus,
regarding the Chr is t ian and Musl im communi t ies,  what  might  be necessary is
that  they should not  put  obstac les on each others way for  an in tensi f icat ion
of  thoi r  own re l ig ious bel ie fs  and pract ices.  lndeed.  a " t ru ly  re l ig ious spi r i t
mani fests i tse l f  when d i f forent  re l ig ious communi t ies prov ide opportuni t ies
to make each other  delve deeper in to thei r  own re l ig ious resources.

In concluding,  a l low me to repeat  the v iew that  a l l  re l ig ions are l ike
the d i f ferent  spokes of  a wheel  wi th a common hub f rom which they a l l
radiate.  This hub,  symbol ica l ly  speaking,  represents the bel ie f  in  Al lah or  a
pr imodia l  covenant  where Man accepts Al lah as h is  Lord and Master .  The
histor ica l  accret ions to th is  bel ie f  or  covenant ,  theological  e laborat ions,  dt f -
fer ing or  e laborate r i tua ls  and,  above a l l ,  the power st ructures or  organizat ions
that  accompany or  just i fy  a l l  these is  what  leads the spokes to become
more d is tant  f rom each other .  As i t  were,  in  developing a d i rect ion fur ther
away f rom the hub,  they a l ienate themselves f rom thei r  Source as wel l  as
f rom each other .  What  is  imperat ive is  to  return to the hub,  for  th is  is
what  is  shared by a l l  re l ig ions.  Whereas the unsympathet ic  eye can only
see tho d i f ferences among them, the eye of  love perceives the common
core of  them al l .

*

CHRISTIAN ATTITUDES TOWARDS THEIR MUSLIM NEIGHBOURS

By Prof, Dr. M. A. lhromi
(  Indonesia )

On Christmas Eve of 1974, twelve days ago, I found germ guido-
lines for this short introduction to our exploration from His Excellency the
Minis ter  for  Rel ig ious Af fa i rs  of  Indonesia,  Professor  Mukt i  A l i .  For  the pur-
pose of  the present  d ia logue between Musl ims and Chr is t ians f rom Southeast
Asia,  i t  is  most  grat i fy ing for  me as a Chr is t ian to be inspi red by a promi-
nent  Musl im scholar  and leader in  the course of  the preparat ion for  my
present task : to present a theological perspective on Christian attitudes for
re lat ionships wi th Musl im nelghbours.

Our theme ("Musl ims and Chr is t ians in  Society:  Towards Good-wi l l ,
Consul tat ion and Work ing Together  in  Southeast  Asia")  has been p lanned
one year  ago by Musl ims and Chr is t ians together ,  and now I  f ind mysel f
receiv ing " feed-bacl<"  for  th is  p lenary paper f rom my Musl im fe l low-c i t izen,
who is in charge with religious affairs in my country.

In h is  Chr is tmas message,  broadcasted nat ional ly .  the Min is ter  quoted
from the Bible the famous passage of Love from St. Paul's Letter to the
Corinthians, chapter 13. I do not believe I would be able to find a better
passage or more suitable formulations in our quests for Christian attitudes
than those b ib l ica l  guidel ines c i ted by Professor  Mukt i  A l i .

For  every Chr is t ian i t  should be an event fu l  reminder of  the precious
apostolic words, that Love must be the driving force for his attitudes, as it
is  conveyed now in a l l  goodwi l l  by h is  eminent  Musl im fe l low-man.  At  the
same t ime the same pronouncement of  Love might  be innovat ive at  least  in
two ways, that it is conveyed by a Muslim and that it could lead towards
a common basis for reciprocal attitudes.

**
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I  be l ieve that  so much could be explored and be d iscussed f rom the
exper ience in Southeast  Asia in  par t icu lar ,  what  Love is  and what  i t  isn ' t ,
what  i t  doesn' t  and what  i t  does,  when l l is tened to the broadoast  in  Indo-
nesia on Chr is tmas Eve.  Many of  us do not  feel ,  that  the quoted b ib l ica l
passage is  theoret ica l  or  i r re levant  to  our  s i tuat ion:

" love is  pat ient  and k ind"
" love is  not  jea lous or  boast fu l "
"it is not arrogant or rude"
"Love does not insist on its own way"
" i t  is  not  i r r i tab le or  resent fu l "
" i t  does not  re jo ice at  wrong,  but  re jo ices in  the r ight"
"Love bears a l l  th ings,  bel ieves a l l  th ings.  hopes a l l  th ings,  endures
al l  t l r ings"
"Love never  ends".
I  do hope that  we would be able to d iscuss f reely  and f rankly  in  what

way the message is  re levant  to  the societ ies in  Southeast  Asia.
Perhaps one a lso might  feel  the vacuum in ta lk ing about  Love,  sothat

one might  feel  in  so doing the cr i t ique in  the words of  St .  Paul  I  " l f  I  speak
in the tongues of men and of angels" ( e. g. about Love ), "but have not love,
I  am a  no i sy  gong  o r  a  c l ang ing  cymba l " .  (  |  Co r i n th ians  13 :1 )

In our  d ia logue,  i t  a lso would be commendable.  I  th ink,  to  e luc idate,
whether  th is  concept  of  Love belongs to the monopoly of  Cl l r is tendom, l ike
an authoritative document securely deposited in the succession of that rich and
durable corpora, which in real l i fe ought to be rediscovered, re-membered,
re-ena cted.

