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Barmawi Mukri

Abstrak

Sahabat adalah nrang-nrang muslin lang hidup seqaman dengan Nabi
Muhammad saw dan pernah bergaul dengan beliau secara- langsung
dan ketika mati mereka itu masih tetap sebagai nrangJang beinai.
L[ereka ini merupakan generasi awal ltang beriman kepada aJaran
Nabi Muhammad dan lang meneima E'aran Iskn (hadii badis Nabi)
nr?r? langsung dai beliau. Mervka ini sangat taat kepada Nabi nbinggp
tidak mungkin mereka itu berani berkhianat dan berbobong dengan
sengaja dalam meriwalatkan hadis Nabi. Mereka pada umumnla
bersfat'adil, siqah dan dibit. Akan tet@i karena nbabat Nabi itu
adalah sebagai manusia biasa maka kemudian iika ditenukan
se,kebnpok kecil dai mereka-1tang tidak'adrl, siqah-dan dibit karena
menurut data bistories mereka ini terbukti ternasuk golongan orang
munafk atau fasik, maka peiwalatan badisrya barus ditolak. Hal iii
dimaksudkan tidak lain untuk menjaga kemurnian aJaran Islam lang
berasal dari Nabi. Jadi dengan demikian kaidab:'.al-Sah-iba
Kulluhum 'Udulun" 

tidak berlaku ftcara ilmum.

Keywords: companion (ralaba), follower Qibi'in),'adi/, ftinstnitters,
ulama'.

A.Introduction

In the perspective of iln a/-ba[itb, a hadith has three elements:
sanad, natn, and nakbarij. Sanad is a number of tansminets (riai/
ruwafl who transmit the matn (the materials of hadith f natn at-haditb)
ftom the Prophet. Hadith is valid if it is transmitted by authodtative
transmitterc (ruwit 'adilun wa dibitun). The first chain of the
ttansmission of hadith is Companions (sahaba), the eady generadon
of Islam and the closest one from the period of the Prophet. The
Companions transmitted hadith from the Prophet, and from the
Companions, the hadiths have been transmitted by the nextgeneradons
from the period of the Followers (nbi'in) until the codification of the
hadiths.

Theoretically, sanad al latrhh is studied under the frame work of
'iln al-jarh wa al-ta'dll (fhe Science of criticism of the reporters of
(hadith)). An authoritative repolter (raw) mast be an 'idit (good
person) and siqa (truthful person). This means that all raais fuom ill
generations should be evaluated, including shahaba, whether they are
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valid or not. But, it seems that this thesis does not work for the rawis

fiom the period of sahiba because of the principle saying thzt: "a/-

Sapaba kulluhan 'ilduhtn" (all Prophet Companions are "adil1' Tlis

statemefit cleady indicates that all Companions are good and do not

need to be examined.

This article tries to elucidate the concept of 'adul a/-sahaba ftom

the perspective of Muslim scholars. Nornative and historical approaches

will be applied in the analysis.

B.The Companion and Their Adala

1. The Definition of. Sabiba
The word $apabats originated ftom the word suhbahwhich means

accompanying someone else in a particulat time. Muhammad 'A)ial al'

Khatfu def,nes $apiba as people who accompafly ot follow someone

else for a while ot long time.1

Among Muslim scholars, there are vatious opinions about the

definition of ,lal1ana. Some Muslim scholars define ;alana by focusing

on the time in which they meet the Ptophet for a wh, ;, or fot a specific

period as in one month of one year. The others argue that the most

important thing in the definition of saltiba is the acceptance of hadith

from the Prophet or the participation in a battle lead by the Prophet.

