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Abstract
Di tengah kelangkaan sunber dalam nelakukan kaiian nengenai llanryh
Fan;ii, nrdapit beber@a petunJuk - bet@@un nasih tercerai berai -

yngdapat diangkat dari karya sajakryalangmampu membeikan beber@a
inforn)si nengenai kehidupan tokob sastrawan suf t1i. Petunlak inljuga
d;dukung oteb beberapa sumber sgjarahlang ada. Dikhirkan.di Baras,
Hanqai nelakakai perjalanan ke beber@a penjuru dania Iskn de.Wn
tujuai nelakukan kajian Islan. Hal ini pada akhirryta nembawa beliau
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menjadi seorangpenganut dan arsitek aliran wujidfilahlang terpenting di
kawasan ini- Hubangannla denganpusat kekaasaan diAcebpada soo/ itn
kelibatannla harmonis, namun pada saatlang sama juga kitis nrhadap
p_eryinpanganyng dilakukan oleh para pengaasa dan petingi ktrEaan.
Hal ini dikkukan deni kepentingan magarakat luas. Dalan konteks inilab
Pgrbatian diberikan oleh Hanqab ncara lebib Eufik, sebagailanglerrcrmin
d.i d1lan berbagaipetuah keagamaannla kqada nagarakat- meskipun
halini dilakukan di bawahpanji-panji Earan wujidjlah. Adatalt roorr,
kragamaan, sosial dan po li ti klang tingijtang ia bei ka nlangpada gi Emnrya
nenberikan kontribasilang besar bagi keberltasilan flanqah da-tan issi
keagamaan.

Keluzord : Ilamzzh Fan s uri, wa1 id j1 a b, B u s t i n a / S a lalk, po€ms, tar a!,n ttf

A.Introduction

It is undeniable the life of llamzah Fan;firl remains a mystery.
Neither traditional sources of the 17n century Aceh, such as the Hikayt
Aceh, the Adat Aceb, and the Bustan al-Salatln, nor outsiders' matedals,
especially European sdurces, provide any mention of him. This very
fact forces historians to rely on inferential proofs. From a histotical
perspective, the importance of F.Iamzah is based on the sffong
assumption that he akeady played a significant role in Aceh in southeast
Asia in general. It is uncanny to imagine ho'w the wajidfoab doctrine
could have been so popular - both at court and among the communiry
atrarge - in Aceh during the latter part of the 16d century and the first
half of the 17d century without any significant role that its master and
proponent had played. It is to this direction that this article devotes its
study.

The scarcity of sourcesr on Hzmzah has indeed hampered
historians' efforts at reconstructing his life and cueer.yeg this does not
in anlway justify any attempt at undermined Hamzaht historical role -

socially, politically and on religion. Ways of reconsructing parts of his

1 one of the main reasons of this extreme lack of sources on this fizure is the
desttuctive policy of Iskandar Th-ari (r. 1636-1641) who, under al-Ranlrl'slnfluence,
destroyed wuju-dfoabwotks and even condemned some of its leaders to death.
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life is through the interpretation of his poems. Indeed, a close scrutiny

of his work is helpful enough in conveying us - no matter how small

they are in showing us- pafts of his life and c^Ieef. This is to be presented

with the help of other supporting historical data.

h.\arnzah's Origins, Birthday and Place, and Travel

One of the ongoing arguments about Elamzahis the controversy

regarding his origins, birthday and place of birth. Indeed, there is no

convincing clue that can lead us to determine his birthdaywith certainty.

Yeq the following verses might convey some usefi'rl information:

IJanryh nin asalnla Fan;u-r1,

Mendapat wujid di tanah SbabrNanti-,

Bero le h khilafat ilnu yng'iE,

Dari pada Abd al-pidir J7lin|.'?

Translation:

Hamzah, hailing from Fansfir,

Found the Being in the territory of Shahr Ntwf,

His license to transmit the august science,

Traces back to Abd al-Qtdir, the sayyid fromJ-ilan.

There is little doubt that Barus, a well-known port located in the

western part of Sumatra, wasHamzzh's hometown. Yet, his birthplace

is still the subject of debate. Some scholafs afgue that even though he

was originally from Barus, Hamzah was not in fact born there. There

are few key words which might help researchers in determining his

birthplace, namely wujid and ShahrNiwi-. Syed Muhammad Naquib al-

Attas refers to the term wuiid as a place where Harrrzah was born.

