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Abstak
N abi fsa nentpakan to kohlang sangat penting bagi penganut agana-agana
Ibrihin, khususnga Islam dan Kristenf Nasrani. lValaupun banlakper-
lanaan bal pada tokoh fenornenal ini, nantln tidak sedikit pula
perbedaanryta. Dari namanla, nasing nasing agama lbrahin nettrparytai
perbedaan sebutan, fsa, Yesas dan Yeshua. Konup nasing-masing unat- 
b e ragan a te n ta ng N a b i fs a, p u te ra M arlt a ru, i ni i uga b ary a k p erb e d aa n ryo
misalnla, @akah Tsa benar-benar nati disalib atau tidak. Artikel ini
berusiho aituk rzendeskripsikan konsepNabi Tsa nenurut al-pur'in dan

juga konsep Jesus menurut kitab Injil uersi Perjanjian Baru. Gambaran- 
dirl kedui k;tab saci ini akan lebih menielaskanpersamaan dan sekaligus
perbedaannla. Akhirnla, persarzaan dan perbedaan ilu harus dipahani
dengan baik dan penuh toleran tanpa haras diperselisibkan.
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A.Intoduction

He walked the earth 2,000 years ago, yet his influence is still felt
today. From a humble beginning in a small town in the first century, his
story has been a topic for discussion in the palaces of kings, d1g halfs of
statesmen, and the institutions of academia ever since. From the cradle
of civrhzaion of his message now influences the globe in thousands of
languages. He isJesus Christ.

Over half the populations on the globe believe inJesus Chdst as
a historical, personal figure of religrous significance. Yet, the inter-
pretation of his life is a vast mosaic of belief, whether individual faith or
institutional creed. He has almost as many names as there are languages.
In his own language, Hebrew, he is Yeshua,meaning ..the Lord saves,,. fn
Spanish he is Yesus Kristos, and in Arabic, he is fsa al-Mailt Furthermore,
there seems to be almost as many opinions about his life as there are
flames. To the Chdstians,Jesus is the Son of God, God incarnate, who
came to earth to die for the sins of the world and restore our relationship
to the Most High God. To the Muslims, %a is ̂  greatprophet; like all
the other great prophets who came before him, he reaffirmed the message
from God that came before him and prepared the way of the prophet
who would come after him.1 To the atheist, he is only am,.flwho taught
anecdotal parables and some quotable quotes. To revolutionaries,Jesus
is a man who rebelled against the authorities of his day and received
martyrdom for his reward. To so many others, Jesus is an enigma, a
puzzre thatwill never be solved. To those people,Jesus'life left to decided
for each individual.

some opinions about christ are based on pure speculation. others
are based on mythic tales. still others are based on historical written
accounts that allow for investigation into whoJesus Christ really is. Two
main sources about the life of Christ are the New Testament [rJT) and
the Qur'an. The christians believe the revelation about lesus in the NT.

lMuhammed Ata ur-Rahim, Jesus a PrEhx of Istan (London: M\0fH London
Publishers, 197 9), p. 206.
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while the Muslims believe the revelation of Jesus in the Qur'an. While

Christians and Muslims have alonghistory of being at odds with one

another, it is interesting to note that surprisinglS the Qur'an and the NT

share much commonality when referring to Jesus Christ. The truth is

thatJesus Christ is a common thread between Christians and Muslims.

Unfortunately, often conflict comes before conversation, diatribes before

dialogue, andJesus is left in the background.

No one who lives today can deny the obvious conflict between

Muslims and Christians.It has always been so. Misunderstanding is the

fertile soil out of which conflict takes foot. With that in mind, this paper

is written to examine the person of Jesus as he is revealed in both the

NT and the Qur'an with the hope that more understandingis established

on both sides. There will be no discussion about textual criticism, of the

validity of either scripture. The goal is to simply examine what the Qur'an
says about fsa andwhat the NT says aboutJesus, and what the followers

of each believe as a result. When Jesus is mentioned, it refers to the

person revealed in the NT. When fsais mentioned, it refets to the pefson

revealed in the Q*'*. If Chdst is mentioned, it refers to both.2

B. His Mitaculous Bitth

The miraculous birth of Christ is one point where the Qur'an and

the NT agree.3 He was unlike other men. He was not the product of

sexual relations bet'ureen a man and a woman. He was not the product

of sexual relations of any kind. He was miraculously conceived in the

womb of his mother, Mary, by the will and po\il/er of God.

The NT presents the birth of Jesus in Matthew 1,:1,8-25 and Luke

1,:26-39. Luke says:

God sent the angel Gabriel to a virgin named Mary. She was

engaged to be married to a man namedJoseph, a descendant of King

David. Gabriel appeared to her and said, "Greetings, favored woman!