I t  never  ceases to surpr ise many people,  when they are made aware
that in many areas of Southeast Asia Muslims and Christians have been living
together for about three hundred years. In what ways are they neighbours
to each other? | propose we discuss at length what our respective unders-
tanding of  the word "neighbour"  is .

The expression " thei r  Musl im neighbours"  we use here in  i ts  re lated-
ness to the Chr is t ians impl ies decis ive theological  perspect ive on Chr is t ian
at t i tudes,  The use of  the word "neighbour"  in  the Bib le according to me is
more adequately rendered by the Indonesian translation with "sesama",
which l i terary means "one's  equal" ,  We also can compare ournotes,  that  one
of  the Hebrew words in  the or ig inal  Bib le for  "neighbour"  is  "qarob",  wich
for  the Indonesian ear  sounds l ike " the one very near ,  very c lose,  in t imate" ,
i .e .  kar ib (qar ib) ,  akrab ( 'aqrab) ,  loanwords f rom Arabic.

I  th ink the b ib l ica l  theological  use of  the word "neighbour"  is  very
speci f ic  and does not  g ive much room for  var iet ies of  meaning.  I t  is  in  th is
connect ion and in that  of  the Hymn of  Love we have a l ready rec i ted,  that
one actual ly  feels  too h igh a command to a human being,  when every t ime
in the Church serv ices two great  commandments are read :

"You shal l  love the Lord your  God wi th a l l  your  hear t ,  and wi th a l l
your  soul ,  and wi th a l l  your  mind".
"You shal l  love your  neighbour as yoursel f " ,

Here the word "neighbour" is used very specifically in the sense, that it
does not  exc lude the people next  door  one denpises.  I  would l ike to add,
that  not  only  non-Chr is t ians f ind i t  hard to accept  the b ib l ica l  radical ism in
S t .  Ma t thew 5 :44 :  "Bu t  l say  t o  you ,  Love  you r  enemies  and  p ray  f o r
those who persecute you".

In Chr is t ian eth ics we are taught ,  that  one's  spouse is  the nearest
"neighbour" .  The word for  "brother"  in  the Bib le is  of ten used in para l le l
wi th or  in  the same sense for  "neighbour" .  But  isn ' t  noteworthy that  in  the
very first accounts in the Bible of Man's attitude towards his closest fellow-
man is  h is  inapt i tude ? The sad story of  Man ( 'adam) and h is  wi fe is  fo l lo-
wed by the account of the tragic murder of Abel by his brother Cain,
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In the l ight of that inaptitude I can understand more what St. Paul
said in  h is  le t ter  to  the Romans,  that  the abi l i ty  of  the bel iever  for  Love
is given by God Himself : ". . . God's love has been poured into our hearts
through the Holy Spir i t " .  (Romans 5 ;  5)
I t  is  God Himsel f  Who inspi red Love into our  hear ts .  God Himsel f  "so loves
the wor ld" ,  we read in the Gospel  (of  St .  John).

The Christian rig[t attitudes towards their Muslim neighbours are
derived wholly from the loving acts of the l iving God, and thus: charismatic
in the Bib l ica l  sense of  the word ( i .e .  guided by the wisdom and the power
of  the Spir i t  o f  God).  And God's love never  ends.

There is  a condi t ion on the human level  for  the re lat ionships between
Man and h is  neighbour r  Man's abi l i ty  to  re late to h imsel f  and to the neigh-
bour depends on h is  neighbours '  equal i tar ian at t i tude.
(Cf .  "Der Mensch kann s ich n icht  zu s ich selbst  und zum anderen Menschen
verhal ten,  wenn n icht  andere Menschen g le ichursprungl ich zu ihm s ich ver-
hal ten"-Eberhard Jungel) .

*

And you wi l l  f ind among the People of  the Book the c loser  to you those
who said that  they were Chr is t ians;  for  many of  them are pr iests
and ascetics and are humble (Our'an 5 ; 82)

For whoever is not against us is for us. Re.nember this ! Anyone who gives
you a drink of water because you belong to Christ wil l certainly re-
ceive his reward. (St. Mark 9 : 4O-41)

,CONSULTATION'  AS A FEATURE OF MUSLIM _ CHRISTIAN RELATION
A Working Paper Drafted By

Peter G. Gowing

For the Southeast  Asia Musl im-Chr is t ian Dia logue,  Hong Kong,  January
4-1O, 1975,  on the theme :  "Musl ims and Chr is t ians in  Society :  Towards
Goodwi l l ,  Consul tat ion and Work ing Together  in  Southeast  Asia"
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1.  Consul tat ion Def ined L i tera l ly  and Contextual ly

1.  1 The Engl ish noun "consul tat ion"  means "counci l "  or  "conference" or  the
act of consulting or conferrlng. lt connotes the action of asking the advice
or the opinion of others, or of referring a matter to others, or of deliber-
at ing on a mat ter  together  wi th others.  ln  common Engl ish usage,  "consul -
tat ion"  is  equivalent  to  the word "d ia logue".  Though in some c i rc les the
lat ter  term also has a more technical  connotat ion,  i t  is  never theless regarded
as at  least  a form of  "consul tat ion" .  For  our  purpose in th is  paper,  we wi l l
use these two terms "consultation" and "dialogue" interchangeably.

**

n
t .

3.
4.
5.
6.
7.

