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Amfuul I{adi

Abstrak
Cermin xaja-Raja (Mirors for Princes) merupakan ylah satu jenis.

karya terpinting di dunia Islam. Jenis karlta ini berbicara menge.nai
efiEa peieintaban Jang Islani lang dinaksud slbagn 4rynEan^ !ag,
parapenguasa. Dengan denikian ia berbentuk ideal dan didaktik. Seiing- 
dengan berkembangnla Islan ke berbagai penjuru; jenis karya i( jn{o
neiunlukkan pe*imbangan Jailg aaiatif sesuai dengan kondisi dan
kebutlhan tempatan. fE at-Satif,n merupakan suatu uarian jenis kary!
ini ltang nenperlihatkan aarlta Asia Tengma. Ditul.is di Aceb pada
tahun /603,-karya ini neruflelesikan kondisi msial, politik, hvnd ngof!
dan inteleknat pada masanJa. Yang menaik dai karya ini adalab ia
tidak banya berbentuk ideit dan didaktik, akan n!@i juga (Wentub
berbagai persoalan tWl keagaruaan dan politik-yang rcleaa1 d! lerEaln
Aaiabad ke-|Z.bl sinitah peran signtfkan TQ al-Salifn dalan
membantu sgiarawan mewuladkan rckonstraki sg/arab Aceh abad ke-
17 secara komprebensif. Meskipun ia tidak menauarkan peristiwa-

peistiwa bisnris, nantrn karya ini sarat fungan koysep p1 Pandangan'dunia 
Jang melatarbelakangi berbagai perilaku dalam sejarab,

khususnlaAab.

I(eywotdsz TS al-SaliJTn, Aceh, Islam, history.

A. Introduction
Pethaps no one denies that one of the main ptoblems conftonting

histodans in their efforts at teconsttucting eady history of the

Indonesian and Malay archipelago is the extreme scarcity of soutces.

This is frrrther worsened by the fact that the few indigenous works

available are not very much h.lpful eithet, for they ptovide much more

m)rths, legends, f^oy tales and even didactic elements rathet than

histodcal data. Nevetheless, it is in this critical atmosphete that scholats

have worked hard by trynng to exttact histotical dtta, no matter how

scatce th.y are, ftom the indigenous soufces. That is done by the h+

of atcheological temains and othef sorrces, such as Eutopean, Arab,

and even Chinese works.l These indigenous sorrces ate known as

I One of the best examples of efforts at employing indigenous works in the

reconstruction of the history of the region is the work by Hoesein Diaiadiningtat.

He used Malay works as the main sources, with the suPPort of non-indigenous

rvorks, in reconstructing the chtonology of Acehnese history. See his "Critisch

overzicht van den l\{aleishe werken vervatte gegevefls ovet der geschiedenis van het

Soeltanaat van Atieh ," BKI65 (1911)' pp. 135-265.
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"traditional historiographies." A. Teeuw calls this type of work as
ttaditional historical literature which, by definition, is afi, hterature
"pertaining to history, teferting to real or presumed facts, events, persons
rn the past."2

The literary elements of the works are obvious, yet, as has been
Proven by scholats, their merit as historical sources are beyond doubt.
In his study on the indigenous political systems of \ilZestern Malay,J.M.
Gullick consults the Syarah Melay OI"l"y Annals), the main Malay
source for the history of the sultanate of Melak a. Of this work, this
scholat adrnits that "thete is a certain amount of histodcal facts
embedded in it. But its main significance in the context of social analysis

"is that Malay litetatute and historry ser\red to transmit the traditions
and values of the community, more especially of its ruling class."3 Similar
case is also found in other indigenous wotks, such as the Hikayt xE*a-
Raja Pasai, Hikayt Anlt, Hikalat Banjar, Symah Banten, Babad Tanah
Jn*, to mention a few. It is suffice to quote here the appreciation glven
byJ.C, Bottom to this kind of work. He writes:

The important dates, genenlly speaking, can be established by other
means-by archeological evidence or from foreign sources. The kind
of material not so found is exactly that characteristic of Malay
historiogtaphy-social material, deiailed physical descriptions of
places and things, implicit revelations of group attitudes and
conflicts. If carefully checked and evaluated ... this mateial helps
more than anything else to answer the questions of modern historical
research, which is rightly more concerned with social, economic,
and conceptual backgrounds than with the simple chronology of
political events.a

2 A. Teeuw, "Some Remarks on the Study of So-Called Historical Texts in
Indonesian Languages," in sartono Kartodirdjo, ed., profles of Matal calture:
Hisnriograplry, Religion and Politics [akartu Ministry of Education and Culrure,
Directorate General of Culture, 197 6), p. 5.

'J.M. Gullick, IndigenousPot;ticiis),nens ofl%utem Mala1a,revised ed. (I-ondon:
The Athlone Press, 1988), pp.6-7.

- 
n 
J.C. Bottom, "Some Malay Historical Sources: A Bibliographical Note", in

Soedjatmoko, ed.,An Intmduction to Indoneian Hittoiographjt (thaca:. Cornelt University
Press, 1965), p. 5.
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Indeed, recent histodans have shor.vn their zppreciation of literary
wotks and used them as histotical sources.s Flowever, the use of theTQ
a/-SalaJlnin historical studies is yet to be exploted. I(nown as a Southeast
Asian varrantof the "Mirrots for Princes" genre of writing, this type of
rvotk cannot act:ually be expected to provide historical accounts. Indeed,
being hterary and idealistic in nature, this geffe is not regarded ^s ^
historical source as such. Taufik Abdullah has rightly referred to this
work Ls "L purely theoretical treatise". As such, he argues, it "does not
directly addtess itself to the empirical situation. It is more a political
and moral exhortation than a comlnentaty on events, ..."6

Yet, a close scrutiny of the work suggests that the Tal al-SaliJln
can stillbe a usefulreference to be consulted in one's efforts at exploring
the Islamic history of the region as it reveals not only fundamental
ideas on various issues-social, political, intellectual and lsligious--gs1
also taises some issues that arc relevant to historical discourses of the
day. Itis in this context that this article devotes its discussion. The focus
willbe glven to the significance of theTfr al-SalaJln to the study of the
history of the Malay Indonesia atchipelago, with special reference to
the seventeenth cenhrry Aceh, and the problems it might poses in the
process.T Yet, befote discussing this topic in some details, it is necessary
to provide a brief ovenriew of the "Mirrors for Princes" geffe, ofwhich
the TE al-Salif,n is a pat

s Discussions on this issue can be found, among others, in Leonard Schulze
and Walter \fetzels, eds., Uteratare and History (I-anham, MD: University Press of
America, 1983); TaufikAbdullah, ed.,Uterature andHistory (Yogyakarta: Gadjah Mada
University Press, 1 986).

6 Taufik Abdullah, "The Formation of a Political Tradition in the Malay'World", 
in Anthony Reid, ed., Tbe Making of an klanic Political Diroarn in Soratheast

Asia,Monash Papers on Southeast Asia, no.27 (Clayton, \rictoria: Monash University,
1993),pp. 41,45.

7 Studies on the TQ al-Salatin can be conducted on various dimensions.
Among the most important are the snrdy of the theory of state and government
contained in the work, and exploring the possible influence of the work upon the
conducts of state and govemment in the region. It is on the latter dimension that
this article focuses itself.
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B. Mirrors for Princes
One of the most important types of Muslim lrtenry works is

called "Mittors for Pdnces". Thete has been no cleadv defined format
of this kind of genre, yet in general it is perceived as works on the
Islamic ethics of statectaft with the pqpose of advising rulers on var{ous
aspects of government. As such, the writer's main concern is to provide
ethical teachings in conducting the affrtts of state .In aw2|, the Mirrors
ate like Islamic political theodes, in the sense that both are concerned
with the Islamic character of state. Nevetheless, unlike the latter, the
former "do not ventu:re upon systematic treatrnent of the problems of
government and of state and soci.ty."'

The works in this category, Ann K. S. Lambton claims , ̂ re aimed
at edifyrfig a person in authority or protesting "a.gainst evils of
contemp onry society and its failute to reach that ideal. Mirors, thus,
in some measure, aimed at the temedy of contemporary political evils."e
A Similat tone is also ptovided by Robett Dankoff who insists that
Mirots are "useful during times of crisis in the state ... a change of
dynasty, an outside threat ot inner disintegration."lO The wisdom and
advice provided by Mirrors are ideal in nature and therefore universal
that ftanscends both time and space.

The content of "Minors for Pt{.nces" reflects the convergence of
Atab-Islamic hedtages and tastes that is mixed with strong Percian flavor.
On this issue, it is suffice to quote F.R.C. B"gl.y who writes:

They fMirrots] show how complete was the synthesis achieved
between the Arab-Islamic and old Persian elements which were the
main components of medieval Muslim civllization. They make
impartial use of examples attributed to Arab Caliphs and Sasanids
kings, to Sufi saints and Persian sages; they Islamize Zoroastnan
maxims such as 'religion and empire are brothers'; and they assume

8 F.R.C. Bagley, "Introduction," n Ghary-El Book of CounnlforKngs (Na;lltat
al-Mulik), trans. by F.R.C. B"gl.y (London: Oxford University Press, 7964), p. xiii.

e Ann K.S. Lambton, "Islamic Mirrors for Princes," I-a Persia ne/ nedioeao
(7971),p.420.