2The author is not making any kind of iudgment aboutwhether or notJesus and
'fsa arc in fact two different people. The author's use of two names for Christ is only

for the purpose of clarity.
3RudolphFriehng,Christiani!andIslan:aBattlefortbeTrueInageof Man@'dtnbutgh:.

Floris Books, 197 8), p. 69.
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The Lord is with you!" Confused and disturbed, Mary tried to think
what the angel could mean. "Don't be frightened, Mary," the angel told
her, "for God has decided to bless you! You will become pregnant and
have a son, and you are to name himJesus. He will be very great and will
be called the Son of the Most High. And the Lord will give him the
throne of his ancestor David. And he will reign over rsrael for ever, and
his Kingdom will never end!" Mary asked the angel, "But how can f
have a baby? I am a virgin." The angel replied, "The Holy Spirit will
come upon you, and the power of the Most High will overshadow you.
So the baby born to you will be holy, and he will be called the Son of
God. ... For nothing is impossible with God." Mary responded, ..I am
the Lord's servant, and I am willing to accept whatever he wants. May
everything you have said come true." And the angel left.a

The birth of %aisrelated in t'wo different places in the eur'an, 3:
42-53 and 1,9:1,6-36. In 3: 42-45 the Qur'an says :

And when the angels said: O Moy! See! Allah has chosen you and
made you pure, and has preferred you above (all) the women of crearion.
O Mary! Be obedient to yorr Lord, prostrate yourself and bow with
those who bow (in worship). This is of the news of things hidden.... O
Mary! Allah gives you glad tidings of a word from Him, whose name is
the Messiah,Jesus son of Muty, illustrious in the world and the Hereafter
and one of those brought near (unto Atlah). He will speak to mankind
in his cradle and in his manhood, and he is of the righteous. she said,
My Lord! How can I have a child when no mortal has touched me? He
said: So (It *ill be). Allah creates what He will. If he decrees a thing, He
says to it only: Be! And it is.s

It is not difficult to see the similarities in the t'wo accounts. Jesus'
and fsds birth are both announced by an angel to Mary while she was
still a virgin. The angel announces the birth by frst proclaiming that
God has found favor with Mary and then by proclaiming the good news
to her (this is in conuast to the bad news that an unmarded woman in

aAll Bible passages are from the Holy Bible, Nelv Living Translation.
sAs quoted in Ata ur-Rahim, Jesus a Propbet, p. 19-20.
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Mary's day and age would receive when she learned of her own

pregnancy). In both accounts the angel proceeds to prophesy about the

miraculous life the child will have in both accounts. Furthermore, Mary

points out the obvious, that she is a viigin and it is not possible for her

to have a child. In response, in both accounts, the angel reassures her

that what will happen is a miracle that only God can perform, because

with God all things are possible.

The major difference is the manner in which the child will live a

mitaculous and uiumphant life. In the Nl it is claimed from the

beginning thatJesus would be the Son of God, unlike any other mere

human. In contrast, in the Qur'an, fsa is called "one of the righteous",

which alludes to him being a prophet. This is confitmed later in the

passage, 'And (Altah) will make btm (fsa) a messenger to the Children

of Israel, saying: Allah is my Lord and your Lord, so worship Him"

Q:46-52).6

C. His Mitaculous Life

According to both the NT and the Qur'an,Jesus lived a miraculous

life charactetized by signs and wonders, tides of gteat honor being

bestowed upon him by God and man, and a life free from sin.

The Qur'an does not cover the activity of Tsds life in ^ny gre t

detail. The mkacles and powers he was given are referred to, but not in

any gre tdetail as well. But it does provide information about a few key

elements of %ds life that allow us to compare it with the life of Jesus in

the NT.7In the Qur'-an, fsabegana miraculous life early on.8 In fact, he

was able to speak the words that God gave him while still in the cradle.