49



1. 2 The practice of consultation (or dialogue) is natural to man and in some
societies it is defined and formally l i fted up as a social value. This is true
in the Malay World where, for example, mushawarah (meeting, conference,
discussion, deliberation) in lndonesia is regarded as an "lndonesian way" of
dealing with matters of common concern. Mushawarah, as practiced in Indo-
nesia,  is  character ized by the ,avoidance of  hard or  in f lex ib le posi t ions,  thus
precluding "loss of face" or embarrassment on the part of any of the parti-
c ipants.  Mushawarah is  expected to issue i f  possib le in  mufakat ,  or  consen-
sus,  which enables the par t ic ipants to come to the conclus ions necessary
for  act ion.  An important  f  eature of  mushawarah/mufakat ,  says Estre l la
Sol idum (p,  83) ,  is  that  " there is  no d iv is ion of  the house nor  a regis ter
of  votes for  or  against .  There is  no concept  of  'opponents '  in  such a d is-
cussion and d ic is ion-making".
1.  3 Mushawarah/mufakat  have thei r  equivalents in  word and pract ice ' in
Malaysia (mushawarah/mupakat)  and the Phi l ipp ines (pulong/usapan).  l t  is
s igni f icant  that  the shor t l ived MAPHILINDO al l iance of  the three Malay
nat ions in  the ear ly  1960's regarded mushawarah as a form of  cooperat ion
and as a necessary ingredient  in  an "Asian solut ion to Asian problems".
Mushawarah consul tat ions -  and there were several  under MAPHILINDO -
enabled Southeast  Asian leaders to crysta l l ize issues,  vent i la te thei r  th ink ing
and arr ive at  a consensus (Sol idum, p.  54) .  Whi le MAPHILINDO foundered
for  var ious compl icated reasons,  the "mushawarah spi r i t "  which i t  engen-
dered was carried over into the more successful Association of Southeast
Asian Nations - ASEAN - and remains characteristic of that organization to
th i s  day  ( i b i d ' ,  p .  65 ) .

1.4In the context  of  in ter- re l ig ious d ia logue,  i t  is  worth not ing that  two
such consul tat ions in  recent  years of fered br ief  exper ient ia l  def in i t ions of
thei r  endeavor.  The mul t i - la tera l  d ia logue held in  Colombo,  Sr i  Lanka in
Apr i l  1974 declared :

By d ia logue we understand a re lat ionship and an in teract ion between
people,  not  between bel ie fsystems.  We see in d ia logue a means of
sensi t iz lng people of  var ious backgrounds to each other  and through
th is  to the common concerns of  mankind.  (Colombo,  1974,  p.  8) .

Ear l ier ,  in  Ju ly  1972,  the Musl im-Chr is t ian consul tat ion held in  Broumana,
Lebanon,  descr ibed d ia logue as fo l lows :

By d ia logue we understood not  only  meet ings such as th is ,  a lso
socia l  co l laborat iorr ,  in te l lectual  cross- fer t i l izat ion,  and,  for  some,
v icar ious pat t ic ipat ion in  each other 's  devot ional  l i fe .  (Broumana,  1972,
p '  5 ) .

1,  5 l t  is  perhaps sel f -ev ident  that  just  as the sun cannot  be separated f rom
the l ight  and heat  i t  generates,  nei ther  can "goodwi l l "  be separated f rom
"consul tat ion"  and "work ing together" .  In tegra l  to  the ideal  and eth ic  of
love (understood as muhibbah in Arabic and as agape in New Testament
Greek)  are i ts  mani festat ions in  consul tat ion (mushawarah/pulong)  and
work ing tcgether  (gotong royonglbayanihan).  Or,  to  express i t  in  s imple
diagram :

Muhibbah/Agape
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2. Motivations

2. 1 Muslims and Christians in the modern world perceive a wide variety of
good reasons for coming together in consultation or dialogue, though none
of  them are more important  than the one just  s tated:  consul tat ion is  a natu-
ra l  and an inevi table mani festat ion of  goodwi l l .  The Musl im-Chr is t ian d ia logue
held in  Legon.  Ghana,  in  July  1974 spoke of  "a natura l  meet ing and shar ing"
which underlines "the spirit of cooperation and mutual caring that goes far
beyond the attitude that each religion must look after its own self-interest",
" l t  is  against  th is  background",  says the Legon Memorandum, that  the re l i -
gious leaders of the two communities ought to come together and meet in a
splrit of cooperation and sharing" (Legon, 1974. pp. 4 - 5).
2.2 The Legon Dialogue noted certain common grounds for mutual recognition
respect, cooperation-and, hence, consultation among Muslims and Christians.
Both religions acknowledge and adore the One God. They have many points
of theological and spiritual convergence, including a common reverence for
Jesus. They are united in the common cherishing of a number of religious and
moral  va lues.  They are one in thei r  common exper ience of  the chal lenges
which mater ia l ism and modernism pose for  thei r  re l ig ious moral  va lues today.
"People of  l iv ing fa i th ,  f rom both s ides" ,  declared the Legon Memorandum,
"ought  to share thei r  concerns and understanding not  in  an at tempt to forge
an a l l iance against  anybody but  as a s ign of  thei r  wi tness to God and of
t he i r  r espons ib i l i t y  f o r  each  o the r  and  the  wor ld "  ( i b i d . ,  p .2 ) .
2.  3 The chal lenges of  modern l i fe  and change were atso l i f ted up in  the
Singaporo Musl im-Chr is t ian d ia logue in September 1974:

It is important that we look at practical problems of l i fe, particri larly
problems encountered in fac ing change .  .  .  .  What  br ings us together
and g ives us a real  basis  for  d ia logue is  that  we face a common set
of  problems.  (Singapore,  1974,  p.  1) .