10 Yusuf Khass Hajib, I[/itdon of Rolal Glory $ttadgu Bilig): A Turko-Islanic
Mimr for Pinns, trans. by Robert Dankoff (Chicago: The University of Chicago
Press, 1983), p. 4.
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rightly or u/rongly a substantial identity and continuity between
Sasanian and Islamic state institutions.rl

The above statement is strongly supported by the fact that in
history Islamic civihzanon developed as a synthesis ofvarious traditions,
in which Islam was its main determining factor. One of the strongest
elements is those of Persian, whose role is said to have started during
the Abbasid period. It is fot this very reason that scholars agree to
accept the view that Muslim ctviltzatton constitutes "a Perso-Islamic
synthesis."l2 In his rvork on anthology of belles-letftes, al-Tqd al-FaiV,
fot instance, Ibn Rabbih of Cordoba placed a "Miffot for Princes" at
its head in which Petsian material is predominant. Evefl, al-Miward of
Bagtah (d.975/1058), a famous iurist and the author of aLApkan al-
Sutlanlytah, also wrote books of advice on the art of govemance for
rulers which tesemble the type of "Mirots for Pdnces" work.l3 The
classical "Mittors," with Perso-Islamic characteristics, continued to be
copied, imitated, and ttanslated during the Maml[ks and the Ottomans
period. This must have pl"yed significant tole in influencing their rulers'
thought and action. It is also to be noticed that materials used by
"Mifiors" Lte also transformed into popular folklore.la

Ibn al-Muqaffa' (d. 139 /757) was the first to intoduce the
knowledge of Sasanian literature into the Islamic wodd. That was done
eithet though his Arabic translation of some of the literature or his
own Arabic works of idib and advice fot nrlers. His aims, as those of
mufry Pahlavi writings that he ttanslated, were "to convey ethical
teachings, partly to advice on practical expediency and etiquette, and
partly-perhaps mainly-to grr" pleasure through literary elegance and
wit."15 This motive was later transfonned into the Islamic wodd where
the authors of the Mirtors did not acnrally intend to address the concept
and theorf of state and government as such, rather simply took for

tr Bagley, "fntroduction," p. ix.
12 Ibid.

Indeed, these wotks have yet to be studied sedously by modern scholars.
See Ibid., p. x.

r{ Ibid.
15 lbid.
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granted "the existence of an Islamic state in whatever form they
themselves knew it."16 As such, with their first-hand knowledge of the
wotkings of the govefi]ment, the authors attempted to compromise
with the ideal view of the ruler and the state and then provide some
thought on how the ruler might be successful.l7

Despite their cornmon features, considerable vufleq of emphasis
and subject mattet found in the "Miffors for Princes" works is apparent,
a fact that was prompted by diffetent backgtound of the authors and
the historicity of the wotks themselves. It is not the intention of this
introductory pzrt to discuss this issue in details. It is suffice to state at
this point that the problems confronting Muslim cornmunity of
diffetent times and places ptovide the Mirors genre of certain nature
and magnitude. Even though a number of etther Mirots works were
wdtten in Arabic,l8 thete were sevetal better known works on "Miffors"
wdtten in Persian, namely the pa-bus Namah written by Kaykl'[s in
37 5 / 1082, the S tlasat I\ an ab of Nizam al-Mulfik (d. 485 / t}gz),and the
Ktab l{afpat al-Mulik of Abu H;mid Muhammad al-Ghazifi (d. 505/
11rr).

The pabus Namah was addressed by the ziyirtd prince of
Tibaristan to his son and hefu, Gilinshih. Being not so secure on his
throne as a vassilof the Seljuqs, Kayki'[s addressed his son on matters
of statecraft,wu4 etiquette, domestic life, and sport. This was done in
spite of the frct that he was not so sure that his son would be able to
retain the thtone.'In the Sfiasat Ninalt realistic nature of exposition
and historical matetrals are also found. This is in addition to the fact
that thete ^re also some Islamic and Sasanian anecdotes and sayings
included in the wotk. Indeed, the wdter, NiZim al-Mul[k, rh. illustrious
waryr of the Seljuqs, composed the work as a response to the order of
M;lik SMh in which a tepott on the shortcomings of the Selj[qs empire
was to be addressed.

16 Ibid., p. xi.
17 See Yit_d" Sultana Alvi's "Introduction" to Aduice on the Art of GouerflAnce,

lIau'1Xah-i Jahingii of Multannad Baqir NQn-i Sa-n|: An Indo-Islanic Mirmrfor Princer,
Persian Text with Introduction, Translation, and Notes by Sajida Sultana Alvi (Albany,
N.Y.: SUNY, 1989), p. 4.

18 Bagley, "Introduction," pp. xi-xii.
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A rather diffetent natute of the Mirrots genfe is shown by al-

Ghaza[ in his work I\atVbat al-Mulik The wotk basically consists of

trvo parts, in which the first is theological, while the second partcontains

a "Minot fot Princes." This second paft is predominandy ethical

enriched with sufistic flavor. Indeed, the rvotk also reflects the authot's

view that Muslim cir,-ilization is in fictaPerso-Islamic synthesis, in rvhich

it btought together both the treasure of Sasanian and Muslim stodes

and sayings. Bagley has nghtly referred to the Na;7Pat al-Mulik ^s "^

work of great interest and value, as an exposition of Perco-Islamic beliefs

and ethical concepts, and as a compendium of medieval folklofe."Te

Similar feature of Mirrors genre is also found in other places of

the Muslim wodd. On the "Mirrors" works in India, iot installce, Sajida

Sultana Alvi argues that even though the thtee most important works

of the above mentioned Mirrors influenced the wdtings of Mirors in

India, yet "the problems confronting the Muslim commu"ity i" India

wefe of a diffetent nature and magnitude from those in Iran.

Consequently, the ideas on statectaft discussed in . . . mzior Indian works

of the eauily medieval period differ from those written rn Irtn."20 This

idea accordingly leads us to the question of the nature of the Southeast

Asian \r^rrzrrlt of the Mirrors, namely the Taj al-SalaJln.

C. The T^i aI-SaIaPIn
The TQ al Satif,n (the Ctown of the Pdnces) seems to be the only

work of the Mirors geffe known in Southeast Asian Islam, although

the Bustan at-Satiin of al-Ranlfr can also be included in this category of

writing, as will be discussed briefly below. Thete is an ongoing debate

on the origins and the author of the work. Based on his analysis of the

structure of the work, Ph. S. van Ronkel concludes that the TQ at-Sala|ln

is in fact a Persian work that was ttanslated into M"l"y in Aceh in

1603.21 This idea is later adopted by Sit Richatd lfinstedt who states

that "no Persian original has been discovered but the Cman of Kings

ITQ al-Satiyin] is cleady Persian origin, though, as there was no direct

le Ibid., p. xvi.
20 Alvi, "Introduction," Pp.2-3.
2t Ph.S. van Ronkel, "De Kroon der Konningen," TBG (1899).
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contact with that country, the Malays must have got it from an Indian
soufce."2

A different view is however offered by C. Hooykaas and T.
Iskandar who claim that the TQ a/-S alitTn is indeed a Malay work
comPosed in Aceh, albeit it uses an Arabic title and contains significantly
Petsian elements. The idea is based on the fact that the work is not
known in the history of Persian litetature. Furthermore, it is evident
that even though the style of its language, its literary expression and
structure reflect Petsian elementsr 1let these are not at alTnew in Malay
htetzry tradition.23 This alone constitutes enough reason to support
the view that dre TE al Salif,n is an odginal Ma.Iay work composed in
Aceh by Bukhifr al-Jawhrfi..2a

As in the case of other Mirrots genre, Persian elements are
dominant thtoughout the wotk. The verses are zllin the form of Persian
prosody: the matbna-u,i-, rubif and ghaqal. Persian words arc ftequently
used, such as Naurra\for the New Year.A number of Persian works are
explicitly cited and acknowledged, among rhe most important are S0*
al-Mulik written by Nizim al-Muluk,I,{a;-iltat at-Mulik by al-Ghazift,
andAklilaq-i Mubsinlan ethical trearise written n 1495 by Husayn W;,iz
Kashifi. This is in addition to othet well-known Persian romances and
stories, including the romances of Mahm[d and Ayaz, the stories of
Khustaw and Shiin, and of Y[suf and Zulrld:ri. V the idea that the
TE al-Salilln as an original Malzy work is accepted, the author must
had been famillgt with Persian literary works and tradition.2s

The author is said to be certain Bukhiii al-Jaurhart. Yet, there is
no further information that can lead us to a fulI identification of this
writer. In his translation of the work into the Dutch, p.p. Roorda van

" sir Richard winstedt, "A History of classical Malay Literature ,,, IMBRAS
31,3 (1961), p. 115.

23-C. Hooykaas, Ouer malaise literatuur (kiden: EJ. Brill, tg47), pp. 171-1.73;
T. Iskandar, "Bokhan al-Javhari and Taj ut-Satatin," Deuan Bahasa I ltoos;, p. l.2a See Abdullah, "The Formation," pp. 40-4I.