After fsdsbirth to the virgin Mary she faced ridicule from other family

members. She did not defend herself, but simply pointed to the baby

%anthecradle. f-ca, spoke to his relatives, defending his derided mother,

See! I am the slave of Allah. He has given me the Book and has

appointed me a Prophet, and has made me blessed wherever I may be,

6As quoted in Ata ur-Rahim,Jesus aPrEhx,p. 208.
7lbid., p.206.
Elbid., p.27.
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and has enjoined on me prayer and almsgiving so long as I remain alive.
And (has made me) dutiful toward her who bore me, and has not made
me arrogant, unblest. Peace be on me the day I was born, and the day I
die, and the day I shall be raised alivel (19:30-33).e

This story is not found in the NT. Instead, the earliest story after

Jesus'birth is told when he was twelve years old. He made a journey to

Jerusalem with his parents for the Passover celebration (a specialJewish
Holiday cornmemorating the Israelites flight from Egyp|. When the
celebration was over,Jesus' family left the city without him thinking he
was with some relatives. when they discovered his absence, they searched
inJerusalem for three days for him and finally found him at the temple
participating in a lengthy debate with the lsligious teachers. The text
says,'1\nd allwho heard him were amazedat his understanding and his
answers.... His mother said, lVhy have you done this to us? your father
and I have been frantic, searching for you everywhere., ... Jesus replied,
You should have known that I would be in my Fathert house,,' (Luke
2:41-49). This shows two things: thatJesus had an eady understanding
of his own identity, calling God his Father, and he had an unusual ability
to interpret scriptures, beyond his years.

Thelife of Tsawas chancteized by signs andwonders. The miracle
of Tsa speaking from the cradle was only the first mentioned. His other
miracles are listed in summary form: "God said w.hen thou wert
creating figures like birds from clay by -y permission; when thou wert
healing the blind and the leprous by -y permission; when thou wert
causing the dead ro come forth by my permission;... .. (5:109-111).10In
the Hadist, %ds mkzcles also include walking on water.lr According to
Islamic teaching, %awas blessed with the power to create life, heal the
blind and the leprous, walk on water, and raise the dead from their graves.
He was able to do things that normal people could not do.

The same miracles attributed to Tsalnthe eur'an were attributed
toJesus in the NT, oniy in more detail. Jesus healed lepers in Matthew

elbid., p.273.
'oGeoffrey Parinde4 Juus in the Bar'in (Oxford: One \7odd, 1996), p. g3.
ttAta ur-Rahim , Jews a PrEhet, p. 222.
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8:1-4 and Luke 5:1.2-1.5,he healed the blind in Markg:22 and Luke 18:35-

43,zndhe raised the dead in Luke 17:71'-17 andJohn 11':38-44' The NT

does not mentionJesus breathing life into clay and creating figures like

birds, but he does a host of other miracles, including walking on watef

in Matthew 1.4:25-32,healing the lame in Luke 5:17-25, and casting out

demons Luke 4:31-36. The crowds who followedJesus knew him as a

man who could heal them of their diseases and free them from the

bonds of evil spifits on their lives. The NT presents Jesus' miracles as

"works" of "signs". They expressed the divine power breaking into

history to conquer evil. In the Gospel, Jesus never performed miracles

to satis$r cufiosiry of to pfomote his immediate intetests. His deeds

manifested the power of God and the divine promise to deliver people

from the forces that afflicted them.l2 The miracles thatJesus performed

were signs, like the finger of God, pointing toJesus, so the world would

know that God has the power and the will to conquer evil.

In the Qur'an, Tsa is given many names. He was refetred to most

often as ,,Tsa ibn Maryam" fesus Son of M"ry). He is also ca]Led As-

Sitillin (the righteous),Kalinatullih (Word of God), RshAilAh (Spirit of

God), andMaii!-Atlih (Chnstof God).13 The Qur'an says,'1fhe Messiah,

Jesus Son of Mary, was only rhe messenger of God, and His \x/ord that

he committed to Mary and a Spirit from Him.. ." (4:769).14

Jesus is given similar names in the NT. For example in the first

chapter of the Gospel of John, Jesus is called the lrord of God. The

followers of the Jewish religron believe God's \Vord is the insrument

He uses to cfeate, reveal Himself, and fulfill His will in history. God's

![ord is also eternal.ls ln Romans, he is the righteous one, who knows

no sin. But, one of the most familiaf tefms for Jesus in the NT is the

Messiah.
From the outset of Jesus's ministry, his followers called him the

Messiah. In the Hebrew language he is the 'Mashiah" and in Greek,

l2Mircea Eliade, (ed.),Tbe Eryclopedia of Bdigion, zol 8 Q.{ew York Simon and

Schuster, 1995), p. 18.
l3Ahmad Deedat, The Choiee,Vol.l (Saudi Arabia: YA'LJ', 1994), p' 56'
laFrieling, Chixianiry and Islan,p. 69.
'sWalter A. Elwell, (ed.), Euangelical Dictionary of Theology (Grand Rapids: Baker

Book House, 1984), P. 223.
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"Christos", hence the nameJesus Christ. The term Messiah has become
so ingrained in the concept of Jesus in the NT, most people think of
Christ as his f"-ily name, not his tide. The Messiah is an important
concept in the Jewish lsligien; he is God's anointed one, the agent of
salvation and z kingly deliverer of David's house.16 Jesus is called the
Messiah in several places in the Nl including Matthew 76:73-21, Mark
8:27-31, Acts 7:52,Romans 1.:L, and Hebrews 13:8.