Among the speci f ic  problems ment ioned as important  subjects for  d ia logue
were the a l legedly growlng moral  lax i ty  of  youth ;  the d i f f icu l t ies which
Malays in  Singapore have in coping wi th the demands and l i fe-sty le of  an
industr ia l iz ing society and the nat iona I  ideal  of  "mer i tocracy" ;  and the
encounter  of  o ld and new ways of  th ink ing and doing of ten associated wi th
the "generat ion gap" ( ib id. )
2.  4 f  he Broumana Dia logue spoke of  the chal lenge f rom the secular  wor ld
to the re l ig ious communi t ies in  general  " that  they should never  again prove
to be inst rumonts of  mutual  hatred and d iv is ion in  society"  (Broumana,  1972,
p.  2) .  Broumana also spoke of  a "new feel ing of  in terdependence which
makes i t  urgent  that  we seek new ways of  d ia logue",  Beyond th is ,  tho
same meeting pointed to "a desire - belated for some of us - to honor
together our conscious dependence upon God in a world that often seems to
deny Him".  Indeed,  the Broumana par t ic ipants fe l t  that  d ia logue " is  something
we wish to contr ibute to the wor ld and of fer  to  God" ( ib id. ,  pp.  1,2) .
2.  5 The Colombo Mul t i -Latera l  Dia logue l is ted several  features of  d ia logue
which, taken together, provido considerable impetus for the enterprise
(Colombo,  1974,  p.  8)  :

a)  l t  is  a proper mode for  d iscourse wi th one's  neighbors.
b)  l t  is  a profound means of  mutual  understanding between indiv [duals

and between communi t ies.
c)  l t  is  a preferable way of  prevent ing c lashes and conf l ic ts .
d)  l t  is  a mode especia l ly  appropr iate for  sp i r i tua l  and re l ig ious d iscourse.
e)  l t  is  a modo which is  not  conf ined to re l ig ious men and women

but  may be accepted by people who are mot ivated by secular
ideologies.

f )  l t  is  sober.  char l table and rat ional ,  and a l lows both cr i t ica l  and
appreciativo approaches.
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2.6 The Aja l toun Consul tat ion In 1970 d iscovered that  " fu l l  and loyal  com-
mitment to one's own falth did not stand in the way of dialogue". Rather,
the participants found that "it was our faith which was the very basis of,
end drlving force to, intensification of dialogue and a search for common
act ion between members of  d i f ferent  fa i ths"  (Aja l toun,  1970,  p.  1) .  Moreover,
the Memorandum of  the Consul tat ion conta ined th is  important  ins ight  f rom a
Hindu par t ic ipant :  "Dia logue can be ef fect ive,  as perhaps noth ing e lse can,
In help ing one recover  f rom being lost ,  re l ig iously  speaking.  to  the sense of
sel f -assurance or  adequacy and completeness"  ( ib id. ,  p .  3) .

2.  7 This last  theme is  found in the v iews on d ia logue of  the noted Professor
of  ls lamic Studies at  Temple Univers i ty ,  Dr .  lsma' i l  a l -Faruqi .  Professor
Faruqi  bel ieves that  both Musl ims and Chr is t ians are in te l lectual ly  and moral ly
bound to concern themselwes wi th the re l ig ious bel ie fs  of  each other  and
of  a l l  o ther  men.  "To concern onesel f  wi th the convict ions of  another  man",
he writes, "is to understand and to learn these convictions, to analyzq and
cr i t ic ize them and to share wi th thei r  adherents one's  own knowledge of
the t ruth" .  This ,  in  Professor  Faruqi 's  v iew,  is  the proper miss ioh of  ls lam
and Christianity-but because of the equivocation involved in the word
"mission", h,e suggests that it be dropped from our vocabulary "and the
term 'd ia logue'  be used to express the man of  re l ig ion 's  concern for  men's
convict ions"  (Faruqi ,  1968,  p.  53) .  Dia logue,  for  Professor  Faruqi ,

is  the a l t ru is t ic  arm of  ls lam and of  Chr is t ian i ty ,  thei r  reach
beyond themselves.  Dia logue is  educat ion at  i ts  widest  and noblest .
I t  is  the fu l f i l lment  of  the command of  real i ty ,  to  become known, to
be compared and contrasted wi th other  c la ims,  to be acquiesced in i f
t rue,  amended i f  inadequate,  and re jected i f  fa lsd.  Dia logue ls  the
removal of all barriers between men for a free intercourse of ideas
where the categor ica l  lmperat lve is  to  le t  the sounder c la im to the
truth win.  Dia logue d isc ip l ines our  consciousness to recognize the
truth inherent  in  real i t ies and f igur izat ions of  real i t ies beyond our  usual
ken and reach.  l f  we are not  fanat ics the consequences cannot  be
anyth ing but  enr ichment  for  a l l  concerned.  ( lb id. ) .