25 It is worth-noting at this point that the influence of Persian language and
literary tradition in the archipelago was apparent. This can be seen, for initaice, in
some l\Ialay works, including the Hika-1tat Raja-Raja Pani and Hika_yat Muhamnad.
Hanaflah, to mention a few.
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Eijsinga mentions the author as Bukhaii from Johor (Bocharie van
Djohor). Another speculation about the writer is also raised which
identifies the author by the name of Bukhari who himself was a
metchant of jewelry (iawba). Jawhafr is therefore an epithet attached
to his job.tu

The TQ al-SataJ|nconsists of nventy-four chapters. The first four
chapters mainly talk about the nature of man, of God and the wodd,
and some form of pantheism. The first chapter begins with the baf,ith
of the Ptophet which says: "whoever knows himself knows his God."
This is indeed one of the fundamental aspects of the Islamic teachings
as developed in sufistic tradition. It is thtough contemplating the nature
of human beings as God's creatu:re (khalq Alla-it) that they will deeply
comptehend God as the Creatot of men and the universe. It is the
obligation of men to praise God and serve Him only. Therefore, the
second chapter starts with the Qur'anic verse (51:56): "I have only
cteatedJinns and men, that th.y may serve Me." For this purpose, God
sent His messeflgers among them to convey His teachings that urill lead
them to the right way. The greatest of the messengers was the Prophet
MuIammad.

The text then goes on to discuss the nature of life in this wodd.
Iike other sufi.stic tteatises, theTQ al-sahJinreminds people of the natu:re
of this coqporeal wodd as being a pluiy and amusement only and the
teal life is the one in the heteaftet It cites the Qur'rnicverse (8: 28),
which says: "And know ye that your possessions and your progeny are
but a tnal; and that it is God \vith whom lies your highest reward."
Men should be urise enough to benefit from this annihilated woddly
life fot the eternal life in the heteafter. Therefore, the text insists that
the life in this wodd is iust like a dream. When ̂  rnunwakes up he gets
nothing ftom the &eam. The emphasis given on the annihilated nanrre
(fou\ of this world evennrally brirp the author to the topic of death
in chapter four. For this pu{pose, this section begins \vith the Qur'art:uc
verse (3: 158) which says: "Every soul shall have a taste of death." Another
televant verses are also quoted (55: 26-27): "Al1 that is on eath will

26 Liaw Yock Fang, Sq'arah Kesusatraan Metayt Klatik,vol.2 Qakatta: Erlangga,
1.993), p.70.
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perish; but will abide (for ever) the Face of thy Lord, Full of Majesty,

Bounty and Honot." This issue is taised fot the pu{pose of encouragtng

men to prepare everythitg for the eternal life in the hereafter

At this point it is apparent that the massages contained in the

fust four chapters constitute the inttoductofy part for the main issues

raised in the rest of the text. The emphasis given in these first four

chaptets on philosophical and sufistic discourses on the nature of God,

man and the univetse do not necessarily suggest that the author sends

the message to his readers to ignote this woddly life and thetefote focus

on the life in the hetezfter only.That is done however for the pu{pose

of ptoviding philosophical foundation on which the activities of men

are based. In other words, it conveys an important message that worldly

life would be based on divine teachings, which would lead people to a

prosperous life, both in this wodd and the heteaftet. It is within this

rationale that the rdez that the objective of the text as an advice for the

government on the arts of statectaft should be comprehended.

Discussion in the text then enters the cote of its messages, ranging

from the topics about the Caliphs and their honorable conducts, just

and uniust rulers-both Muslims and infids[s-, ministets, offi.cials,

wd.tets, envoys, childten, right conduct, intglligence, the science of

physiognolnl, issues concerning rulets, including their qualifications

and duties, and their duties to keep faith and to be liberal. In support of

the main massages of the text various examples and stories ate provided,

ranging from the stories of the Prophets and Caliphs to rulers of Syria,

Iraq, Persia, Khurasin, and even Alexander the Gteat and Aristotle.

The work ends with the statement that it should be read and tespected

by rulers, ministers and officials, people ttlarge, and those who follow

its messages.2i

Above, the words of both Lambton and Dankoff on this type of

genre are cited, in which they insist that one of the aims of the

composition of the Mirors is to provide the temedy for contemporary

political evils, and therefore their significant arre ̂ppment during the

27 Tajuralatin, ed. by Jumsari Jusuf [akarta:
Kebudayaan, Proyek Penerbitan Buku Bacran drn
r979),pp.725-127.

Depertemen Pendidikan dan
Sastra Indonesia dan Daerah,
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times of crises in the state. This seems to be true in the case of Aceh by
the time the Taj a/-S alitVn was cornposed. Prior to the time of its
composition rn 1.603, Aceh experienced one of the darkest sides of its
history. The period ftom 1579 to 1589 is known as the decade of turmoil,
in which all the teigning rulets were murdered. This was very much
related to the dse of the orang kalas as the real power holders in the
country. Augustin de Beaulieu states that these Acehnese elites were so
wealthy and powerful that they tended to control the country. Th"y
were capable of deposing and installing any ruler they wanted, even if
this could only be accomplished by murdet,Z8 art account that is also
coroborated by indigenous sources.2e Even though there is no specifrc
mention of the crisis as the main reason for the composition of the TE
al-Sala-ifn-rndeed the wotk explicitly addtesses its massages to general
audiences-there must be a close connection betrveen the political turmoil
in Aceh at the time and the composition of this Mirror genre.

There are sorne evident that show how successful the TQ al-Salatln
in its mission was. Its popul^rrq and influence are to be seen in such a
wide ^re , including in both the Malay andJavanese speaking regions.
Sultan Hamengku Buwono I, the founder of the Yogyakarta dynasty, is
teported to have used the work as a guide in matters of statecraft.
Pa.ngeran Dipaneg r^ strongly suggested his younger brother

ftIamengku Buwono IV) to learn the text. The importance of the work
was also evident when it was apparently the first to be copied by the
Yogyakarta court authoritv right after theJavaWar (1825-1,830). Indeed,
the TQ al-SalaJVn continued to be popular tnJava, where it was copied
four times in the nineteenth century3O and was also translated into

28 Augustin de Beaulieu, "The Expedition of Commodore Beaulieu to the
East Indies," inJohn Harris, ed.,Nauigatum atque Itirenantium Bibliotheca,orA Conplete
Collection of Volageq Vol. 1 (London, 1764),pp.746-7a7.

'Nut al-Dln al-Ranjfr, Bustanu's+alatin,bab 2, fasal 13, ed. by T. Iskandar
((uala Lumpur: Dewan Bahasa dan Pustaka, Kementedan Pelaiannl\{alaysia, 7966),
pp.32-33;DeHikajatAy'eh,ed. byT. Iskandar (s-Gravenhage: N.\/. de Nederlandsche
Boek-en Steendrukkerii \rH. H.I. Smits, 1959), pp. 95-98. See also Djafadiningrat,
"Critisch overziht," pp. 159-165.

30 See Peter B.R. Carel, "A Further Note on ProfessorJohns' GfiAddresnd to
the Spirit of thc Pmpbet," BKI131,3 (1975),p.344.
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Javanese. It was later studied in both the courts of Yogyakarta and

Surakata by "royr| adstocrats, aristocratic ladies, high dignitades and

officials, sub j ects, evefl Chinese Muslims. "31

Even in modem Malay wotld, this work is still consideted to be

of pzramount impottant. Abdullah bin Abdulkadit Munsyi, fot

instance, claimed that one of the reasofls fot the Malay backwardness

was their rulers' ignorance of the TE al SalaJTn, which th.y should had

learned and followed minutely in matters of statecraft. Thetefore, he

further stated, using the TQ al-SalaJln as guidance was one of the best

solution for the Malay backwardness, that was besides imitating the

Bdtish system.32 Taufik Abdullah, in his shott but thoughtful atticle,

has even observed the continuation of some fundamental ideas that

put forvard by the TE al SaliJTn to contemporary Islam. Indeed, in the

history of Islamic political ideology in the archipelago, Abdutlah insists

that there is "no text can compete with the TE al-SaliJln, both in its

rigour of discourse and its influence."33

The popularity of the wotk and the significant tole that it had

played in history is also shown by the fact that the Bustan al-Salifin of

at-Ranlfr failed to undermine the TQ al-SalaJh as a guide fot rulets. T.

Iskandar suggests that one of the aims of al-Ranlfr's composition of his

Bustan was to compete with the TQ al-SalaJ1n as a guide fot rulers in

matters of statecrtft,3a this was in spite of the fact that the Bustinis "the

biggest book of its kind in Malay classical literatute."3s The content of

the Bustan is predominantly concerned with Islamic precepts related

the zrffatrs of statecnft.In this context, the Bustan is not diffetent from

the TQ al SalaJin Indeed, only one, out of seven books of the work,

contains the history of the Muslim peoples, while othets comprise

matenals that can be categoraed as the ones belonging to Mirrors fot

31 Hooykaas, Ouer malaite literatuur, p. 173.
32 See lQmlt Pelajaran Abdnellah bin Abdulkader Moenji dai Singaptra ka negei

IQlantan (kiden: EJ. BfiU, 1893), as quoted in Abdullah, "The Formation," note.