One important aspect about %ds hfe that is not explicidy stated
in the Qur'an, but is widely accepted in Muslim teachings and in the
Islamic concept of prophet-hood is Tsds sinless life. In the Qur'an, f-ra
is a great prophet, counted among the righteous. He is one of a long
line of prophets. He came to reaffirm the message and guidance of the
prophets who came before him and prepare for the guidance and message
of the prophet who would come after him (namely Muhammad).17
Prophets are not ordinary. They are exceptional human beings who have
been chosen by God and given a message.l8

Prophets are essentially the best of men, blest with the best of
human knowledge and strength.le Furthermore, it is intrinsic in the Islamic
concept of prophet-hood that prophets be men who are trustworhy,
self-denying, beyond reproach, and most importandy fauldess. They are
not devoured by greed and passion like normal men.20 Additionally it is
said of fsathathewas immune from all lies and sin.21 Therefore, because
of the nature of fsds mission on earth, itis mandatory that he be above
sin, completely fauldess in word and deed.

The same is true of Jesus in the NT. There is a strong emphasis
on Jesus berng sinless and uttedy different from all other men.22 Jesus'

'uEliade, (ed), T be E ry clEe di a of Po ligio n, p. 1 8.
t7 U r-Rahim, J evs a P rop h e t, p. 208.
lqWilliam Chittick aod Sachiko Mutata, The Vision of Iskn: tbe Foandatiots of

Muslin Faith and Practia (London: LB. Tauris and Co. Ltd, 1996), p. 133.
leS. Abul Hasan Ali Nawi, Islanic Cozcept of Prophx bood Q-ucknow: Lucknow

Publishing House, 1979), p. 133.
Nlbid.,p.82.
2lNorman Daniel, Islan and tbe lf,/est (Oxfotd: One rVodd Publications, 1997),p.

190.
22Elwell, (ed), Eaange lica I D ictionary, p. 22'1.
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sinless life is mentioned is several passages: Hebrews 4:1'5,7:26; andl

Peter 1:19.

The miraculous llfe of Christ is well documented. His extraordinary

biography began at an early age; he healed the blind and the leprous,

walked on water, and raised the dead. He was called the \7ord of God,

righteous, and the Messiah. Additionally, he led a fauldess life in word

and deed. Finally, we shall see that his life came to an end in a miraculous

way.

D. The Miraculous End to his Life

Despite the differences about Ctrrist's death in the Qur'an and the

NT, it is clear in both texts that Christ's life on earth came to a close in

a miraculous way. The NT says that Jesus Christ was crucified, died,

came to hfe agun on the third day after his death, and ascended into

heaven forty days later. The Qur'an rejects the crucifixion, and with it

the resurrection, but affums the ascension of Tsa to heaven to end his

life on earth.z3 Let us look more closely at the differences and similadties

between the end of Jesus' time on earth, and that of Isds.

In the Q.rt'ut , there is a verse that specifically refutes the proposed

death of fsa.TheQur'an says, "yet they did not slay him, neither crucifit

him, only a likeness of that was shown to them (4:1' 57).24 There are

many interpretations about what this vefse means exacdy. Traditionally

it means that Tsa was not crucified, but someone else who resembled

hirn.zs In contast, the great Muslim Apologetic, Ahmad Deedat suggests

rhat fsa was actually crucified on the cfoss, but did not die. Deedat

suggests that Tsds apparent post-fesuffection appezf: nces wefe not

resurrection, but recuperation instead.26 One modern Muslim scholar

suggested that a substitute for Tsais not necessafily the meaning of the

Qur'anic text (4:157). It simply means theJews thought they killed fs4

23U r-Rahim, J e s us a Prop h e t, p.22'l'.
2albid., p.227.
25Ibid., p.I8.
26Ahmed Deedat, The ChoiceYoL 2 (Saudi Arabia: YA.L. J., 1994),p. 191,
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but God raised him unto himself in a way that we can leave unexplained
among other mysteries that are inherent in matters of fatth.21