3. The How and Who of Consultation

3. 1 Professor Faruqi stresses that dialogue must have rules if i t is to be t
truly a dialogue and not a diatribe between contrasting religious traditions.
"Dialogue according to rule", he says, "is the only alternative becoming of
man in an age where iso lat ion-were i t  even possib le- impl ies being bypassed
by history, and non-cooperation spells general disaster". Faruqi then suggests
a few,  s imple,  cr i t ica l  ru les ( ib id. ,  pp.  54-60)  :

1) No religious pronouncement is beyond the reach of crit icism.
2)  ln ternal  co-herence must  ex is t .
3)  Proper h is tor ica l  perspect ive must  be mainta ined.
4)  Correspondence wi th real i ty  must  ex is t .
5) There must be freedom from absolutized scriptural f igurizatlon.
6)  Dia logue should be carr ied on in  areas where there is  a greater

possib i l i ty  of  success,  e.9. ,  the f ie ld of  eth ica l  dut ies.

3,  2 As to who might  be most  usefu l ly  engaged in d ia logue at  th is  point
in  t ime,  Professor  Faruqi ,  speaking f rom the v iewpoint  of  a Musl im,  feels
tha t  i t  shou ld  be  l im i t ed  to  t he  i n te l l i gen ts ia :

By thei r  abuse,  the Crusades and the last  two centur ies of  Chr is t ian
miss ioh have spoi l t  the chances of  the Musl im masses enter ing t rust -
fu l ly  in to such common endeavor,  For  tho t ime being,  the grand d ia-
logue betwoen Musl ims and Chr is t ians wi l l  have to be l imi ted to the
inte l l igents ia where,  in  the main,  propaganda does not  convince and
mater ia l  in f luence produce no Ouis l ings,  This l imi tat ion is  to lerable
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only so long as the Musl im wor ld is  underdevoloped and hence unable
to rnatch measure for  measure-and thus neutra l ize- the k i lowat ts  of
broadcasters,  the ink and paper of  publ ishers and the mater ia l  br ibes
of  af f luent  Chr is tendom. ( lb id, ,  pp.  54 -  b4,  note 6) .

3.  3 The s ingapore Dia logue a lso touched on the quest ion of  whether  in ter-
religious consultations should be for a select group or given a wider base
of participation. while no conclusion was reached, there was a general
agreement  wi th the v iews of  the Chairman,  Dr.  yusof  Tal ib ,  that  , ,what
start-s among us should be, by us, then shared with others,, (Singapore,
1974, p, 2),

3- 4 The Legon Dialogue suggested certain concrete steps in promoting a
dia logical  c l imate in  Musl im-chr is t ian re lat ions;  1)  of fer ing jo int 'prayers lor
the wel fare of  the whole communi ty ;  2)  exchanging goodwi l l  messages on
the occasion of  annual  re l ig ious observances sui t r  as lo  a l - r i t r ,  chrGtmas,
etc ' ;  3)  exchanging important  in format ion about  events in  each par t  of  the
communi ty .  In  addi t lon,  the Legon Dia logue urged that  nai ional  pastora l
inst i tu tes,  theological  seminar ies,  Nat ional  Chr is t ian Counci ls  and thei r  Musl im
counterpar ts ,  should work together  in  such areas as:

(a)  research in to pract ica l  possib i l i t ies for  co l laborat ive schemes (b)
jo int  set t ing up of  centres for  d ia logue and informal  meet ings (c)  ex-
change of  in format ion about ,  and jo int  act ion in ,  s i tuat ion of  iommunal
need and (d)  tak ing an act ive ro le i .n  conscient izat ion and spreading
interest  in  d ia logue at  var ious local  levels  so that  d ia logue does noi
become, or appear to be. a specialist oreserve. (Legon-, 1g74, p. 5l

4.  Themes and tssues

4.  1 . ln  the opin ion of  Professor  Faruqi ,  the pursui t  o f  d ia logue on the level
of theological doctrine is "marred by such radical differences (between
chr is t ians and Musl ims) that  no progress may be here expected '  wi thout
pre l iminary work in  other  areas" .  He suggests that  pr ior i iy  be g iven to
matters which concern the l iv ing of  our  l ives in  a steadi ly  shr ink ing wor ld.
"The Musl im-chr is t ian d ia logue.shoutd seek at  f i rs t  to  establ ish i  mutual
understanding,  i f  not  a communi ty  of  convic t ion,  of  the Musl im and chr is t ian
answers to the fundamental  eth ica l  quest ion,  What  ought  I  to  do ?, ,  (Faruqt ,
1968,  p.  59) .  Musl ims and Chr is t ians may not  now be-  ready to apprecia ie
each other 's  theological  idea concerning the d iv ine nature but  " they ' l i ray yet
at tempt to do the wi l l  o f  that  nature,  which they both hold to be one; , . '

4' 2 Professor Faruqi then goes on to suggest three possibly fruitful themes
for  Musl im-Chr is t ian d ia logue ib id. ,  pp.  6O-62) :

F i rs t ,  the modern Musl im and Chr is t ian regard themselves as
standing in  a state of  innocence Gone are the sord id obses-
s ions wi th the innate depravi ty ,  the in t r ins ic  fut i l i ty  the necessary
fallenness and cynical vacuity of man and of the world, Modern man
affirm his l i fe and his world. Recognlzing the imperativeness as well
as. . the moving appeal  of  God,s command,  he accepts h is  dest iny joy-
fully and presses forth upright into the thick of space-time wn-ere tre
is  to make that  wi l l  real  and actual .