Therefore, to this scholar, although his parents wefe originally from Barus,

Hamzah was in fact born in Shahr N2uA, an old name of the city of

Ayuthia.3 For G.\Q. Drewes however the term wujidherc means the

t GJ.W Drewes and L.F. Brakel, The Poens of HarzlabFansun (Dordrecht: Foris,

1986), Tixt I, no. 13. For the translations from the Poems I have mosdy adapted

Drewes' and Brakel's version.
3 Syed Muhammad al-Attas, Tbe Mlsticisn of \7anryh Fat;Fi (Kuala-Lumpur:

University of. Malayapress, 1970), 7; Al-Attas, "New Light on the Life of \lamzah

Fanzufrl' IMBRAS 40,2 (1967),pp. 46-48.
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existence of God. In other word, Shahr Nawl was a place wher eHamzah
acquired his mystical experience (walidfuiab).a This mystical meaning,
according to this Dutch scholar, is clearlyprovided in the followingverses:

Rabnin itulabyng bernama lWtgid,
Keadaan Tultanlang sedia ma'bid,
Kenlataan Islan, N a;rini dan Yabid,
Dai Rahnan itulalt sekalian mawjid.j

Translation:

The Merciful is called Being,
The Lord's Being worshipped through all ages,
Islam, Christianity and Judaism,
Came into Being because of that mercifirlness.

The mystical meaning of the word w{id issupported by L.E Brakel
who also claims that Barus was Hamzaht birthplace.6 The ideas of these
two scholars are reasonable, considering the dominant mystical eiements
of the above verses. This is in addition to the unity of the meaning of
the verses themselves.

It is interesting to follow the debate on shahr NiwL Al-Attas claims
that this is the birth place of Hamzah,an idea refused by both Drewes
and Brakel who suggest that it is a city where Hamzah gained his mystical
experience. Yet, these two Dutch scholars are in disagreement in
identi$'ing the city. Iike al-Attas, Drewes berieves that Shahr Nawl
mentioned tn tlamzah's poems was the old capital city of siam.7 The
question which should be raised here is: How couid Hamzahhavevisited
and lived in the city that is described by Gabriel Ferrand as a place where
"Islam has no past, no present and probably no future?,,8

Historical sources indeed reveal otherwise. It is said that shahr
Nawf was in fact a cosmopolitan ciry where people from other regions
came to live. Among them were Muslims from Malay, India, persia, Turkey

a Drewes and Brakel, Tbe Poems,pp. 1-6.
s lbid.,TextX, no. 4.
6 L.F, Brakel, "The Birth Place of Harnzapansui,,, JMBRAS 42,2 (1969),pp.

208-209.
7 Drewes and BnkeI,The Poems,pp. 4-5.
8 Tlte Fint Enryclopedia of Iskn 7913-7936,s.v. ..Siam.,'

I
I

!

I
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and Aiab.e In 1.554, Ferhao Mendez Pinto found seven mosques and

about 30,000 Muslim families lirritg in the city.lO Therefore, it is safe to

assume that several Islamic lgligious leaders also lived there, and the

wujidfuah played an important role amongst Muslims. "ft is plausibie",

Drewes writes, "that among them HamzahleatntPefsian, the Iingua

francaof Muslim Inilia, and was won over the \Tuiudiyyah doctrine, of

which he became a most convinced adept."11

Brakel has a different opinion on this issue. Shahr Nawj for him

was not a city located in Siam, but near BzndaAceh. He bases his idea

on statements providedin the HikaytAcehwhich say that "makaJohan

Alampun berjalanlahhingga sampai kepada suatu negeri yang bernama

Shahr Nu. Maka pada tempat itu dua buah penanggahan."lzIn other

places the Hikayt Aceh statesthat "tatkal a datang mereka itu menghadap

bersembahkan segala kelakuan pefang Ghori itu, maka Shah Alampun

terlalu amarah. Maka Seri Mahania pun disuruh tangkap buangkan ke

Shahr Nu."13 Shahr Nawf, or Shahr Nu, was therefore, Brakel concludes,

a town located not ft from Banda Aceh and it was to this town that

Llarnzth went fof his retreat and where he finally gained his mystical

experience.la Brakel further afgues that llamzah received his Persian

training in Barus, an important Poft visited by Muslims from around the

wodd.ls

Both Shahr Nawi of Siam and Shahr Nu of Aceh seem to be

identical. This alone creates enough obstacles for scholars in determining

the right answef. Yet, considering the cosmopolitan chatacter of the

one in Siam it is most probable that Shahr Nawf was a city located in

Siam, where Hamzahacquired his mystical experience and learnt Persian.

The period of Elamzah's life also constitutes a contfovefsial issue.

It is not the intention of this article to discuss this issue in detail, fot

some scholars have discussed it at some length, such as H. I(raemer,

e Drewes and Btakel, The Poems,P.5.
to The Firct Encldopedia, "Siam."
rl Drewes and Brakel, The Poems,P.5-
12 T. Iskandar , De Hikajat Afeh ('s-Gravenhage: Smits, 1959), p' 205'
t3 lbid., p. 257 .
la Brakel, "The Birth Place," p. 208.
t5 lb id. ,p.209.
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cA.o. van Nieuwenhuijze, Harun Hadiwijoyq Hoesein Djajadiningrat,r6
c. snouck Hugronje,lT andSir Richard winstedt,ls to mention a fevz It
is suffice to state thatHanzah lived during the second half of the 16,h
century and early 17s century.