The following are some opiflions of the ulama about sahiba:

2. Al-Bukhari afgues thzt sababa is a Muslim who accompanied or

met the Ptophet.2

b. Ahmad ibn Hanbal says that everyone who meets the Prophetfot a

while or for some period (one year, ofle month, or one day) is claimed

;aliba.3

c Quoting opinions of some scholars, Ibn Sala states that ;apaba is

everyofle who accepts the hadith or the doctrines of Islam ftom the

Ptophet.a

1 Muhammad Ajiai al-Khaulb,(Jwl alHad:ith, Ulunab wa Ma$alahtth, @eirut:
Dar al-Fikt, 1975), p. 385.

, Ibid.
3 lbid.
a lbid., p. 386.
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d. Sald ibn Musalyab says that ;afiiba is a people who live in the
period of the Prophet for one or two years andinvotved him/herself
in a batde lead by the Prophet.s

e Ibnu Hazm defines ;apana in the following way - by arguing that
everyone who sat together n a majlis (cfucle of discussion) with the
Ptophet, and accepted his teachings can be claimed x sabfua.G

f Al-Waqidi says that sahaba is an adult person who met the prophet
and accepted Islamic teachings by his logic.T

g. Ibn al-Jawzi argues thatJarc ibn Abdillah al-Bajali was considered
;allana although he became a Muslim in 10 H. He says thal svsrr.as
who met or saw the Prophet without involving him/herserf in the
batde lead by the Proph et, or if he f she was a child when the prophet
died is considered ;alaba.8

h. Ibn Hajar argues thzt sahanais everyone who met the prophet and
believed in his teachings and died as a Muslim. This opinion is the
opinion of the m\oity of Muslim scholars (junhar al-,ahmi).e
The definition covers a wide range of some aspects: everyone who
met the Prophet, whether he ttansmitted the hadith ftom the
Ptophet or not, was involved in the battle or not, was seated together
with the Prophet or not. This definition also covers any person
who has never seen the prophet due to his blind.lo

From the defrnitions above, it can be concluded that everyone
who lived in the period of the Prophet, whether he or she was an infant
or an adult, rvho met the prophet for a while, whether or not he or she
had time to sit together urith the Prophet, who transmitted a hadith
ftom the Prophet or not, who joined in the battle with the prophet ot
nog or even if he or she has done an apostasy and came back to be
Muslim and died as a Muslim, he or sheis a" sababa. Meanwhile, a person
rvho lived in the pedod of the Prophet and had never met the propheg

t lbid., p. 387.
6 Ibid., pp.385-386.
1 lbid., p. 386.
8 lbid., p. 387.
' 10t4.
t0 Ibid
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although he believed in Islamic teachings like Ashamah al-Naiasyi, was

not considered as sahaba.

Al-Nawawi and al-'Iraqi says that a child who had an ability to

understand a stofy and believed in Islamic teachings and lived in the

period of the Prophet was considered sababa. Al-Hasan and al-Husain,

the two sons of 'Ali and Mahmud ibn al-Rabi' wefe children and can

be considered as belongtog to this classification.ll

2. How to Know the $aftaba of the Prophet?

There are some ways to know if a person is sahaba:l2

^. There ts a khabar nutawitir (continuous hadith) saylng that the

first fout Caliphs (al Khulafa al-Rayidin)z Abu Bakat, 'Umat ibn al-

Khatta-b, 'Uthman ibn 'Affan and 'Ali ibn Abi Jalib were $apabat.
Another Hadith said that 10 people who were guaranteed as the

tenants of heaven were ypana. Th.y wete Sa'ad ibn Abi Waqas,

Sa'id ibn Znd, T.alha,h ibn Ubaidillah, al-Zubat ibn alrAwwam,

Abdurrahman ibn 'Awf and Abu 'Ubaidillah 'Amir ibn al-Jarah

and the four Caliphs.

b. Thete is a khabr nagtbir (well known hadith) stating that Damam

ibn Tha'labz and 'Akasyah ibn Muhassin were ;aPa-ba.

c A khabarstating that someone rs saha-bafike the report of Abu Musf

al-Asy'adsaying that Humamah ibn Abi Hummah al-Dausi was a

;aliba.
d. A confession ftom a good Muslim saFng that he or she was a ;ahiba

living in the pedod of the Ptophet.

The confession from ^ certain Muslim as z yhiba is accepted as

long as he or she died before 110 H. Muslims ftom the clan of 'Aus and

Khzzril li..itg in the period of the Prophet wete consideted ;afia-ba
although they have never been discussed. This also happened to the

people who lived in Medina and Ta'if befote 10 H and followed the

prophet and went to Mecca to perform pilgtimage called hajf wada'.