Nonetheless, the traditional view of Qur'an version of frls end
is that he was not crucified, but someone who resembled him was put to
death in his stead. There are several interpretations about who this could
be. One account says thac when the soldiers came to arrest fsa in the
garden a tumult ensued and a confusion followed. The twoJews at rhe
center of the confusio n, Tsa andJudas, were mixed up. Judas was arrested,
uied, convicted and crucified n %ds place. During the ordeal,Judas's
^ppearance was transformed by God in such a way that fsds mothet
and closest followers believed him to be %a.28 Others say that God told
Ilahewould raise him up to heaven instead of allowing him to dte. %a
asked for a volunteer who would agree to be transformed into the likeness
of Tsa andbe crucified in his place, then go straight to patadise.2e Others
say the man crucifiedn %ds place was Simon of Cyrene.3o

til/hatever interpretation one chooses to believe, it is widely held
by most Muslims that the Qur'an teaches that Tsa dtdnot die a cruel and
painful death on a cross. In Muslim thought, it is disrespectful to believe
that God would allow one of his prophet's, especially one of the most
honored prophets to be crucified.3l The death of Isa zt the hands of the

Jews is unfitting.32lnstead, Isawastaken up to God; he ascended direcdy
to heaven without dyirg.t "They did not kill him for certain; but Allah
took him up to Himself. Allah was ever Mighty and \fise." (4:1 58).3a

According to the NtJesus was crucified, died, was buried, came
to life again on the third dzy zfter his death, and ascended to heaven
another forty days later The certainty of the way Jesus' Iife on earth
came to an end in the NT scriptures has nevef been disputed among

27Parinde4 
Jesus in the pur 'an, p.72.

28Ur-Rahim, 
Jesus a PrEhet,pp. 36-37 .

2eHelmut Gat:le, T be pur'an an d lts Exege sis (Oxford: One \7odd, 7997), p. 128.
nUrRahim, 

Jesus a Prophet,p. 37 .
31Dean C. Halverson, Tbe Co@act Guide to the lYorld Religioar (I\dinneapolis: Bethany

House, 1996),p.1,04.
32Daniel, Islam and the lYest,p. 1,91.
33UrRahim, 

Jesas a Propbet,p.38.
3albid., p.21.9.
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Christians. The crucifixion account is testified to in all four Gospel
accounts : Matthew 27 :45 - 6 1 ; Mark 1. 5:21. -47 ; Luke 23:26-56; and John
1,9:1,6-42. Furthermore, various non-Gospel writers testify to the
crucifixion of Jesus, saying that Jesus was put to death under Pontius
Pilate in the reign of the Emperor Tiberius also suggesting the
involvement of Jewish religious leaders. These sources include: Roman
writers Tacitus, Suetonius, and Pliny the Younger, andJosephus theJewish
historian, as well as the epistles of Paul, Peter, John, James, Hebrews
among other non-gospel NT texts.3s

Jesus was betrayed by one of his own disciples, Judas, arrested,
tried and sentenced to death by Pontius Pilate. TheJewish religious leaders
were instrumental in pleading the case against Jesus, even though it is

clear in the NT that Jesus was an innocent man.36 Then, early on a
Friday morning, Jesus was beaten, and hung on a Roman cross, the
popular instrument of execution. He died at noon on Friday.

By this time it was noon, and darkness fell across the whole land

until three o'clock. The light from the sun was gone. And suddenly, the

thick veil hanging in the Temple was torn apart. Then Jesus shouted,

"Father, I entrust my spirit into your hands!" And with these words he

breathed his last. (Loke 23:44-46)

Then, on the third day after his death, Jesus came to life a8 tn.
\When some women disciples of Jesus came to his tomb to place the

burial spices with the body and they found that he was missing. Two

angels were there and they said, "\Why are looking for in a tomb for

someone who is alive? He isn't here! He has risen from the dead!" (I-uke

24:5).

The death of Jesus on the cross and his resurrection as told in the

NT is the life-blood of the Christian faith. Without it, there is literally

no Christian religion. It is interpreted by the followers of Jesus as

accomplishing three things: liberation, expiation, and an act of love.

First,Jesus crucifixion and tesurrection liberated people from sin, death,

and evil. BecauseJesus conquered these strongholds, he gave his followers

3sEliade, (ed.), T b e E n c1 c lop e di a of Re ligio tt, p. 1 5.
36Luke24;47
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power to do the same. Second, the death of Jesus represents asacnftcial

^ctth^t expiated the sins of others and established a new covenant vrith

God, a final sacrifice for all who believe in him. Last of all, the death

and resurrection of Jesus was anactof love from a loving God that can

transform human hearts and reconcile the broken relationship between
God and man.37

According to the NTwriters,Jesus completely submitted himself
to the will of God and became wholly obedient to death, even death on
a cross philipians 2:89).38 On the third day after his death, Jesus was
raised to life ^gun.Death was not a fitting end for the life of Jesus.
While he was humbled first, through his obedience he was eventually
exalted when he war resurrected and ascended to heaven to God (Acts
2:29-33). So, like the Qur'anic account,Jesus still lives after he was taken
up to heaven to be with God. There he sits, according to Hebrews 1:3,
at the right hand of God where he waits to come to earth again.3e

Like Jesus in the Nt fra had a miraculous ending to his life on
earth. And also likeJesus in the Nt fra still lives according to the Q*'u.,
and he will come agun. This brings us to the next glimpse at the life of

Jesus: his miraculous second coming.