33, p. 55.

ll#.tt11dffi?'tr3:"ir;t:if;l';".tion to the Bustin, p. 4.
. 35 T. Iskandar, "Three l\talay Historical Writings in the First Half of the 17s

Century," JMBRAS 40,2 (1967), p. 52.
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Princes work. Yet, still the TQ al-SalaJin was much more popular and
influential than the Bustan was.36

Following the staternent given by Abdullah above, it should be
asked at this point How far did the text have any influence upon the
Acehnese state of the seventeenth cennrry? In answ.ring this question,
attemPts qrill be made here to explore some concepts and practices that
were found in Aceh at the time that are believed to have had close
relationship and had been inspired by the ordinances that put fonrard
in the TQ al-Sa/i11n. Points and practices raised here are by no means
exhaustive, for only few examples ofAcehnese cases, which are considered
fundamental issues, will be presented.

D. The Trj al-sal;.tin in the Context of Acehnese History
Idealistic, didactic, and literary elements of the TQ al-Salitin arc

aPPareng and in these it is not much different from other works of its
kind in othet Muslim wodds. Above, mention is given as to the variety
of emphasis and subiect matters shown by Mirrors works, albeit
colnmon featues among them ate also evident. Indeed, this very much
depends on the backgtound of their writers and circumstances under
which th"y were written. Alvi's view on this issue is also cited, in which
she argues that there are some majot differences in subiect matters and
emphasis found in the Mfurors works of Medieval India from those
written in Iran, a fact that was prompted by the different nature and
magnitude of the problems confronting the Muslim community in
India.

Similar case is also found in the TQ al-Sala/n, a Southeast Asian
vatralrtt of the Mirors work. It is beyond the scope of this article to
ptovide a compatative study of this work with others of its kind in
other Muslim wodds. The intention is mainly to explore the extent to
which the wotk reflectS social, political, intellectual, and religious
circumstances of the day in the region, particularly in seventeenth
centutry Aceh. The fact that the work was written in Aceh in eadv

36 It is unfortunate that a complete form of the voluminous work of the
Bustan has not been discovered yet, a fact that hampers one's effort at conductirg 

"comprehensive study of the work.
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seventeenth century might suggest that it indeed reflects social ptoblems,
political atmosphete, teligious and intellectual trends in the state at the

time. This accordingly helps one in his effotts at providing a

comptehensive history of Aceh of the day.

As an advice for those who alreTrtpower on the arts of governance,
tJne TQ al SalaJ-in insists that there ^re two most important and difficult

tasks that can be undettaken in this wotld: those of nubuwwah

(ptophecy) and hukumab (govetnment). Of the two, hukumah rs

considered to be "the most difficult of the messenger's tasks, fbecause]
he is required to take c re of his flock, love all the poor, cornfinnd his

people, lead them to good deeds, and tteat them with iustice. . .."37 Indeed,

this is the core of *ie Islamic political ethos that views Muhammad not

only as the messenger of God but also as a statesman. Therefore, his

mission was both lsligious and political in the sense that it entailed the

establishment of tn ummah (Islamic communiry).

This concept of ruletship extents to other Muslim rulets across

the Muslim lands. Therefore, when discussing the issue on rulership,

the TQ al-SalaJln quotes the Qur'anic verse (4: 59): "O y. who believe,
obey A16h and obey the messenger and those of you who are in
authority The emphasis here is given on the words "those of you
who ate tn authority ..." when refering to a ruler (rEo or sultin).

Examples of those in authoflty xe ptovided and include both the
Prophets, such as Yusuf, D;wud, Sulayman, M[sa and Muh]ammad,

and the Caliphs, such as Abu Bak<r,IJmar, 'Uthman, 'A[ and the
Umayyad Caliph 'umat b. 'Abd aI:Aziz. The author futthet insists
that those rulers (rEa-raja) who follow the path of these friends of God
(segala waF Allah) ate to be called 4// All;h _f ol 'alan ot al-ard (the
shadow of God on earth).38

3? Bukhtfr al-Jawhai, TE al-Sala1ln (De kroon aller koningen), ed. and ttans.
into Dutch by P.P. Rood^ vun Eijsinga (Batavia: Lands Drukkerij, 1.827), p. 48;
idem, Taju'ralatin, ed. by Jumsari Jusuf Qakatta: Departemen Pendidikan dan
Kebudayaan, Proyek Penerbitan Buku Bacaan dan Sastta Indonesia, dan Daerah,
1,979), p. 29; idem, T@ as+alatin, ed. by Khalid Hussain (I(uala Lumpur: Dewan
Bahasa dan Pustaka, Kementerian Pelajatan Malaysia, 1966),pp. 48-49. Throughout
this article, all the texts of the TQ al-Salif,n mendoned above will be referred to as
TE al-S alafn respectively.

se Td al-SalaJin (Eijsinga), pp. 49-60i Susuf), pp,29-36; (Hussain), pp. 50-60.
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Traditions that enjoin Muslims to obey their rulers are indeed
abundant, ranging fiom those which insist that the ruler is {// A//a-h f
al-ard to those which forbid people to curse their ruler.3e This concept
of rule entails a religious element that grounds obedience to the ruler
in the obligation to obey God and the Prophet. It is a concept that was
formulated in early Islam and demonstrated in the titles borne bv both
the Umayyads and the Abbasids, especially that of khalifat Allih (rhe
deputy of God).{ It is in light of this concept of authonty that the TE
al SalaJin uses the titles kltafifat al-Rnbnan (the deputy of the Metciful)
*nd Vlll All;h -f o/-'a/am or al-ard (the shadow of God on eath) in
teference to the su(an

It is this very concept that was developed and applied in Aceh,
whete ruler was regatded to have possessed both political 2nd lsligious
authorities and therefore also bore these lsligious titles. The Bustan, in
the section of the history ofAceh, states that Iskandat Muda (d. 1636)
bore the title salliduni wa mawlini paduka seri sul1an Iskandar Muda
johan berdaulat Kill All;h -f n/-'a1am, while his successor, Iskandar TMd
(d. 1 641), also bore the same tides, as did all four sul1anal (queens).al
Specific mention is given by al-Rilifr on Safiyyat al-Djn (d. 1 675) who,
being iust and humble Qawi/u), was blessed by God with her prosperous
and long reign as His kba6fah.a2

3e In one latrith the Prophet says: "God will despise the man who despises
God's authority Qrlti4 on earth." See Shams al-Djn Muhammad b. Ahmad b. 'Uthman

at-Dhahabi S jarA'lin al-Nubala-,ed. by Muhammad Nalm al-'Arqaswasl and Ma'min
Saghtajl, vol. 3 (Beirut Mu'assasat al-Risalah, 1981), p. 20. In another haffth the
Prophet is reported to have said: "F{e who honors God's authority (tn/!ir), God will
honor him on the day of resurrection." 'Abd al-Ra'if al-Munavi, FoJd al-Qatrir f
Sharl.t al-Jini' al-Saghh, vol. 6 (Cairo: Mustafl Muhammad, 1938), p. 29, no. 8306.
For more baditbs of the Prophet on the saltinas "the shadow of God on earth" see al-
Muna'si, Fold al-Qaffr, vol. 4, pp. 1,42-144, no. 481,5-4827.

n lgnaz Goldziher, Muslim Stadieq trans. by C.R. Barber and S.M. Stem, vol.
2 (London: George Allen & Unwin Ltd., 1971),pp. 66-67;Patricia Crone and Martin
Hinds, Codl Calipb: RcligioasAutboig in theFirst Century oflskn (Cambridge: Cambridge
University Press, 1986), p. 5.

at al-Ranlfr,, Bastin, pp. 36, 44,58, 60, 72-73; Adat Afeh, Reproduced in
Facsimile from a Manuscript in India Office Lilbnry, ed. by G.WJ.Drewes and P.
Voorhoeve (s-Gravenhrg.' M"rtinus Niihoff, 1958),-pp.49,53,'1.1,3-1,16. Throughout
this article the texts of Bastanal-salatin and Adat Ay'eh will be referred to as Bustan
and Adat Ace h rcspectively.

a2 Bu$in, p. 73.
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The coflcept, which was in ptactice at the time, was also in line

with the thought of the celebrated Acehnese 'a/im,'Abd al-Ra'[f al-

Singkifi (d. 1 693).In his Mir'at at-!u//ab f TashTl Ma'rifat al-Apkam al-
Shar'j1tah l7 al-Mallk ail-\f,/ahbib (The Mirrot for the Seekers in
Facilitating the Cognition of God's Laws), at-Singkifi conceives the

sultanate of Aceh as a kbitffab in its own fight. Therefofe, ^ khal-fah,

whom he defines as "a deputy of God," is obliged to execute God's

religron. The first khal-fab, to him, was the Prophet Adam. Later, this

role was filled by every Prophet down to Muhlammad. After his death,

the position was held by the four dghtly guided Caliphs. In its

development, the kltalfah's position was delegated to sevetal leadets in

diffetent corners of the Islamic land.a3

Al-Singkifi took ^ przrgmatic approach in witnessing l\{uslims as

an ummalt scattered acfoss a vast tenitory and govetned by vadous
political entities. For this very reason, the emergence of sevetal khallfahs
was justified. One of these kha/:fabs, al-Singkif insists, was Sullanah TQ
aLAlan $af11tat al-DTn berdaulat Klll All;h "F nl-'a1am, serving as "the
deputy of God in executing out Lord's otdets in the blessed (nubimk)
country of Aceh DL al-Salim.4 For al-Singkifi, therefore, the title
kha/:fab implies the duty to fostet God's teligion, an tdea that is also
insisted in the TaJ= al SalaJh, and even in the Bustan.