They wete ;al1aba. But if a petson claimed that he ot she was a sahiba

tt Subli al-Salih, TJhn at-Hadhh wa Mu$alahtth (Beirut Dar al-'Ilm li a\-

Malayin, 1971),p.302.
12 lbid., pp. 352-353; Ajaj al-Khadb , Unl al-Hatrith, pp. 397-392.
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and died n 200 H like Ja'far ibn Nathur al-Rumi, it is sure that he was
ltat.13

3. The Numbet and the Level of Sahtaba

Muhammad Ajjaj a!-I<hadb says that it is difficult to count the
numbet of sahiba because they lived in a widesp read area. The amount
of sahiba calculated by some Muslim scholars are only approximate
numbers.la In the time of pajf wada'(the last pilgnm performed by the
Prophet), the amount of saha-ba who followed the pilgdm were 90.000
people and it increased to 114.000 people when the prophet died.l5 Ibn
Sa'ad gives a different explanation about the amount of Sahabat. He
said that the quantity of sababarvere only about 30.000 peoplc,16 while
IbnHzjar said that the amountwas 100.000 peoples.lT

From the various figures above, of course, only a part of them
met and sat together with the Prophet in one citcle then transmitted
the hadith. This is because of the different activities that they were
engaged in and the different places in which they were living. sahiba
who were living next to the house of the Prophet had many opportunities
to join the discussions with the prophet, and uice uersa. Besides,
intellectual capacity is an aspect that influences the understanding of
Islamic teachings taught by the Prophet. The capability and the validity
of the person are discussed under the title ijil al-ltatritb.

More than 35 books about ijal al-batrzth have been written. But
not all aspects of sahibahave been covered. Among the books, al-Isti'ib

f Ma ifa al-A;lib by Abu 'LJmar Yusuf ibn Abdillah ibn Muhammad
'Abdi al-Bar al-Qurtubi Q6S-463H) andlJsd al-Gbiba li Ma'ifa Sahiba
by Izzuddin Abdul Hasan Ali ibn Muhammad al-Asir (535-630H) and
al Isiba f Tarylq al gahiba by Syahabuddin Ahmad ibn A[ al-Kinin]
al-'Asqalani (773-852Tt are thtee famous ones.l8

t3 lbid., p. 352.
la Ajaj al-Khaib, Us.l al-Hafittt, p. 400.
t5 lbid., p. 401, see also Subhi at-Salih, 'ut,tn al-Ha6th, p. 354.
16 N{uhammad iort s_a'd, al:Tabaqa al-KulbrA (Beirut Dar al-Sadr, n.t), vol II, p. 377.
'7 Ibn Hajar, al-kalah f TanlTqal-$alala, @gypt' IMaktaba al-Tlianyya-, 7358

FI), vol I, p. 68.
16 Mulrammad Taha,U;a1 al-Takhrij wa Dirisat al-Atinid, (Beirur Dir al-eur.in

al-Karim, nt.), pp. 169-773.
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Meanwhile, the ;alliba can be classified based on the time rn

which they became Muslims, on the consideration of whethet they

joined the Prophet h!'ra to Madina ot in the battle. Sahabat can be

classified tnto 72levels. They ate:le

a. The eady Musiims who embraced Islam as their rehgion since the

pedod of Mecca. They are ten people who were guaranteed as the

tenants of heaven and Bilal and Khadijah.

b. People who became Muslims after the Caliph 'l)mar ibn I(hattib

and before Dir al-Nadwi.

c People who went to Habsyi in the case of I'rlira to Habsf i I (five year

after Muhammad teceived the first revelation) andhtya to Habsy

II. The fust consisted of 11 men and 4 women. Among them ate

Ja'fat lbn Abi Talib, Ruqayya binti Muhammad and Sahlah binti

Sahal. The second consisted of 83 Muslims such as Asmi'bin 'Umais

and 'Ubaidillah ibn Jahsy.
d. Twelve Muslims who involved themselves in the case of bai'a a/-

'aqana I such as JaFt ibn Abdillah and 'Uqba ibn Amir.

e Seventy people ftom Anshar who involved th. ,elves in the bai'a

al-aqaba II including Ba::ra ibn Ma'rut, Sa'ad ibn ibadah and so on.

f. Muslims who joined the ProphetEhjta,to Medina and did not follow

him to st^y at Quba'.
g. Muslims who joined in the battle at Badr. The amount is mote

than 200 people.

h. Muslims who went b/rabesteen the batde at Badr and the pact of

Hudaibilya.

i. Muslims who joined bait al-idaan at Hudaibfya.

j. Muslims who went hijra before fatp makka and after bait al-idwan

at Hudaibiyya like Khalid ibn Walid, Amt ibn al-'As and Abu

Hurzta.

k. People who embtaced Islam at the ame of fath makka. They ate

about 1000 people like Abu Sufran ibn Hatb and Hakim ibn Htzzm.