Secondly,  the modern Musl im and Chr is t ian are acute ly  aware of
the necessi ty  and importance of  recogniz ing God,s wi i l ,  o f  recog-
niz ing His command .  ,  .  .  The act  of  fa i th ,  of  acknowledgment,
recogni t ion and acquiescence,  is  the f i rs t  condi t ion of  p iety ,  o iv i r tue
and fe l ic i ty  ,  .  The act  of  fa i th  nei ther  just i f ies nor  makes just .
I t  . is  only  an entrance t icket  in to the realm of  eth ica l  s t r iv ing and
doing.  l t  does no more than let  us in to the realm of  the moral  l i fe . . .
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Third ly ,  the modern Musl im or  Chr is t ian recognizes that  the moral
vocat ion or  miss ion of  man in th is  wor ld has yet  to  be fu l f i l led,
and by h im; that  the measure of  h is  fu l f  i l lment  thereof  is  the
sole measure of  h is  eth ica l  worth :  that  in  respect  to  th is  miss ion
or  vocat ion a l l  men star t  out  in  th is  wor ld wi th a car te b lanche
on which noth ing is  entered except  what  each indiv idual  earns
wi th h is  own doing or  not  doing.

4.  3 Musl im and Chr is t ian per t ic ipants in  the Singapore Dia logue " found that
they had no sent iment  for  a corrsc ious focus on theological  Mat ters and they
found themselves drawn to eth ica l  problems and quest ions of  va lues.  Ment ion
has a l ready been made (2.3)  of  some of  the problems suggested for  d is-
cussion at  fu ture in ter- fa i th  consul tat ions.  Indeed,  the second in the ser ies
of  Singapore d ia logues,  held on September 14,  1974,  concentrated on the
ro le of  the Malay communi ty  in  Singapore nat ional  development  (under the
inspi rat ion of  a paper by Mr.  Ahmad Elahi )  and the th i rd session of  the
series, on Nqvomber 3, involved the participants in visit ing a Singapore
Malay kampohg (v i l lage)  and seeing at  f i rs t  hand some of  the problems
and achievements per ta in ing in  that  sector  of  the society.

4.  4 When the Planning Commit tee for  the Hong Kong 1975 Dia logue met in
Singapore in  November 1973 and engaged in pre l iminary d iscussion about  the
'Consul tat ion '  par t  of  the overal l  theme, the Commit tee compi led a shor t  l is t
of subjects that might profitably be explored in consultations between Mus-
lims and Christians. At least it was decided to enquire of the Ho'ng Kong
Dialogue,  and of  the preparatory nat ional  d ia logues,  whether  these subjects
(or  others)  might  be usefu l ly  d iscussed:

1)  Theological  issues
2) Common interests in  socia l  and pol i t ica l  contexts
3)  Legal  af fa i rs  per ta in ing to re l ig ious communi t ies
4)  Musl im and Chr is t ian encounters wi th changing values in  society
5)  Eth ical  concerns and u l t imate values
6)  Relat ionships wi th a l l  ne ighbor ing re l ig ions and ideologies

5.  Exper iences and Di f f icu l t ies in  Consul tat ion

5.  1 Most  of  those who have had exper ience in d ia logue readi ly  acknowledge
i ts  impact  on themselves as par t ic ipants.  Thus the Colombo Memorandum
reported :

Our l iv ing togethor  in  communi ty  has st rengthened in each of  us the
shared readiness to reach out  beyond ourselves and our  several  t radi -
t ions in  the quest  for  a meaningfu l  encounter  wi th people of  l iv ing
fa i ths and ideologies.  l t  has helped us to compare,  cr i t ic ize and cor-
re late our  v is ions of  that  aspi red wor ld communi ty  which was the
subject  of  our  del iberat ions.  (Colombo,  1974,  p.  11) .

5.  2 Part ic ipants in  the Musl im-Chr is t ian Dia logue at  Broumana came to the
real izat ion that  :

Whero Musl ims and Chr is t ians meet  together  we are not  only  l is tening
to each other, but we are l istening for God. On occasion, therefore,
Chr is t ian and Musl im indiv iduals or  groups may a lso express thei r  mu-
tual  understanding and t rust  in  opening themselves to each other 's
devot ional  id iom, notably of  dua,  of  suppl icat ion and medi tat ion.
(Broumana.  1972,  p.  4) .

5.  3 From the Aja l toun Consul tat ion came an acknowledgment that  the
experience of intensive, probing discussions,
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.  .  not  only  reveeled many promis ing g l impses of  agreements but
a. lso brought  about  and made c learer  d isagreements in  understanding
the wor ld and man's p lace in  the wor ld .  .  .  .  The very d isagreements
were seen as points for  fur ther  creat ive and intensive d ia logue.  (Aja l -
toun,  1970,  p.  2) .

The Buddhists  at  Aja l toun declared that  the consul tat ion "made us par t ic i -
pants. .act  . in  a spi r i t  o f  cooperat ion rather  than in a compet i t ive way, ,  and
also "made us break away f rom our  sel f -made barr iers and paved the way
to establ ish s incere f r iendship at  the secular  and spi r i tua l  ievels  between
men  o f  l i v i ng  f a i t hs "  ( i b i d . ,  pp .  4 ,5 ) .

A Musl im par t ic ipant  at  the same Consul tat ion stated ;
"We fe l t ,  as we went  through our  conversat ions,  that  we needed one ano-
ther ,  to  help one another  to br ing to each other  the d iverse modes in which
God had spoken to man" ( ib id. ,  p .  7) .