Accordingly, religious authodty of a rulet, in addition to a
political one, was absolutely necessary. Yet, it is must be botne in mind
that this authodty did not necessadly mean that he was the most
authoritative figute in teligious matters, for it was the 'u/ami'who in
fact held the authority. The ruler's lsligious authority here was meant
more in the sense that it was thtough his power and leadership that
God's religion would be implemented. This concept can best be described
ts a "rcliglously sanctioned authotaty:'

From this perspective, ruler's need fot the 'ulama'was inevitable.
Indeed, both the Adat Aceh and the TE al-SalaJln explicitly tequire of

43 'Abd al-Ra'uf al-Sngkifr,,Mir'at al-lalk-bfTaslfil Ma'ifat al-Altkin a/-Sharlyah
E al-Milik al-1f,/abha-b, MS @anda Aceh: Universitas Syiah Kuala, 1971),p. 2.

u Al-Khal-ifab "f torfdl, altkan nawlalini f al-ard al-nubirak a/-Jiw!1ah al-
Atbjlah or kbalfah pada melakukan segala hukan Tahan dalam tanalt Jawi yng
dibangtakan kepada negei Aceh Dir al-Salin lang nubira,€. See Ibid., p. 3.
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the ruler that he respect and consult the 'ulama' on religious matters.4s
Having the 'u/ama' class to play significant role ifl a state was not peculiar
to Aceh, as othet sultanates also provided enough room for them to
actively express their lsligious, social and political concern. Yet, what
r.vas specific about Acehnese state at the time was that the 'ulami' held
vadous important state's positions, frorn those which were religrous in
nature, such as shalkh al-Islam, qidf andfuqib, to political ones, such as
the advisot of the ruler, a chief councillor, and the deputy of the sulpan.
This is in spite of the factthatthe fate of the 'ulami'would depend on
ruler's whim and mer cy.*

Jn his Bustun, al-Rinirf also talks about the respect that Acehenese
rulers showed for the 'ulami'. Sultan F.Iusayn $. 1571-1579) is said to
have shown his love and tespect for the 'ulami'.It was during his reign
that a Shafrf ilim from Eg1pt, Muhamm erd, Azhafr, came to the state
where he taught and died. The same respect was also shown by Sultan
'Ala' al-Din of Perak origln (r. 1579-1586) during whose reign several
'u/ami'came to the country for the pu{poses of, among others, teaching
teligious sciences. Details are provided as to their names, origins, and
the subjects they taught.a7 Yet, this does not necessarily mean that other
rulers did not have high respect for the scholars ofreligion. The mention
of these two rulers in this tespect was ver)'much related to the coming
of the 'ulami'to the country during their reign.

The rulet's possession of both political and religious authorities
eventually requires a loyalty on the part of the ruled. Indeed, as
mentioned above, th. nrle was necessary for the pu{pose of implementing
God's religion. Yet, what is interesting about the TQ al SalaJTn in this
case is that it raised some relevant hlpothetical questions with regard
to the loyalty required ftom the ruled towards a tynnt.The text explains
as follows:

45 Adat Aceh, p. 13; TE al-Salafn (Eiisinga), pp. 73-74; flusuf;, pp. 42-43;
(Flussain) ,pp.75-76.

e For further discussion on the role of the 'alama- class in seventeenth
century Aceh, see Amirul Hadi, hlam and State in Sumatra: A Studl of Seuenteenth
CentaryAceh S"eiden: EJ. Brill, 2004),pp. 1,47-1,66.
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A ruler who is to be obeyed is the one who follows the ordinances

of God and His messenger.

puestion: How could you obey a blasphemous, ignorant, and

irreligious fulef who in fact does not follow God's religion and the

mission of the Prophet?

Ansaer We obey just rulers in t'wo things: the first is his words' and

the second is his deeds. S7hile in the case of an uniust ruler we only

follow his words, not his wrong doings

puestion: In the case of a tylaLnt, one is expected to ignore both his

words and deeds. Yet, how can we follow his words?

AnswerWe follow his words for the sake of avoiding disorder (ftnab)

in the country. If it is not foi such a difficul{, we are not to follow

both his words and deeds, and even \r/e afe not to look at his face'

Indeed, the ruler is wrong, for he has turned his face awly from

God's religion. Those who deviate ftom God's laws and turn against

His religion are the enemies of God and His messenger. It is our

dutv to treat God's enemies as our enemies.as

How should we relate these hypothetical questions to the Acehnese

history at the time? This is certainly not an easy quesfion to answer.

$yhat we do know, as mentioned above, is that pdor to the composition

of the work Aceh experienced a decade of political turmoil, ftom 7579

to 1589, in which all the reigning rulers were mutdeted. A succession

dispute began right after the death Sultin flusayn in 1 579. This,

accordingly, ushered in the eta of orang kaltm (nobles) who, with their

?i["r;3i- fffffi.,;:" 3*;i# # ;;; ;; J;;;*',Iater aPpominted H {usayn'sfour-month-old son be Sultan.

his uncle, Abanga 'Abd 
"L-J"Wruler 

of Pariaman who later styled himself

as Sultan Sd'Ahm. This new ruler was also killed after only two months

in power.ae Reasons behind his mutdet ate difficult to detetmine.

However, ftaditional sources provide some information on this tragedy.

The Hikayt Aceh rclztes that state officials and the 'ulama'were said to

a7 Bustun, pp. 32-33.
or Toj al-SaliJin Susuf), PP. 29-30
as Bistan,32-33.Thir ro.rrce is silent on how this rulerwas killed. Djajadiningrat

likewise neglects to give an explanation on this issue in his "Critisch ovezicht," p.

159.

Al-Jini'ah, Yol. 42, No.2, 2004/1425 H 275



Amirul Hadi

have taken steps to overthrow him from power. The reason behind
this action was Sri Alam's leaning towards the chiefs of the west-coast
and his overspending of the state's budget for the benefits of the chiefs.
That was besides the fact that he was pottr ayedas a devout and generous
rulet.s0 The Bustan, however, depicts him as a bad-tempered person,
unwise and weak in leadership skills.sl

Whatevet the reasons behind the murder, it was evident that it
had something to do with the real power holders in the country, i.e. the
state officials. It was th.y who later selected Zaynat-'alidn, th. son of
'AbdAlEh (killed in the campaign against the Portuguese in 1568), to
be t sultan. The political situation during his reign was not much better
either, when he was murdered only a few months after gaining the
throne. Traditional sources telate the situation with his lax morals and
tyrannical attitudes.S2 Aftet the death of Zzyn at-'AUidn, th" country
came to be ruled by Sulf;n 'Ala' al-Dln of Perak origin for seven years
(r- 7579-1586).s3 The Bustan depicts him in a positive light. He was a
devout Muslim, a iust ruler, and a sftong defender of Islam who loved
and respected the 'ulama'. He also urged his people to comply with
Islamic sbai'ab.'Alm' al-Dln's reign was also marked with the flourishing
of teligious sciences and the ardval of several 'ulami'to the country.
Nevertheless, the teign of this popular ruler too ended up violently.
Indeed, fot unknou/n reasons, he was killed in 1586.sa Later,state offi,cials
appointed $rrltan 'AE' al-Dln Ri'ayat SMh from Inderapura in West
Sumatm as a neu/ ruler. This Sultan reigned for about three yeer:s (1586-
1589) and was killed in the end as well.ss

The murder of five rulers in a decade indicates the serious political
crisis that Aceh experienced at the time. The dominant political power

30 Hikalat Aceb,95-96. See also J. Kathirithamby-Wells, "The Inderapura
Sultanate: The Foundations of Its Rise and Decline, from the Sixteenth to the
trighteenth Centudes," IndonesiazT (1976),p. 67;Diaiadiningrat, "Critisch overzicht,"
pp.164-765.

3r Bustin,32-33.
52 lbid.; Hikayt Aceh, pp. 96-98.
53 Bustin, p. 33; Diaiadiningrat, "Critisch overzicht," p. 159.
7 Bustan, p. 35; Djaiadiningrat, "Critisch overzicht," p. 1,61,-1,62.
53 Bustin, p. 34; Diajadiningrat, "Critisch overzicht," pp. 164-1,65;

Kathirithamby-Wells,'The Inderapura Sultanate," p. 68.
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of the orangkalas was to play its major parts in the crisis. This very
reason prompted the next ruler, A[ Mughayat SMh al-Mukammil (r.
1589-1604),to crush the power of these elite group. Indeed, the accession
of this ruler signified the begiaqing of the era of a "high degtee of
centttltzad,on"56 in the country. It was not coincident therefore that
the composition of the TQ al-SalaJh took place during the reign of this
ruler. In othet wotds, the workwas wd.tten right afterthe serious political
crisis had ended. This signifies that the composition of the work was
intended, among others, to remedy contemp orzrry political evils in the
country. It was this political turmoil too seems to have inspired the
authot to raise the dialogues and the hypothetical questions cited above.

Another point raised by the TQ at-SalaJln, which was in practice
in Aceh, is the prescription that on the occasion of every religious feast
(bori raJa) and Frid^y, L male ruler has to go to the mosque in a full
stately processi on (de nga n ta kb ta ke rE' aan nlt a da n ke b e sara n nJ a) .t' This
point, albeit shortly, desenres to be discussed here as Aceh was both an
Islamic state and a kingdom with its imperial tradition. Interestingly,
while the ptecept is provided by the TQ al-SataJin,its procedwes are to
be found in the Adat Auh, a court record that is concemed with the
affafus of state, includitg those of royal processions and ceremonies.