'e Subhi al-Sa-lih, 'utltn al-Hafrtb, pp. 355-356; Ajai al-Khatib,Usilal'Ilafith,
pp.389-390.
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1. Chil&en who met the Prophet at the nrne of fatb nakka rnd, hE1
aada'.

C. Adala al-Sahaba

1. The Definition oI Adila

AdaTa is the good chztrctet of a person who insists on obeying
the rules made by God Qaqwa) by performing whatever God commands
and leaving whatever God forbids.20 lJlamas said that a raui is 'idil if
the rawi has a sftong commitment to perform his or her religious
practices and leaves whatever attitudes and practices which make him
fall into being a bad person.2r

Commenting on this, al-KhZtib al-Baghdadiargues that a person
is considered'idillf hehas a sftong commitrnent to petform hl5 lsligious
activities and wordes about saFng any bad word and displaying any
attitude which causes him to fall into into becoming a bad person. This
people is considered'idiltndthe hadith transmitted ftom and reported
by him is considered valid and authoritaive.z This opinion is based on
the hadith arguing that:

Whoever has never made zalim (cruelry) to other people, has never
Iied when he talked with them, has never ignored his promises with
them, is the best person about whom everyone is forbidden to talk
badly about.

Al-Shaf isaid that al-riwi al-'idilis r rawiwho is trustrvorthy in
ffis lsligious ptacdces, AbuYusuTargues that everyone who is ftee ftom
sin punished by hell, and his charity is much than his sin, he can be
categoized as'a-d,i /.23

One of the main requirements of the acceptance of the
transmission is that it is tansmitted by a good person, a person who
has never lied. His honesty is a miror of his piety which pursues him

20 Rafa Fauzi 'Abd al-Mutallib, Taws-iq al-Sunna f al-pam al-Tbani al-Hiii,
Usus*h aa ittiahatilb, @gypt, Maktaba al-Khanji, 1981), p. 128.

21 Subhi al-Salih, Uhn al-hailtlt, p. I29.
22 lbid.
23 lbid.
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to have a good attitude (ananab). Telling a lie in the transmission of

hadith is a big sin and it is absolutely pohibited as stated by a hadith:

The Prophet said: 'qWhoever says something in the name of me, whereas

I have never said, he would be punished by hell.2a

Moteovet, Al-Shtfi 1, Ahmad and Abu Bakar al-Humaidisaid that

whoevet tells a lie in presendng one's expression and then he ot she

repents for his sin, he is considered a good persoo, but if he lies in

presenting hadith, although he repents fot his sin, he is still considered

abad person. In this case, according to al-Shifid Ibn al-$alaf; states:

"Evetyone who is considered as a person who transmits invalid

transmission because of telling a lie, I will never accePt his transmission

although he repents for his sin.5

The falsehood of a ttansmittet in his tansmission can be shown

frrm his statement like the statement of. t riui- who said that he has

tansmitted a hadith from his teachet (sbaikb), wheteas the sbaiklt hzd

died before the ria|was bom. Another example is a ralvTwho reports

a hadith containing conftadictory infotmation ftom the other sources

in hadith ttansmitted by ra-wi- who is well known as a good and

authodtative one. It is also possible that the falsehood of a riui ctnbe

known ftom his statement that he has tansmitted the hadith ftom a

Shaiklt,whereas the shaikh has teported different hadith.

In deciding a valid riain the chain of the transmission of hadith,

ulamas have made a specific methodology called 'iln aliarh wa al-ta'fil

(the science of criticism of the reportets of hadith). Fachruddin and al-

Amidi said that this methodology can be examined by only one person.