Hamzah's poems reveal some information on his travels. It is said
that he visited several places, including Mekkah, Baghd;d, Java, Siam
and Malaya.le I, was in Mekkah that he performed a pilgrim"ge and
sought God, as stated in the following verses:

HamzahFansfir-i di dalam Makkah,
Mencari Tuhan di Bayt al-Ka.bah,
Di Barus ke Qudus terlalu payah,
Akbirrya dapat di dalam rznah.2o
Translation:
Hamzah Fansufr was in Mecca,
Sought the Lord at the shrine of the Ka,bah,
8.0 "t 

Barus it was too much trouble to go toJerusalem,
(For) eventually he found Him in his own house (himselfl.
In Baghdad Hamzah'kas receivedinto the eadiriyyah fratenity,,zl

as he states:
Hanqah Fan;ii sedn qanir,
Te rs u ci p u k ng pad a S all i d A b d al-pidir,
Dari sana ke sini ter-ta'ir ti'ir,
Akhir nend4atpada diri qa-hinz
Trans.

Ilamzah Fan g[r1, originally earthly,
Was purified by Abd 

"l-eadir,

16 Drewes and Brakel, The poens, p. 2.

- - _tt-C F:uckHurgtonj e,TbeAchebnese,trans.byA.IflS.O'Sullivan,Vol.2(Leiden:
EJ. Brill, 1906), p. 13.

18 Sir Richatd winstedt, "A History of crassical Malay Literatu re,,, JMBRAS 3,3
(1,961),p.1,73.

le Al-Attas, Tbe Mlsticisn, p. 8.
a Drewes and Brakel, Tlte poems,Text X)il. no. 14.
21 lbid.,p.5.
22 lbid.,Text XW, No. 15.
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He wandered about hither and thither,

Yet at last found Him in his own person.

Mention of Ilamzah's visit to Shahr Nawi as stated above has

briefly been provided. Yet, it is also important to shordy discuss his visit

to Java, i.e. Kudus. Al-Attas believes thattlamzah went to Java for a

visit,23 based on the following verses:2a

IJanryb Fansii- di dalan Makkah,

Mencari Tuban di BaY al-Ka'bab,

Di Baras ke Pudas terlalu PEah,
Akhirrya dapat di dalan rwnab.

Drewes however afgues that there is no clue suggesting that

Elamzah used to visit Kudus (java). For him, Kudus here means

Jerusalem. Itwas due to too much trouble that he found to go there that

he declined to visit the city, and instead stayed in his house where he

finally found God. This idea seems mofe acceptable, especiah when it

is viewed from the uniw of the stanza itself.

B.\arnzah, Political Center and Social Concern

It is unfortufiate that due to the scarciry of sources available,

Ilxnzahhas frequently been portrayed as an exclusive figure, who had

no social concefn and political involvement. Even though our main

soufces provide no mention of this figure, there are some substantial

accounts -with the support of other sotuces -which can be extracted

from his poems regarding his social and political concern.

As mentioned above, an approximation of the duration of

F.Iamzah's life is given, namely dunng the lamer part of the 16'h centufy

and early 17n century fansng from the reign of suitan Ala'al-D-in Ri'ayat

Shah al-Mukammil (r. 1589-1604) to the early patt of Iskandar Muda's

reign (r. 1,607 -1636).2s This can be seen in his poems in which his relation

23 Al-Attas, Tbe M1sticisn,P.9.
2a For further discussion on this issue, see Drewes, The Poems, pp' 9-10'
2s Al-Attas, The Mltticisn,p. 14;The Poens,p- 2; Snouck Hurgronle, The Achebnese,

Yo1.2,p.13.
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with the sultan, to some extent, can be observed. In his poems entitled
I kat-I katan I lm a /-N isi', Hamzah states :

Hanba mengikat sba'ir ini,
Di bawah ha/mt r@ayngwaE36

Translation:

Your slave composed these verses,
Under the auspices of the saintly king.
In other placellamzah writes:
S bilt Alan rEa lang'idi/,
Raja qutub senparna kanil,
IWali Allib semparna wasil,

REa'irif lagr mukannil.s

Translation:

Shah 'Alam is a just king,
The Pole, whose perfection is complete,
(He) is the saint of God, who is eminently united (with God),
(He) is the gnostic king, the most excellent.
These verses clearly convey a harmonious relationship rhatHamzah

had with the sulpan.