E. The Miraculous Second Coming

According to the NtJesus will return to earth one day. His rerurn
is mentioned in Matthew 24 and 25, John 14:3, Acts 1:11, and I
Thessalonia ns 4:15 -17 . The Judgment day is associated with his Second
Coming. He will come to judge the living and the dead.a0 It is said that
all nations will gather before him and he will separate the sheep (the
believers) from the goats (the non-believers).a1The believers will enter
heaven, while the unbelievers will be sentenced to eternal torment in
hell.

37lbid, p.19.
sHalverson, Tbe Conpact Guifu, p. 117.
3eCharles Hodge,SlstenaticThwhgy,Vol.2 (Grand Rapids: Eerdmans Publishing

1 981), p. 635. Eliade, (ed), The Erychpedia of Rrhgio n, p. 207 .
aEliade, (ed ), T be E n E clEe di a of Re ligio tt, p. 207 .
41Ibid.
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In the Muslim tradition, l}a is seen as the "portent of the Hour

of Doom". He will return at the end of the wodd to play an important

pmt.42 Tsawtll be the sign of judgement because his appearance will

announce the Hour of Doom (orJudgement). In the Hadith it is reported

that fsawill come down over a mountain in the Holy Land called Afiq

and he will kill the Anti-Christ with a speata3

F. Conclusions about His Life: Two different Perspectives

Despite some obvious similarities concerning the miraculous birth,

life and end of Jesus's life, the lsligions of Islam and Christianity have

developed two very different perspectives about Christ. Let us examine

a brief summary of the life of Christ in both accounts: In the New

Testament,Jesus was a GalileanJeru His motherwas Mary and his earthly

father, Joseph. He was born to Mary while she was still a virgin. As a

child he was a vrise and gifted student of the scriptures at a young age.

As an adult, he began to teach and preach, called disciples to follow him,

worked miracles, and taught some memorable parables. His teachings,

specifically those referring to violation of the Sabbath Day laws, and his

actions, specifically his alluding to the fact that he had a special

relationship to God the father and in many ways equated himself with

God angered theJewish leaders ar1d lsligious teachers. While he lived a

sinless life, he v/as, nevertheless betrayed, arrested, interrogated, and

condemned by Pontius Pilate, tortured, executed on a cross, and buried

the same day. He then rose to life again three days later, and ascended to

heaven to sit at the right hand of God where he waits to return to earth

againto judge the living and the dead.#

In the Qur'an, Tsawas born to Mary while she was still a virgin.

He eloquendy spoke the Word of God while he was still in the cradle.

He lived ahfe chanctenzed by miracles and teaching the message of

God. He was called the Word of God, the Spirit of God, one of the

righteous and the Messiah. As one of the greatest prophets, he brought

a2Frieling, Chistianig and Islan, p. 68.
a3Gade, Tbe pur'in and Its Exegesis,p.l29.
4Eliade (ed.),The Enclclopediq,,gJ Rcligion, p.17 -
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the \X/ord of God, in the form of the Gospel. He was immune from lies

and sin. He never died, because he was not worthy of death. On the

contrary, when theJews wanted to kill him, he escaped from their hands

and ascended to the heavens. There he lives now in the flesh in the

presence of God warung to return on the day of Judgment.as
Now, let us examine the conclusions that the followers of Jesus

made about him based on his life compared with the conclusions that

the followers of Islam have come to regarding the meaning of the life

of fsa.It is clear that, seen through history the t'wo accounts of Chdst

found in the Qur'an and the NT have led the respective followers to two

very different conclusions.

Following the announcement of Jesus'fesuffection from the dead,

upon reflection on Jesus' words and deeds, and subsequent post-

resurrection appe r nces byJesus, the disciples came to the conclusion

that Jesus was the Son of God, divinity in flesh, and the savior of the

wodd.a6 They examined the events of his life, his virgin birth, his miracles,

his claims, his teachings, his special relationship with God, the prophecy

in the writings of the Prophets, his resurrection, and his ascension, and

were faced with no other explanation than,Jesus is God. The followers

of Jesus did not invent the divinity of Jesus out of a vacuum ef lsligrous
necessity. They believed they had clear evidence.