If a tawi has been examined by a specialist, and the specialist claimed

that the rawi is authoritative. the rawi is consideted an authoritative

one.26

2.IJlama's View on Adala al-Sahaba

The study of 'adala al-sahibais one of the important things tn iln

al-hafitb because it is a decisive requisite of a valid hadith, nukallaf rnd

/abit. R:elattng to 'adala al-;ahibat, there is a controversial principle: a

21Ibid.
23 lbid., p. t32.
26 lbid., p. 136.
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pdnciple saying that: al-sahiba kulluhun udulun(all compani onare'a[i11.

In commenting on this statement, there ate varylng opinions.2T

Firctfi, there are some 'ttlami arguing that not all sahaba are 'adi/,

especially rvho rvete living after the death of the ptophet and aftet the

case of ftna. $apiba rvho can be inciuded in this category ^rei

^. The group of saliba known as Shi'ite. Thel' 21gusd that alL sahaba

li"i"g in the period of the life of Muharnmad are 'adil,but all ;apaba
who supported the doctrine of kbila/a and involved themselves in

the consensus in Dir al-Nadwa after the death of Muhammadwere

not 'adil because they seized the kh;k/a from 'Ali ibn Ab-i T;lib.

$al1aba [ke Abu Bakar, 'lJmar, 'lJthman, 'Aishah, Talhah; 'Amr

ibn 'Ash were not considered 'adil. The SouP of Zudryah even

argues that Abu Bakat, 'IJmzr and 'Uthman were infidels. While

the gtoup of inanjla algues that most of sahiba following the

death of the prophet are people who apostate from Islam except

A[ ibn Ab-i Talib, his sons, and thirteen othet people.

b. Mu'tazila which was promoted by N7asil ibn Atha. They doubted

Ali's capacig, his two sons, Ibn Abbas, Talhah, .frl-Zubatr, 'Aishah

and all ;a\aba who involved themselves in the battle belween'AIi

and'Aisha because they have committed selious sin. But Mu'tazlla

did not know the precise position of these ;al1aba, Tzlha and al-

Zubztt, especially because thev were guaranteed as ahl al-janna (the

tenants ofheaven).

c Khawirij. They argue that;aliba who accepted atbitation (tabk;n)

in the battle of Siffin are not 'adil, and even that some of them are

infidels. Among them who were consideted infidels are 'Ali and his

two sons, 'IJthman, 'Aisha, Talh a, al-Zabut, Ibn 'Abbls, Abu Aryub

al-Angari and all ;a[iba who were not willing to separate from Ali

and Muawiyya. The Soup of al-KamiJiyya argued that Ali was not
'adilbecause he did an aPostasy and became an infidel. He also did

not want to punish the sahiba who involved themselves in killing

Uthman.

2TSubhi al-Salih, U lun al-Hatrith, pp. 729 -730.
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Second!, some 'ulama atgue that al7;ahana cannot be consideted
'adil. ]ffherhet sapaba lived in the time of Muhammad or after they

may not have been considered 'adil. Accordins to them, it is an obligation

to examine the circumstances to deterrninetf sahibatransmitted a hadith

from the Prophet.2s Two different opiflions can be detived ftom th'rs

glouP:

^. 'lJlani who argues that basically, d). sahaba should be examined

thett 'adalaexcept those who ate known thek 'adalabased on khabar

mashhur or mulaaatir.

b. 'Ulana who say that only sapaba who invc.rlved themselves in the

conflict of ftna and who lived after this time.

This opinion is based on the fact that some sahiba wete not 'adi/,

some of them are fasiq, muniftq, drunker, committed adultery and

thievery. Some of them even involved themselves in killing 'Umar,

'Uthman, 'Ali, and al-Husain.

There ate m^ny vetses prohibiting deeds Iike killing Muslims (an-

Nisa (4):91-93); adultery (an-Nur Q4):2-3,a1-Futqan (25): 68); committing

of treason (al-Anfal (8):27-25;stealing (an-Nisa (4t: 105; al-Maidah (5):

4; al-Mumtahinah (60)z 1.2). Some verses also condemn hlpocrisy (an-

Nisa (4) : 737 -739, 1, 44; al-T awba (9): 61 -7 0; 7 3 -7 4). There is even a suta

called al-munafiqun (hlpocdte people) in the Qur'an. There ate othet

deeds which are prohibited like fasiq (godlessness) (al-hujurat (49): 6;

humiliating other Muslims (al-Hujwat (49): 11), and suspiciousness (al-

Hujurat (49):1,2).