Being a court manual and record, the Adat Aceb is dch in
information on the culnrral and adminisftative dimensions of Aceh of
out period, since two-thitds of its contents relate mainly to the
seventeenth cennrry.s8 This being the case, the text is central to any
attempt at defining Acehnese culture in that era. One of the four major

s6 See also Anthony Reid, "Trade and the Problem of Royal Power in Aceh, c.
1500-1700," in Anthony Reid and Lance Castle, eds., Pre-Cobnial State Slttemt in Soutbea$
Asia (I(uala Lumpur: MBRAS ,l97g),p. 48.

:^fd aLSalaJIn, @,ifsinga), p. 64; (Flussein) , p. 64; Susuf), p. 38.
58 The work was compiled gtadually over aionsiderable p.Aoa of time, and

its surviving form was copied at the end of the second decadi of the nineteenth

9.1tuty for the pu{Pose of providing the English authority in Penang with the
information necessary for establishing an Anglo-Acehnese .o*rrr.r.-ia,l treaty.
Nevertheless, it consists largely of material collected in the seventeenth cennrry. See
G WJ Drewes and P. Voorhoeve in their "Introducdon" to the Adat Afe[ pp. 7-8;
T. Puvananiah and R. Suntharalingam, "The Acheh Trcaty of 1g19,,, jsnz[s z, z
(1961),pp. 36-46.
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areas covered by this text concefils court ceremonials and processions,
both teligrous and non-religrous, which is referred to in the wofk as
Adat Ma1lis xol*n-xry*n (Etiquette to be obsenred at the Court).un A close
scrutiny of the prescriptions glven in the Adat Aceh for the ceremonies
indicates a highly developed and regulated set of court rituals that unite
for the most part both teligious and traditional ceremonies within a
single protocol.

$7hat is also important to notice hete is that Iskandar Muda was
the one who, according to the text, ordered the codification of this arrea
of state practice.o Indeed, it was this prescription, which is put forqrard
by the Taj al-SalaJin, that this ruler seems to have had a hand in
estabJishing. Yeq this does not necessadly mean that he was the one
who invented the ttaditions, as some practices of state ceremonies and
ptocessions are evident before his reign. lfhat is also important to state
hete is that the codification of the ceremonies and processions coincided
with the period of 

" 
high degree of centralization in the state. That

being the case, "in instituting such a nrle, Iskandar Muda, the greatest
and sttongest ruler of seventeenth cmtury A.eh must have intended
to show his people, officials, and foreigners the gmndetr of his power
as the strongest man in the region and the nrler of a highty unified
Islamic country."6l This was in addition to his intention to pursue what
the TQ al-SaliJ1n had prescribed. In shor! the tmdition of holding state
ptocessions and ceremonies on religious occasions was prescdbed in
the TQ al-SaliJh, elabomted h a court manual (Adat Acelt), and most
importantly was practiced in history. Now, let us briefly explore the
ptactices in history.

The eadiest information at our disposal on the possible royal
procession to the mosque on Friday is as eady as 1599. On September
10ft of th e ye t,Frederick de Houb an p"id a visit to the palace to meet
al-Mukammil (d. 1 604). His meeting with the ruler, however, had to be

5e Other sections are Peintab Segala Mo-Mo S.egulations for Kings), Sikitatt
RE*Roln di BandarAceb (Gene logy of the Kings of Aceh), and vadous regulations
concerning the port of the capital.

60 Adat Aceh,pp.48-50; Drewes and Voorhoeve, "Introduction," pp. 17-18.
61 Hadi, Islan and State, p. 1,23.
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postponed until the aftefnoon, fot, as the shahbandar told him, the
-S"fl"" 

and his court had gone to the mosque to attend Friday prayer.62

Even though there is no further tnformttion provided by de Houtman

on the Friday conSfegational Prayef, it is safe to suggest that t royil

procession to the mosque on Fdday must had already become an

established practice by the time. In addition to de Houtrnan's account,

English metchants under Thomas Best witnessed turo royal ptocessions

gorng to the mosque on two successive Fridays ,26June and2July 7613-

Of the Ftiday procession held on 2JoIy, Ralp Ctoft writes:

... \re meett his majestie in most rioall staitt in the waie to the church

witr geat solemntie. He had, for his guard [that] went before him,

NO grat ollephantes, 2000 small shott, 2000 pikes, 200 launces, 100

bowmen; 20 naked swords of pufe gould caried before him' 20

fencers went before him, plaiinge with swordes and targettes- A horse

[*] leed before him, covered with beaten gould, the briddle sett

wid stones; at his sadle crutch a shaff [i.e. sheafl of arrowes, the

quiver of beaten goul4 sett with pretious stones. Before him went

his towe soos, of 8 or 9 yeares old, arcayed with iewelles and rich

st@es. His majestic rode upon an ollephant; his sadle of pure gold;

his sleve behynd him in nch anaye, with his beede box and a fann

of pue gould in his hand, to keepe the flies from the kinge. The

kinges robbes weere so rich that I cannot well describe them. He

hed e tuband upon his head, sett \r/ith iewells and prettious stones

invelhnble; creast and sword of Pure gold, the skaberd sett with

stmcs- Before him went an ollephant with a chare of staitt, coveted

all vifi beatten sillver, that, if yt should chaunce to ruyt:re, he might

cheoge ollephants. This ollephant had casses maid of pure gould,

to p,|rtt his teeth. From the church he retourned to a place of pleasure

preparea for his entertaynment.63

This accouot is no doubt a good example of a ptocession being

described by - eyewitness. Yet, it does not take us into the moS![u€, -

.a WS- & Unger, d., De oudste reiqgn aan dt <;eeilwen naar Oost-Indie, | 598-1604

(s-Gnveohrge trIertinus Niihoff, 1948), P. 75.' er For-oore description on these two royal processions, see Thomas Best,The

Voyg {fbut kst a thc East Indies, 1612-1614, ed. byx7. -F9s1er (I-ondon: The

rdH,ry. S*i..,t, 1934), pp. 168-171. For the royal procession held on 26Jvne1613,

see pp. 16&169 of the work-
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whete the ritual took place. Fot this portion of ceremofl/, we have to
ttrtn to the Adaf Acelt.

The few above ptovided examples strongly suggest that the royal
procession going to the mosque every Fri&y was a well-established
tradition in ,\ceh, in particular during the first half of the seventeenth
century. Whjle it may be difficult to imagine how so elaborate a royil
procession could have been held on weekly basis, foreign accoullts
nevertheless seem to confirm this practice.@ This tradition however was
not held during the rule of the queens. This point is explicitly referred
to by the TQ al SalaJin, in which it is stated that female ruler is not to
hold the procession.6s

The ritual and the festival of both and Idul Adha were also
performed in Aceh in full stately nna{rner. Even, before the celebrad.on,
state rituals in connection urith the fasting month of Ramadan wete
also held. The first and most important of these was the ceremony
celebrating the coming of the month {hon ,nentsugang p**) while the
othet two, though less elabotate, were rituals pertaining to the vigils for
lrylot al-qadr (the night of power) and its related festival on the twenty-
seventh of the month.6

A good example of a, royal procession going to the mosque
celebrating the Idul Fitri is the accouat provided by S. de 

'STeert 
who

witnessed the event in 1603. He wrote:

In the meantim e, a great elephant gracefully adorned was brought
into the courtyard. Then young ki"g [.e. 

'Ali Ri'ayat Shah], wearing
a kind of gilt helmet, mounted the elephant and seated himself
under the magnificent canopy; in front of him sat one wearing a
gold coronet and being well-dressed who conftolled the elephant,
and also the other handsomely dressed behind him.... Thus, the
young prince went to the mosque, accompanied by many nobility, a
great numbet of elephants and a small number of horses; in addition,
sevetal thousand people- carrylng arms, standards, arrows and

n Fot further discussion on the ptocession on Friday see Hadi, Ithm axd
State,pp.125-128.

ut Td al-Sali.tin, (Eijsinga), p. 64; (Hussain) , p. 64; $usuf), p. 38.
66 See Ibid., pp. 128-131.
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flintlokcs, also followed on foot. There was a tremendous noise of
various instruments, such as horns, trombones, kettledrums and
cymbals.

Having reached a small house or building, which stands in the large
square or bazaar, the kitg alighted from his eleph ant and, took a
rest or a while; then mounted agarn the same elephant from one
side and dismounted from it on the other, and mounted another
elephant made rcady there; and on this other elephant he continued
on his way to the latge mosque, which stands at the end of the large
bazaar fleat the palace.67

Even though thete are no further reports provided by European
sources on toyal ptocession during the Idul Fitri dtuals and festivals,
there is litde doubt that the ttadition was well practiced in Aceh at the
time. TbeAdatAcehptovides us with the details of the ceremon5l, which
statted and ended at the palace. Detailed royal procession and Td ritual
are also provided by the text.6

A far grca;ter a4d more irnportant religious festival at the time
was the state ceremony and procession held during the festival of the
Sacdfice (Id"l Adha). Again, the Adat Aceb provides many details
concerning this ptocession, which featured many rnore participants
znd royal insignia than most other such events.6e As I have alrcady
indicated elsewhere, the description of this festival as provided by the
Adat Aceb most probably took place during Iskandar Muda's time. The
mention of the participation of Shaykh Shams al-Dln is fundamental
evidence of this.70 Yeq a descdption of the festival held n 1637 under
the newly crowned Sulfan Iskandar TMd as reported by peter Mundy
is worth mentioning.