\We have already mentioned many of the evidences that prompted

Jesus' followers to believe he was God. Most of them are also testified
to in the Qur'an. We must now probe a litde deeper into the Bible to

examine what other evidences there are that gave Jesus' followers the
idea that Jesus was God. First, they believed that the sacred writings
they already possessed, the Torah, the Psalms of David, and the other
Prophets, all prophesied the person and life of Jesus (Gen. 3:15, 1,2:1,-3;
Psalms 2, 22, 45,72, 1,1,0; Tsa iah 4:2, 6,7 -9, 1,1; Micah 1-5, Jeremiah,
Daniel, and others).a7 Jesus himself led his followers thtough the Bible

and taught them all the scriptures that relate to himself beginning in
Moses and continuing through all the prophets, according to Luke24:27 .

a5Daniel, Islam and the West,p.790.
{Eliade (ed.), T be E n qy clop e dia of tu ligi o n, p. 79 .
aTHodge, S1s tenatic T hm kgy,YoI. 1, pp. 484-493.
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Second, the followers of Jesus believe he is God because of the

power he possessed ovef natufe. In addition to the teachings aboutJesus'

abiJity to healin the NT and the Q*'*, he had power over other elements

of nature, the wind, the rain, the sea, the animals, the trees, as well as

spirits. And when he departed, he conveyed his pou/ef to his disciples

under the authority of his name alone.as

The final evidence that led Jesus' followers to believe in him as

God was Jesus own claims about himself He made promises that only

God can make he promised to be with his followers forever. He promised

to hear theit prayets. He promised to forgive their sins..And fina\ he

promised them eternal life if they only believed in him.ae Unlike former

prophets and the contemporary teachers of Jesus'day,Jesus repeatedly

iinked the divine offer of salvation not simply to his teaching, but to his

ov/n person. Accepting Jesus himself emerged as the divine criterion

for human destiny before God.so For a member of the Jewish race' to

make this kind of claim would be blasphemy, which is one of the reasons

Jesus was so unpopular with the religrous leaders of his day.

According to Christian theology, the divinity of Jesus is to the

Bible what the soul is to the body. It is a living and all pervading principle.

The followers of Jesus believe that Jesus fulfilled the message of the

entire Bible, Torah, Psalms, and Prophets. Furthermore, because of the

natufe of his work it was essential thatJesus be both God and man. His

had to frrlfill a two-fold purpose. He had to paticipate in the nature of

those he came to save, and possess the power to subdue sin, death, and

evil at the same time.sl

To the follower of Jesus, belief in Jesus as God is a natural and

normal fesponse to the evidence they have been given. To the Muslim,

belief n %a as anything other than ^ gre^t prophet is blasphemous.

Every prophet of Islam delivers a book. Moses brought theTorah, Tsa

the gospel and Muhammad the Qur' an. The Gospel is not the good

news about the descent of the Son of God and his redeeming act which

a8lbid., p.501.
aelbid., p.501.
50Eliade (ed.), T h e E t c1 chp e dia of Re ligio n, p. 17 .
5'Hodge, Slstenatic Tbeokgy,Yol' 1, p. 483.
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changed the wodd.52 Instead, it is simplg yet profoundly, the word of
God that proclaims the oneness of God and guides people to righteous
lirirg.

Tsawas one of the long line of prophets who had been to sent to
the peoples of this eath. fsds life was no insignificant occurrence. To
the Muslim, %arepresents the perfect message of God being sent down
to people. fsds appeannce on earth was not an isolated event in a chaotic
world, but a messenger sent from God in perfect timing like all the
messengers before him.s3 The Qur'an says, "And we caused fra, Son of
Mary,to followin their footsteps, confirmingwhatwas before him, and
we besto'wed on him the Gospelwherein is guidance and lighg confirming
that which was before it in the Torah- a guidance and an admonition
to those who are careful." (5:46)

Tsawas a man like Muhammad and Moses, a messenger sent from
God to reaffum and revive the teachings that God gave. He was a
prophet, the concept of which, hinges on the idea of "n b7". The word
derives from a root that that has two basic meanings: 1) to utter a sound,
as watchman on the .tty -"ll calls out to the people below; 2) to become
elevated. Both meanings are present in the Islamic idea of the prophet.sa
From these two root meanings of the word for prophet, we can examine
nvo main aspects of the Islamic prophet of which Tsa was one: the
character of a prophet (they are elevated), and the message they brought
(they call out).