It can be detetmined that if thete is a ptohibition, thete are people

who bteak it. It also happens to the prohibitions stated in the Qut'an.
In the pedod of. sapaba, there were some people who broke the law and

they were then considered not 'adil. To explain the validity of ;apana n

the tansmission of hadith, firrthet examination is absolutely needed.

This examination can be done by guidance of the kiun rijil al-hadith,

the kitab of Quranic exegeses in which asbib nuTul al-a1at were

mentioned, and in the kitab ymh al-hafrtb.

'?8 Ajai al-Kha$b, al-Smna qabh al-Tadwln, (Dar al-Fikr, 7977),2d edition, p.
396.
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Tbirdb, the majority of 'ulama of hafith, fqh and usul argae that
al-sahiba kullubum 'udulun (all companion are 'adilS. In rhis case, 'adala

al-sababa means that they have never spoken a lie to the prophet
delibetately because of their faith and pteqr. 'Adala is not infallible
(matun), but it should not be abl bid'a and ahl abwa.2e

In the case of 'adala yllana,Ibn Hazn said that zD, ;al1aba, ;alpiba
from ansaV, ;ahiba who involved themselves in Bai'a Ridwan and the
batde of Hudalbiyya, are ahljanna (the tenants of heaven) based on the
verses in the Qur'an and Hadiths.3o

Al-Nawavri said that Sapabawete 'adi/, sahiba who joined in the
battle of Badar and Bai'a Ridwan. Allah praises fhem with His Greatness
in the Qur'in and many times, the Prophet has explained their
superiority.3l Ab; Zw'a, zl-Rzzl argtes that whoever humiliates sahaba
ts a Zrndtq. Furthermorc, zI-Razi says that whatever the Prophet and
the Qur'an said is dghg and a ztndtqis one who tries to humiliate the
validity of the teachings of the Qur'an and Sunna.32

Meanwhile, Ibn Hajar argues that there is a consensus between
Ulama in 'ilru al-ladith on 'adala al-;ala-ba by atguing that all ;ahiba are
'adil.No one tejects this excepts ahl bid'a anda bad person.33 This opinion
is based on verses and hadiths stating 'adala al-sahiba.

^. Some verses stating 'adala al-sahaba.

1. 1'l-Baqar:a Q): M3

.Je-ll clA: ryHt ,rJr ol+.l ty-rS',J rl ..'J Li esll'+ dllrsr

l . :s t . tS&

"Thus have !7e made of yoa an unmat justly balanced. That ye
might be witnesses over the nations."

2e lbid., p. 394; see also l\fuhammad Abu Ra1ya, Adwa' Ali al-Sunna a/-
Mahammadjyo @gypt, Dar al-Nfa'xif), p. 344.

30 Ajai al-Kha d'b, al-S m n a, p. 397 ; Idem, U ; u1 al-Hadit h, p. 393.
3t lbid., pp. 393- 394.
32 lbid., p. 405.
33lbnHaizt,ALIn-baf TaryQal-$al2iba, @eirut, Dat al-Sadr, 1328FI), p. 8.
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Ali Imran (3): 110

rs:.ll u,e 6:i,l riJF! L,JJ.13 crlll cr+-Fl a-i -t;. p.rrS

.i.rl+ O,*3l-l

'Ye arethe best of Peoples, evolved fot mankind, enioyingwhat
is right, forbidding what is wton& and believing in Allah."

Al-Tauba (9): 100

ol"'-lr eal+l onlll Jl,-i!13 a;-;s.la..lt ,.1. Orb$ O:tulr

-lk !t rr'.-'. gJ+l crU+ d -i, $o ltz)t eejc ",n! qrr-J

pldr 13ilt cll5 l.r.j k# O*rJE

"The vanguard (of Islam)-the fust of those who forsook (their
homes) and of those who gave them aid, and (also) those who
follow them in (alD good deeds,- \Well-pleased is Allah with therrt
as are they with Him: fort them hath He prepared Gardens
under which rivers flow, to dwell therein fotever: that is &e

supreme Ttiumph."