Mundy describes that t rcyal procession to the mosque on this
occasion was held in a stately manner in which the sovereign rode on a

67 Sf. van Waerwijk, "Oost-Indische reyse onder den Admiral \)Tijbrant van
lfaerwijk," B 6 V,vol.2 (1974, reprint), as quoted and translated in Takeshi Ito,
"The Sfodd of the Adat Aceh: A Historical Study of the Sultanate of Aceh," ph.D.
dissertation, Australian National Universi ty, 19 84, pp. 227 -228.

68 Adat Aceb, pp. 54-59. See also, Hadi, Istai)nd State, pp. 131-134.
6e AdatAce[ pp. 63-91.
70 Hadi, Islan and State, p. 140.
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greztand richly adorned elephant. The procession was so lengthy, ffid

included many state offi.cials, armies, senrants, weapons and tegalia, that

there was only little space for movement and otder. Thetefore, the

procession, to hirn, was so confused. Yet, he further remarks that the

procession "was rate and sftaunge to behol d. . .."7r Mundy was certainly

unable to describe the Ta At"A akiog place in the mosque. Yeq he was

informed that there were five hundred young buffaloes sacdficed on

that occasion. The Sultan was said to have been the first to slaughter a

victim, while other appointed officials slaughtered the rest. Then, the

meat of the animals was distributed among the people.72

It is worth-noting here that each of the tel'igious ptocessions and

ceremonies described above was insepatably linked to the traditional

royal ritual embedded in them. Indeed, the teligious rituals constituted

an essentid p"tt of royal tradition arnd uice uersa, the legitimation of

which must be viewed in the context of Aceh's chatacter as an Islamic

sultanate whose rulet possessed both political and religious authority.

The ceremonies became a symbolic expression of authority, both political

and religious. Therefote, all the ptocessions and cetemonies briefly

described above involved state officials (religious and non-religious), court

functionades and servants, toyal insignia, and especrally the palace and

the mosque-as the two most important symbols of the state. The palace

was the pivot of the cetemonies, in that it was the point from which

the ceremonies started and ended. What is also interesting about this

tradition is that the ruler was placed at the center of the cetemonies. All

the protocols, rituals, and processions with their extraordin ry

performances wefe concentrated on the rulet at theit centet, above all,

as the supreme head of an Islamic sultanate. As such, thete was to be

seen a complete intetrxrining of taditional cetemonies vrith teligious

rituals. In othet wotds, traditiona"l rcyal dtuals and religious rituals

became one. Indeed, this was in line with the prescription that put

forward by the TQ al-Salitin that the religious processions and

ceremonies are to be held in a full stately procession (dengan takhta

kerE'aan dan kebesaranryta).

7t Peter Mundy, The Traaels of Peter Mundl in Eumpe and Asia, 1608-167, ed'.
by R.C. Temple, vol. 3, pts. 1 and 2 (I-ondon: The Hakluyt Society, 1919), P. lzi-

72 Ibid., pp.125-1,26.
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As mentioned eadiet, one of the main chancteristics of the TQ
al Salatlnis thatit also poses hypothetical questions which are theoretical
and legal in natute; and what makes these questions interesting for our
purposes is that th.y ^te vety much relevant to historical reahties in
Aceh at the time. Female rule is one of the issues raised. By quoting the
I\asfhat al-Mutuk by al-Gh,azafi, the Tij at-Saliyln numbets ten
qualifications of ruler, one of which the ruler should be "male", not
femzle.13 Yet, the text permits the female rule under certatn
citcumstances. The text says:

Female cannot be crowned, except during the turbulent times; that
is when the ruler of the country has passed away without leaving a
male heir. In this case, a female heit can be crowned as ruler, in
accotdance with people's desire to avoid ftnah (corruption) in the
country.

puestion: What ate the differences between male and female ruler on
the throne?

Ansaen The differences between them are: male ruler has to be seated
on his thtone in front of his people, while female ruler is forbidden
(h*o*) to do so. At any audience her face cannot be seen, but she
should be seated behind a curtain (tiro4.... Her voice is to be heard
by het people, in order for them to know whether or not their
queen is present; while the voice of other u/omen is forbidden to be
heard. A male ruler has to go to the mosque on every Friday in a
full state procession, a ttadition that is not to be held by 

" 
female

ruler.Ta

73 Female rule has been a controversial issue in Islam. Religious scholars claim
that woman has no right to become a ruler. The argument is based on the idea that
by nature uroman has no capability in ruling a communrty (unnah). For futher
discussion on this issue, see Ab; H;midal-Ghazifi, al-Fadi'ih Baliniyjtab, ed. by'Abd
Rahman al-Badaui (Cato: al-Dar al-Qawmiyyah I al-Tib a'ahwaal-Nashr, 7964),pp.
180-181; Abu'AbdA[Ah Muhammad b. Isma'il al-Bukhart,KtaV al-Jini'al-gafillt,ed,.
by M.Ludolf Krehl, 4 vols (Iriden: EJ. Brill, 1862-1908), vol. 3, pp. 183-184, vol. 4,
pp. 376-377; Ibn Hair al:Asqalani, Fath at&ii bi Sharh al-Bukbili (Cairo: I\[usta[ al-
Halabi wa Awladuh, 1959), vol. 9, pp. 190-193, vol. 16, pp. 1,64-766; Abu Ja,fat
Muhammad b. Jai:r- al-Ttrbai, Tafrh a/-Tabai-, ed. by Muhammad Mahmua Snanr
and Ahmad Muhammad Shakir (Cairo: Dar al-Ma,'anf, n.d.), vol. 8, pp. 290-297;
Abu Fidt' al-Hafid Ibn Kathlr , Tafsh al-Qur'an aLA{n, ed. by lvfahmrld $asan, et al.
(Beirut Dar al-Fik4 7994), vol. 1, p. 503.

t+ Td al-Salitln, @,ijsinga), p.64; (Hussain), p.64; Susuf), p. 38
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This statement is certainly crucial in that it helps us understand
the controversy surrounding female ruler in Aceh at the time. Let us
follow this issue briefly

In the first place, the text explicitly states that female rule is
permitted onl,v during the time of neces sity (/ararah), that is when there
is no male heir to be crowned. Indeed, a crisis of succession occuned in
1641 right after the death of IskandarT,,-trarni, who left no male heir.
Nicolaus de Gnzff, who was in Aceh at the time, provides us with a
cleat pictute of the day where the nrang ka-yas, he states, played an
important tole in bringing the state to the bank of cdsis, "for each one
wanted to be king."7s Agteement was finally reached to crown Iskandar
Thinf's widow, Puteri Sri Permaisud, as the nrler with the title Taj al-
AU* Safiyyat al-Djn G.1641-1675).Indeed, the rise of Tijal-'Alam to
the pinnacle of power marked the beginning of the nrle of queens over
Aceh, which lasted until 7699 urith the Queen Kamalat Shlh as its last
ruler.

The event cleady suggests that the emergence of the first queen
should be seen in the context of a political crisis that came to teptesent
a serious threat to the social order. The ambition on the part of the
nrang ka-yas, as reported by de Graaff, u'as apparent, and therefore
constinrted a threat to the social and political order of the state. The
threat seemed to have been taken seriously as, in the previous centufir,
Aceh experienced a decade of turmoil, from 1579 to 1589, in which all
the reigning nrlers were mutdered. The fact that the orangkaJos were
the teal political holders in the country was supported by infotmrtion
provided by de Beaulieu as cited above. He states that this Acehnese
elites were so wealthy and powerful that they tended to conftol the
country.