5.  4 Reference has been made to the ser ies of  Musl im-Chr is t ian Sia logues
which has taken p lace in  s ingapore.  Signi f icant  Musl im-chr is t ian d ia logues
have been held as wel l  in  Indonesia,  and there have been both ad hoc-and
formal  consul tat ion between representat ives of  the two fa i ths in  Malaysia in
recent  years (some under the auspices of  the Inst i tu te for  the Study of
Rel ig ion and Society in  Malaysia and Singapore) .  Unfor tunate ly ,  repor ts  of
the meet ings in  these last  two countr ies were not  avai lable for  use in  the
drafting of this working paper, but it is hoped that Muslim and phristian
participants from Indonesia and Malaysia present at the Hong Kong Dialogue
wi l l  share something of  thei r  exper ience of  d ia logue wi th us.  We are a l l
aware or the existence of tensions between some groups of Muslims in both
lndonesia and Malaysia,  though the d inamics behind those tensions might
l9t be so generally known or understood by those of us outside the situation,
Mushawarah between Muslims and christians of goodwill in Indonesia and
Malaysia,  therefore,  take on specia l  s igni f icance,  especia l ly  l f  i t  is  seen as
a means of easing tensions.

5.  5 ln  Southeast  Asia,  the f  lashpoint  in  Musl im-Chr is t ian re lat ions just  now
is the southern region of  the Phi l ipp ines where a t ragic  conf l ic t  has been
raging for the past three years or so. lt is the latest chapter in a centuries-
long h is tory of  Musl im-Chr is t ian host i  l i ty  in  the Phi l ipp ines,  and the causes
are quite complex. The Muslim-Christian Dialogue which was held in Zam-
boanga City in September 1974 under the leadership of Fr. Jose Ante (Chris-
t ian)  and At ty .  Michael  O.  Mastura (Musl im),  met  in  the context  of  th is
conflict, and the six Muslim and seven christian participants felt very keenly
the significance and urgency of their meeting. lt is l i tt le wonder that, in
contrast to the other dialogues we have mentioned in this paper, the Zam-
boanga Dia logue spent  no t ime at  a l l  d iscussing d ia logue bui  p lunged r ight
in to i t  I  Taking the theme of  our  Hong Kong Dia logue as a gt iOe for  d is-
cussion, the Zamboanga participants entered into a frank, open-ended dis-
cussion of the causes of the breakdown or goodwill between Muslims and
Christians in the Phil ippines, and of the sad consequences of that break-
down (Zamboanga, 1974, pp. 2-11). Discussing the need fo|Consultation,
the Zamboanga Dialogue noted the superficial character of past consultations
and seminars between Fi l ip ino Musl ims and Chr is t ians which had issued in
no real understanding. "There is need, therefore, to eliminate or lessen this
superficiality and move to greater depths of openness to really discover the
person of  the other"  ( ib id. ,  p .  11) .  F inal ly ,  the Zamboanga Dia logue went
on to recommend some concrete ways in which Muslims and Christians
might "work together" to lay foundations for a harmonious and constructive
re lat ionship between the two communi t ies in  the Phi l ipp ines.  These recom-
mendat ions the Dia logue then summarized in a le t ter  to  the Roman Cathol ic
bishops of Mindanao, who collectively enjoy a well-earned reputation for
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progressivenees, with the expectation thqt they (the bishops) wil l support
the recommendations and see that they are directed to tho right channels
for  implementat ion (abid. ,  p .  14) .  One of  the recommendat ions ieads:

- Aware of the plight and destitution of refugees, both Christians and
Muslims, whose farms, plantations and/or homesteads are now being
occupied i l legally by lawless elements enjoying the fruits and produce
thereof, we feel that the Church can perform a truly vital role by
act ing as t rustee of  these abandoned farms,  p lantat ions and homes-
teads,  thereby seeing to i t  that  the owners roceive a fa i r  and just
share of the produce thereof. We envision the Church to perform this
ro le of  t rusteeship for  Musl ims whose lands have been occupied by
Chr is t ians and the same ro le to be per formed by Musl im organizat ions
for  lands abandoned by Chr is t ians in  Musl im areas.  ( lb id, ,  "Let tor  to
the Mindanao cathol ic  Bishops",  p,  1) .

5.  6 To be sure there are d i f f icu l t ies to be faced and overcome in the ef for t
to  br ing Musl ims and Chr is t ians togothar  in  consul tat ion -  qui te as ide f rom
the d i f f icu l t ies inherent  in  the negat ive images of  each other  shaped by a
sad history of animosity. One diff iculty mentioned but not discussed at the
Singapore Dialogue was concern over the fact that the two groups start with
qui te d i f ferent  ideas of  what  is  " re l ig ious"  and what  is  "secular" .  Musl ims
feel  that  thei r  ro l ig ion is  a l l -embracing.  and that  there is  no mat ter  concer-
n ing man which does not  have re l ig ious s igni f icance.  Chr is t ians tend to a
more narrow v iew of  the appl icat ion of  the word " re l ig ion" .  The impl icat ions
for serious dialogue_ of this divergence of understanding are important (Si-
ngapo re ,  1974 ,  p .2 ) .