Al-Fath (48): 18 
+

rcr.it ,,,f L C'i 6JF-ill '-'-'' A!J,*'L', iJ Ovylt ir" .il $.-J ril

l+-rl l.:i ac,..dr ,a+lo 
rrf ..tl Ll;i-i

"Allah's goodpleasurewas on the Believers when they swote Fedty

to thee undet the ftee: He knewwhatwas in theit hearts, and He

sent down Ttanquility of them; and He tewatded them with a

speedy factory."

5. Al-Fath $8):29

u1 *ly ,<+'.1 c["--) Jtisll .r] elr.li a- Uc$lj,il J9"-.; -r..-

Ulf":;3 rnl .r )L-ai 63i1; lr--"

"Muhammad is the messenger of Allah; and those who are with

him are strong against Unbelievers, @ut) compassionate

amongst each othet. Thou wilt see them bow and prostrate

themselves (inprayer), seeking Grace ftomAllaha"d (FIit Good

Pleasure."
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6. Al-Anfal (8):74

lj r.ai-l ti3lc u+$t-, ,ilt dt;'!, ,.J l-l$1+r ll*1o-l l3l.lc u+$lj

ej c!j-u 6Jir- rd ti.. O_r;^lt * el.,Ili

"Those who believe and emigrate, znd fight for the faith, in the
Cause of Allah, as well as those who give (them) asylum and aid,
-these are (all) in very truth the Believers: for them is the
fotgiveness of sins and a provision most generous."

7. Al-Hasr (59):8

gr )L,ai OJ4J fcll3.ll p-11+r t';. lr+_r=l cl+ll cl-r+k ll elJiiil!

ujsJtJl p el3Jli al-r-.:r airl 6_e-l*-lj Elr;;3,irl

"(Some part is due) to the inrligent Muhajirs, those who wete
expelled from their homes and their property, while seeking grace
from Allah and ft{is) Good Plesure, and aiding Allah and His
Messenger: such are indeed the truthfirl."

b. Some hadiths sapng adala al-Sababa arc:

I

4j+€j

Y3 p:-i ," * L tarS .si 
"F" 

,ji,rt p,sJ 6i rls sJt .-i lq*, y

"Do not humiliate one of the Sahaba (Companion). If one of
you gives charity with gold as big as the hill of Uhud, the reward
is less the half of the rewatd of Sahaba because of their struggle
(for the glory of Islam)" (Bukhari from Abu Sa'id al-khudd)

2. Hadith tansmitted by al-Tirmiziand Ibn Hibban from Abdilla
ibn Mugaffal.

f&l.. I ,f+ f6+J O-t fJri L'bt' t'3.:.sl Y s.it--i i nl a:lt

.-5!i rii ,r,l,ii u._, qrilSl rii *l3i u._, ,p*rj ,rr:r++, p6+;i"i u.3
'.ii+ Oi cl,i,g ai;rl .9ri *r ailt

"Be aftatd to God! Be aftaid to God about the rights of my
Companions. rVhoever loves them, Allah loves him because of
loving me. \Whoever hates them, Allah hates him because of
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hating me. rWhoever hurts them, Allah hurts him because of

hutting me. lThoever hurts me, hutts Allah. Whoevet hurts

Allah, Allah will punish him."

Hadith transmitted by al-Bukhari and Muslim

erS.ll :,i! i rer} &.ll d Ce:! +Ut F;y o"Ul J:=

"The best people ate they who live aftet my generation, then they

who live after this generadon, and then the next generation. After

these generadons, falsehood is widely spread."

The opinion of the majority of ulama of hadith on'adila al-$aPaba

is also'based on the conviction that

The most vahd ta'frl (statement of 'adill is a ta'dil stated by Allah in

His Holy Book (the Qut'an) and by His Messenger in his hadiths.

Allah praised them because they ioined the prophet hlirato Madina,

struggled with their soul and their wealth for the glory of Islam. In

relation to this, zl-Ghazzah satd:

$altiba is the generation of salaf, andJumhur is the genetation of

khalal 'Adala al-sahaba, indeed, has been examrned by Allah and

theit adoration has been expressed by Allah in the Qut'an. So, they

do not need to be examined. This is my opinio n.If a sahiba definttely

is afasiq, it is uncommon.