Anothet threat came ftom some membets of the ruling family
themselves. \Whether or not there was a male heir within the royal
family is an important point to be raised. Based on the oral tradition
and genealogies of the Polem family, Anthony Reid identifies a certain

75 Nicolaus de Graaff, Rdsen aan Nicolaus de Graaf gedan naar alh grrcstet &t
werelds, beginnendc 1639 tot 1687 inclais ('s-Gravenhage: N'fartinus Nifhoff, 1930), p. 13.
Diaiadiningrat, "Critisch overzicht," pp. 135-265.
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Teuku Itam (Polen) as an ilegltimate son of Iskandar Muda. In Aceh,
the tetm polem firearrs eldet btother. The assignment of this title to
Teuku Itam therefore signified that he was the elder brother of the
queen. As a matter of fact, he was the progenitor of the Polem farnily,
wlrich was to become famous as the "Paryglima of the powedul upland
Sagl of the 22 nukims."76 The Polemhowevet rvas not ctowned 

"s " 
,rrlt"n

fot one possible reason, i.e. he was an illegrtimate son of Iskandar Muda
and thetefore rvas illegible to be crowned. It was probably this very
reason that prompted the family to move to the intedor, which was
experiencing considerable economic gtowth.77

The support coming ftom religioss citcle for the female rule was
also evident, and this played its signifrcant role not only in justifying
the rule of the first queen but also in peqpetuating their rules to the end
of the century. The suppott was well represented by both Nur al-Djn al-
Rtnli (d. 1658) and'Abd al-Ra'uf al-singkift (d. 1693). By the time the
ctisis of succession occurred, al-Ranlfr was s 

'll 
in Aceh, serving as the

holder of the office of the shalkh al-Islin. His support was therefore
crucial in that matter. Indeed, Cheach Boon Kheng wdtes, "this was
no small ptaise coming from such a conservative cleric as ar-Raniri,
rvho had defended the queen, his latepatron's wife, from the viewpoint
of Islam . . .. It is possible that only at-Raniry's porverful suppott and
influence had legitimized the appointment of his benefactor's widow
as Sultan^h."l8 The support ftom another 'i/im, al-Singkift, for the rule
was also apparent. Retutning from the Middte East n 1661, al-Singkifi
occupied the offi.ce of the shalkh al-Islan in the country until his death
u;-7693.Itwas his support for the queens that seemed to be one of the
main teasons behind the long female rules. After all, for the Acehnese
the issue was viewed not only a political matter but, more importantJy,
religious in natute. Thetefore, it was 2 lsligious legitimacy that was
tesponsible for the rise of the female rule, and it was also 2 lsligious

76 Anthony Reid, "Trade and the Problem of Royal Power in Aceh c. 1550-
7700," in Anthony Reid and Lances Castle, eds., Pre-Colonial State Slstens in Soutbeart
Asia ({uala Lumpur: MBRAS ,1.979), p. 53.

77 For further discussion on this issue see Hadi, Islan and State, pp. 82-86.
78 Cheach Boon Keng, "Power Behind the Throne: The Role of Queens and

Court Ladies in Nfalay History," IMBRAS 66,7 (7993), p. 11.
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ftt i (egal ruling) that eventually ended the rule n 1699.7e

The last histo rrcal example that should be examined in line with

the prescdption given in the TQ al-Sala7lnis the style of the throne used

by the queens. As quoted above, the text explicidy states that a female

ruler was neither to be seen in public, nor could she meet with ^ny m^n

face to fice. Only her voice was allowed to be heard. It is this otdinance

that was strictly followed by the queens, as shown, among others, by

the style of the throne used during their times.

European writers and visitors have ptovided us with clezr picture

on this matter. On the queens' thtone, in genetal, 
'William 

Marsden
-writes: "a" curt^in of gauze rvas hung before it, which did not obstruct

the audience, but pfevented any peffect view."8o A mofe accur:ate

description is provided b)'Thomas Bowtey. At his audience with Safiyyat

al-Dln, Bowrey found the soveteign seated within lodge. Therefore,

anyone who had an audience with her had to sit fzcing the lodge. In

such L cLSe, the act of obeis arrLce rvas made to the rulet's window. "She

all the while looketh uPon us," Bowfey rvrites, "although wee cannot

see her."81 This picture was indeed in line with the one provided by al-

R.adfr in his Bustin. This 'ilim describes that the thtone of $afiyyat al-

7e Anthony Reid has analyzed this subject in brief. He views the issue ftom a

politico-economic perspective. The long female rules, he argues, were in fact prompted

Ly the ambition of the commercially oriented aristocrats (orangkalas) to control the

power for their own benefits. The phenomenon was not peculiar to Aceh, as some

oth.t Southeast Asian states also had similar experience. Patani, for instance, was

trnder consecutive female rules from 1584 to 1688. Reid further suPports this view

by the fact that the rise of the female rules in both countries coincided with the

emergence of the port-states as the main commercial centers, especially Aceh and

Patani. It was only after 1100, when the influence of the orangkalas declined, he

argues, that female rules came to an end. While this thesis seems credible, it fails to

ofler a comprehensive explanation of the female rules. As such, a politico-lsligious

dimension 
"f 

tn. issue was also to play its dominant role. For the Acehnese, the

issue was not only political but also teligious in nature. For further discussion otl

this issue, see Anthony Reid, "Female Roles in Pre-Colonial Southeast lsie," Modcn

Asian Studies 22,3 (1988), pp. 629-645; I{adi, Islan and State, pp. 79-87.
80 William l\{arsden, The Historl of Sanatra. A reprint ftom the 3d edition, ed-

and introd. ByJohn Bastin (I{uala Lumput: Oxford University Press, 196q, P- 1O2-
8t Thomas Bowrey, A Geographical Accoant of Coutries Round tbe Ba1 of kryal,

1669 to 1679, ed. by R.C. Temple (Cambridge: Printed for the Hakluyt Societr,

1905), pp. 307,309.

286 Al-Jini'ah, Y oI. 42, No.2, 2004 / 1425 II



t1ne Tfi al-Sah/n

Dfn was made of gold of high quality, and was located within a curtain

(kelambu) ornamented with gold. It was to this throne that all state's

officials, aristocrats, and servants paid their homage.82

Similar featute was also described by English ambassadots who

wjtnessed the thtone of Queen Zzl<ryyat al-Dln n 1684. They wdte:

There is adjoyneing to this [the place of audience] an upper and
open roome where the Queen sitts in a throwne of ivory and tortyse,
and round her ladyes, and below the throwne two other seates of

, ladyes. Before this roome there is hung of a thin gawes which hinders
not the audience but ptevents any petfect view of the Queen. Without
the roome there is a gallery where are placed the ornaments of states,
amongst which ate most remarkble three large bucklers of masse
gold and thtee fowling peeces likewise of gold.83

Ag^it, one of the prescriptions put forvard by rhe TE al SalalTn
was in ptactice in seventeenth century Aceh.

E. Concluding Remarks

The fotgoing discussion has shown the role of the Td al-Sala7-in
in the study of the history of the Muslim people in the archipel^go.
Even though th.y ate by no means exhausdve, the few historical cases
of seventeenth century Aceh have proved to have been strongly
connected with the points prescribed in the Taj at SataTTn Being htenry
and idealistic in nattre, the wotk certainly does not provide historian
udth pass events and chronicles of any sott. Indeed, as a "Mirror for
Pdnces" geffe it is not concerned with the subject. It was rather intended
as an advice for rulets, and those who are concerned, in matters of
statecraft. Nevertheless, the wotk is still useful in one's effort at achieving
a comprehensive teconstruction of the tegion's historf, especially that
ofAceh.

82 Maka Hadbarat Yang Di-nuliakan Allab nbhanabu wa ta'ala pun semalan di-
atas singgahsana enat kudrati sa-pu/ah natu, Tang bertatabkan ratna mata nanikan, dalan
kelanbu rawaJang berpakankan emat di-badap segala ,4o2, dan para mentei, dan segala
anak dan istei halubalang sekalian, dan rcgala da1ang2, peranra, ii naligai sekalian. ,\l-
Ranid, Bustan, pp. 61-62.

83 Anthony Farrington, ed., "Negotiations at Aceh n 1,684: An Unpublished
English Document," Indonesia and the Molol lf,/orld 27 (1999), p. 25.
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In the first place, the TQ al-SalaJ-in reflects the social, political,
intellectua\ andteligious ttends of its respective times. In this, it provides
historian with rich material and concept that lay behind certain
behaviots and ptactices in history. It is evident, among others, in the
concept of authority of ruler, both political and religious, as expressed
in the titles and epithets used. Interestingly, the concept rvas also
dominant in traditional historiographies, in the works of the 'ulami',

and even proven by some Eutopean sources. Indeed, Abdullah has nghtly
suggested that "the validity of the ideas expressed by this text can only
be vedfied by looking at vadous ttaditional histotiographies, which
unlike the TQ al-SaliJln, have to deal with actud historical experiences
and collective memoties of theit respective political communides."sa At
this point the ideas that are prescribed in the TQ al-SalaJh reflects the
intellectual atmosphere and religious tend of the day. Nevertheless,
when these ideas are also found in other works, such as in the Bustan,
Adat Aceh and even in the Mir'at al-lrllab to mention a few, it does not
necessarily mean that the Tfi al-SalaJln had some influence on some
points taised in the works. The case in point is seen, among others, in
the concept of nrlership and authority. Indeed, there is no clue that
might lead us to this conclusion. BuL what is certain is that the ideas
discussed in the TQ al-SaliJln are validated by the rvorks.

By and large, the influence that the TE al-SalaJin had on the
seventeenth century Aceh are evident. In this, the work is believed to
have played significant role in influencing its rulers' and people's
thoughts and actions. Interestingly, th" TQ al-Salilln only provide brief
prescription on certain issues, while its elabotation is found in othet
works, such as the Adat Aceh and, to some degree, the Bustan. Few
historical cases provided above, which include the state'5 lsligious
processions and ceremonies, female rules and other telated issues, ate
good examples of the state's policies and practices being influenced by
the prescriptions put forrrard in the Tfi al SalaJ-in.

In the final analysis, the reconstruction of the pass events is not
only concerned with the ptactical aspects of inqutry. To explote more
into the ideas and motivations thatlay behind cettain ptactices in history

8a Abdullah, "The Formation I' p. 41.
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is also crucial. This i"q*y operates on the "concepnraf'Ievel. Indeed,
thtough such an inquiry into "practical" dimensions of pass events
and the "concept" or the woddview underlying the former, the complex
intetptay of meaning and action can be gtasped. It is to this second
dimension of i"q*ty that the TE al-SaliJin contributes the most.
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