5.  7 Professor  Faruqi  jo ins many Musl ims in feel ing somewhat '  pessimist ic
that either Roman Catholic or Protestant Christians are yet ready to engago
In fruitful dialogue according to an agenda not of their own making. 

-The

Roman Cathol ics,  he feels ,  are st i l l  ' too condescending towards MuSl ims
(Faruqi, 1968, pp. 48, 71-73) while the Protestants are sti l l  too prone to
rgggld as "a given" in any discussion the figurization of God in Jesus
( ib id. ,  pp.  73-76) .

5. 8 For their part, Christians who see the Vital importance and the promise
of inter-faith consultation or dialogue ar'e nevertheless some sometimes
obliged to contend with many of their number who sincerely feel apprehen-
s ive that  "d ia logue may lead to syncret ism" or  who genuinely bel ieve that
"if the Gospel is true then those other creeds must be untrue'; or who are
fu l ly  p,ersuaded. that  " the job of  the Chr is t ian Church is  to  see these people
(non-Christians) brought to Christ".

6.  Expectat ions

6. 1 The ,"Jutr, of inter-religious consultation, as of other worthy enter-
prises, are at loast to some extent shaped by the expectations which parti-
cipants carry into it. Buddhist participants at Ajaltoun doubtless spoke not
only for themselves but for the representatives of the othor faiths as well
when they declared:

Whi le malnta in ing the in tegr i ty  of  uphold ing the fa i th  to which each
one of  us is  commit ted,  we are of  the opin ion that  d ia logue can,  and
must, create and foster an atmosphere of tolorance and friendliness,
wherein we can pool our common resources to work for the greater
good of  humani ty .  (Aja l toun,  1970,  p.  4) .

6.  2 In that  same vein,  the Colombo Dia logue saw inter- fa i th  consul tat ion
becomlng a "means for  promot ing cooperat ion,  mutual  respect  and to lorance
for members of other communities". Moreover,
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Dialogue offers to concerned people a method for working together
to achieve pract ica l  goals.  l t  can a lso be ut i l ized in  commit tees,  con-
ferences, informal get-togethers and inter-faith discussions, focusing
on concrete issues in society. .Such encounters wil l enab,le us to bring
together our various resources for dealing with particular issues, and
at  the same t ime may sensi t ize people to new areas of  human con-
corn confronting us. (Colombo, 1974, p. f i),

6 .  3 As important  as in ter- re l ig ious d ia logue can be in  help ing the d i f ferent
faiths to understand one another and work together for the benefit of society
as a whole,  other  and equal ly  important  are to be hoped for  in  d ia logue.
Many hope for  convers ion.  A Musl im par t ic ipant  at  Aja l toun declared :

l do  no t  ag ree  w i th  t he  v i ew  tha t ' so l i da r i t y ' o f  one ' s  own  commi t -
ment  to t radi t ion,  communi ty  or  church should remain whol ly  unmo-
di f ied to make the d ia logue authent ic .  One should accept  that  com-
mitment  to one's  own t radi t ion might  expand into a wider  loyal ty  to
the common humani ty  wi th in us a l l ,  and to the common fqel ing of
God or  Inf in i te .  (Aja l toun,  1970,  p.  8) .

6.  4 The Legon Dia logue expressed a s imi lar  v iew and held that  "d ia logue
sees convers ion (not  as a 'numbers game'  or  a crusade for  a membership
dr ive but)  as growing mutual  awareness of  the presence of  God in an encoun-
ter  in  which each becomes responsib le for  the other  and where both seek
openness in witness before God", (Legon, 1974, p. 8).

6. 5 In eloquent language, Professor Faruqi talks of converoion of enother,
though not unrelated sort.

We muqt  say i t  bo ld ly  that  the end of  d ia logue ls  convers ion;  not
conversion to my, your or his religion, culture, mores or polit ical
regime,  but  to  the t ruth.  The convers ion that  is  hatefu l  to  ls lam or
to Christianity is a conversion forced, bought or cheated out of its
unconscious subject. Conversion as conviction of the truth is not only
legi t imate but  obl lgatory- indeed,  the only a l ternat ive consistent  wi th
sani ty ,  ser iousness and d igni ty  To win a l l  mankind to the t ruth
is  the h ighest  and noblest  ideal  man has ever  enter ta ined.  That  h is-
tory has known many t ravest ies of  th is  ideal ,  that  man has ln f l ic ted
tremendous suf fer ings upon h is  fe l lowmen in the pursui t  o f  i t  are
arguments against  man,  not  against  the ideal .  They are the reason
why d la logue must  have ru les.  (Faruqi .  1968.  p.  54) .

"Tel l  me your  beaut i fu l  Names of  God and I  wi l l  te l l  you mine",  sa id a
devout  Musl im to a devout  Chr is t ian.  "Tel l  me what  you th ink God wants
us to be and to do in  the wor ld,  and I  wi l l  te l l  what  I  th ink, , .  These sen-
tences state what, in the final analysis is intended in consultations between
Musl ims and chr is t lans and a l l  o ther  re l ig ious persons of  goodwi l l .  consul ta-
t ion botween f r iends is  a value in  i tse l f ,  but  i ts  va lue becomes greater  when
it issues in sharing and caring and working together in l i fe situations.
The proper disposition of participants at the conclusion of any inter - faith
consul tat ion was beaut i fu l ly  expressed by a Musl im representat ive at  Aja l toun:
"We, in Beirut, have experienced a new opening, and wait upon God for
His guldance and grace".
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