From the statement coming ftom al- Ghzzak zbove, it can be conclude

that some sahibawerefasiq andif it is definitely proved, it does not

need to be re-examined and they xe c teSorlzed not 'adi/, but this

does not eliminate the credibility of sahiba in genetal.

$a\iba disseminated Islamic teachings to mankind. It is impossible

for them to be liars in their attempt at disseminating Islam in the

name of the Prophet. They were aware of the penalty of the liar in

the name of the Prophet they would be sent to hell as the Ptophet

said:

'{Whoever speaks lies to me, and he is aware of it, he will be sent to

the hell."

This hadith is reported by al-Bukhai and Muslim from Ab-i Huaita.

Regarding this hadith, al-Suyu*i in his al-Mawdu'at said that the
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hadith is m utiwathbecause it was reported by more than 700 sa ba ba.3a

In relating to the validity of ;alaba as reporters of hadith, al-
Suyr:ti sal.d: If shai'a prose\ydzedby sahibawas rejected, the sbai,a would
not be widely spread throughout the entire the wodd.3s

Ibn Taimiya in his al-Radd 'a/a al-Akhna'i, as quoted by Abd al-
Fattah Abu Gaddah, said:36

eeet;ltll r-.,.q g,.Lill &i C-, 4Jb nl 
"!- 

o.$ll -rl-.,:i c.ltS lJ _l
arl-.-ll cJ. LiJ*J X *.* irf _,+L L 1.:!l o. fe+ _*l+ C .J

fe OIS uJ*9 C-,: qI" .i,l GL- irl ,J-9--r .rJo c.Slt . *l ctlS ir
,-..3I td,n cJ. f#Li-,Jl 4+ iiJl ru*o L. crl+Jl l.ra USI !,Jji

.^C+rl _&

"The Companions of the Prophet PBUH were the best people in
knowing Islamic teachings taught by the prophet. It is impossible for
them to teach something that doesn't come ftom the prophet. So there
is no evidence that Sahaba have spoken lies to the Prophet because
Allah guarded them in doing this deed."

It can be said that the deviation in the transmission of hadith
done by Sahabawas notbecause they have spoken lies, butbecause fhey
have been asleep in headng the hadith, in explaining the hadith Qjtibad)
or because of human nature. It means that the deviation is not based
on the awareness of Sahiba.31

D. Conclusion

From the explanation above, it can be concluded that there are
two major opinions among 'ulamiln response to the pdnciple: al-Sahana
kulluhum'udulun. These nvo opinions cannot be synchrontzed. Firstly,
some ulama argue that not all sabanawere 'adi/. Some of them arcfisiq,

3a lbid., p. 29
35Jalal al-Din al-Suyud, Tadri-b al-Riw|f SbarhTaqi-b a/-Nawaw|, (Beirur Dar

al-Fikr, 1988),p.274.
36 'Abd al-Fattah Abu Gadah, I-anaba4 p.28.
37 lb id,p.29.
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nunafqand liars and if they tepotte d z bafitb ftom the prophet, their
'adala shoald be examined. If there is evidence that they wete not valid

reporters, the latrith should be rejected, let alone if the content of the

l1afith (man al-hadith) contradicts the essence of the Qur'an or othet

more valid latrlth. The examination of the validity of ;aPqna aims to

accept the badlth catefully in order to keep the odginality of Islamic

doctdnes. If the examination is conducted on the basis of the fanaticism

of patticulat gtoup, as for example Shi'ite who condefirn some yha-ba,

the result should be reiected.

Secondly, the majodty of 'ulani (jumhur al-fuknQ say that all

;alibawerc 
'adil (al-;aftiba kullubun 'udul1. Al7 ppibawerc authoritative

in repotting batrith ftom the prophet. They were the fust generation of

Muslim to whom the praise from Allah and His Messenger address. It

is impossible for them to speak lies in the dissemination of Islamic

teachings, because they were the guardians of Islamic teachings and the

generation who fully obeyed the Ptophet. They disseminated the

doctdnes of Islam carefully. If mistake were made, th"y wete made

outside of theit awareness. and not intended as lies.
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