The prophets are marvelously unique among men, because no
one on earth possesses the life giving knowledge they possess. They are
trustworthy, fauldes s, s elf-denying, and beyond reproach. ss Prophets are
the best of creatures and are blest with the best of human capabilities
and strength. They can foretell events which carlnot be predict by other
mortals however wise and intelligent they may be. They do not use
loquacious speeches to expound on their eligibility to prophethood.

s2Frieling, Cbistiani! and Islan, p. 63.
s3Ata ur-Rahim , Juus a PrEbet, p. 206.
saChittick and Sachiko Murata, The Vision of Islan,p. 1,33.
ssNawi, Islanic Corcept, p.82.
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Rather, they speak plainly.56 Sheikh Mujaddid al Ifthani writes in a letter,

"The prophets are the best of creation, possessing the most precious

wealth of knowledge."sT ft is compietely extraordin ary that f-ra led such

a miraculous life, but in the Islamic view of prophet hood fra led a

normal life for ^gre tprophet of God. Prophets are not ordinary. They

are exceptional men who have been chosen by God and given a message.

What is the message that God has sent down for the prophets

such as Noah, Abraham, Moses,Jesus and Muhammad? In the Qur'an,
it is the simple, yet profound statement, "There is no god but God."s8

The Qur'an says, 'qWe never sent a messenger before thee save that we

revealed to him sapn&'There is no god but I, so worship (21':25).The

prophets always come inviting mankind to accept the oneness of God'

The fundamental goal of the prophet's message is to establish proper

communion betrreen man and God. They have always preached that

God alone had the power to do good or harm and that only he could be

the obiect of worship, Pr ye\ and oblations.se 'fsa brought the same

message as the other prophets of God. All the prophets wete sent with

the guidance that belongs to God and the message is the same:60

Say, we have faith in God and in that which has been sent down

on Abraham, Ishmael fsaac, andJacob, and the Tribes, and that which

was given to Moses andJesus and the prophets by their Lord. rJTe make

no distinction among any of them, and to Him (Allah) we have

submitted." Q:136; cf 2:285, 3:84).

According to the revelation of fsa in the Qur'-an, he was ^ Sre t

prophet of God with a message and a mission like the prophets that

came before and after him. The miraculous life he led was a testimony

only to this facr He was only a man. His gfeatness is not to be confused

with divinity. The Qur'an speaks out in many ways against the belief

that fsawasthe Son of God in 3:55 59; 2:716-177;21':26-30;19:88-93.61

56lbid., pp.12-21.
57lbid., p.24.
5sChittick and Sachiko Murata, Tbe Vision of Iskn, P.xxx.
t'Nawr, Ishmic ConcEt' p. 48.
oChittick and Sachiko Murata, Tbe Wsion of Islam,p- 165.
6lUr-Rahirrl,ferer a PrEhet, p. 208-210.
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The Qur'an demands reverential regard and affectionate devotion to
the prophets of God, a tender feeling of admiration that adses from the
core of one's heart.62ln conflictwith this is theworship of anyone except
God. For the Qur'an states explicidy that God is one and he alone is
worthy of worship. The Qur'an rejects fra's divinity in5:77,5:116-118;
and9;30-32. The Qur'an says:

And when Allah says: O fsa,son of Mary! Did you say to mankind:
Take me an my mother for two gods beside Allah? He says: Be glorified!
It was not me to utter that to which I had no right I spoke to them only
what you commanded me, (saying): Worship Allah, my Lord and your
Lord. (5:116-117).

The Qu'an also denies the trinity saylng:

O people of the Book! Do not exaggerate in your religion nor
utter anything concerning Allah except the Truth. The Messiah, fsa,
son of M-y, was only a messenger of Allah, and His word which he
conveyed to Mary and a Spirit from Him. So believe in Allah and His
messengers, and do not say Three'-Stop! (It is) Better for you! Allah is
only one God. (4: 1,7 1,-173).

G. FinalWords

Despite many similarities in the accounts of Jesus in the NT and
the account of Isatn the Qur'an there is alatge difference in the beliefs
of the followers of Islam and the followers of Jesus about the truth
concerning the life of Christ. Islam says %a is a great prophet blessed
by God with a miraculous life and a divine message. The followers of

Jesus say he is the Son of God, divinity in the flesh, the redeemer of the
world. Through it all we see thar Christ is a figure of controversy and
has been since the days he traveled the dusty roads of Palestine. He is
also a common thread between the t'wo largest religions on this planet. As
people interested in understanding and truth, let us all gather around the
person of Christ and reexamine who he is. Irt us set aside conflict for
conversation. ForJesus himself said" 'The truth will set you free" flohn 18:37).

240

62Nawi, Islanic Concept, p. 94.
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