Hamzah believed that the sultan possessed the highest politicai
authorityin the country. At the same time he also praised the ruler to be
a sufi leader. It is not the intention of this article to discuss the political
authority of the sultan. Yet,Hamzah's recognition of the ruler as a waT
Allih (sunt, or a friend of God) draws our attention.

In the first piace the attribution of the epithet aa7Al/ibto the
sultan implies thht he is to posser, 2 ..1sligio-sfifistic 

authority.,' The
tetm waFlnlslam means a pious person who is bestowed functions that
can perform miracles, in other words, the "intermediary Qb"f) between
God and man."28 Al-Bayd;wl wfites that wa/-is arc"those who ate near to
God through their obedience and whom God equips rvith the gift of

26 
Quoted in al-Anas, Tbe M1sticisn,p.72.

21 lbid.

_ 
28 rgnaz Goldziher, Muslin stadies, trans. by c.R. Barber and S.M. Stern vol. 2

(London: George Allen & Unwin Ltd.,1g7[,p:264.
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His mercy (karinah).,,2e In the context of the Muslim kingdoms in

Southeast Asia, it must be femembefed that Islam had to compete with

pre Islamic tradition and became an ethos in the formation of both

lo[tical and religious tradition. Islam was later adopted and adapted in

the life of the court and its tradition. Indeed, a ruler was in need of a

new poiitical tradition which was in line with the spirit of the new religion.

From this perspective,Islamic syrnbols were adopted. Firsdy, the tide of

the ruler was transfofmed into an Atabic/Islamic one. In Melaka' for

instance, a Sriviiaya's title of sri nahar@a was changed into an Islamic

one, sultin. Even though the epithet sri padakawas still in use, it "was no

longer an incarnate Hindu god but the shadow of Allah upon eafth"3o

@t/At2hf at-ar/1.This is among the epithets attributed by the Baxin al-

i)t;irto Iskandar Th;n1,31 and the Sqarab MelEz'u to Sultan 'AE al-Dln

Ri.ayat Shah, and the undang-tJndang Melaka to Sultan Mahmud and

Mahmud Shah (the last ruler of Melaka).32

As a "shadow of God," the ruler was to behave under God's

guidance and consent. Therefore, the Bustin al-SaliJ1n states that the

installment of Iskandar ThAnl (Sulgan Mughat) to the throne was based

on God,s guidance (petanjukAltih).33 The Hikayt Aceh also afftms that

every Acehnese ruler was chosen by God to rule the countty. That being

rhe case, rhis source states thail 'apakila Allah subf;inahu wz ta6la

hendak menyatakan'azamatNyadan kibriaNya kepada segala isi'alam

dunia, maka dif adikanNya seorang hambaN y^ y^ngpilihanNya akan nia

dalan s ebuah negeli.." 3a

The adoption of this title lead to the belief that the sulpan was

also to act as arn\r al-nu'min (Commander of the Faithful), an epithet

a 
Quotedinlbid.

30 Richards STin stedt, The Malals: A Cultural Histog, (London: Roudedge & Kegan

Paul, 1953), p. 70.
3r T. Islandar , (ed.), Bustanu's Salatin,Bab 2, Fasal 13 (Kuala Lumput: Dewan

B ahasa dan Pustaka, Kementrian P elaiann Malaysia, 19 66), pp' 3 6' 44'
32 LiawYock Fang,lJndang-[JndangMelaka (Ihe Hague: Martinus Niihoff, 1976),

p .64 .
33 T. Iskandar, (ed.), Bastanul Salatin,p.43.
3a This statement is repeated six times in the Hikayat Aceh. See Iskandar, De

Hikajat,pp. 75, 85, 90, 95, 97,99.'
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taken from Islamic tradition.3s This is the concept known as ..the unity
of both politics 2nd lsligisn within the one community,,' meaning that
there is a need to unite an Islamic community (umnah) under a ruler
who possesses both political and religious authorities.

The notion that the sultan was to hold the highest political
authoriry and his epithet as waF Allib shows the respect thatrlamzah
had towards the ruler. Even Sul.tan 'Ala, al-D-in Ri,ayat ShAh (d. 1604)
was granted the highest sufistic epithet of senpurna kinil and a/-
makammil,36 which also means al-insin al-kamil (perfect man). This very
fact implies the close relationship that rlamzah had with the ruler.
Another proof for this is the fact that he composed his poems, entitled
Ikat-ikatan rlm al-Nisi',under the auspices of al-Mukammil or, at least,
was dedicated to this ruler.37

The cordial relationship that he had with sultan seemed to have
reached its highest point when Hamzahwas also involved at court and
most likely held a position of shEklt al-Islin.John Davis, who visited
Aceh in 1599, wrote that there was a religious leader who was highly
respected by both the ruier and the people.3s \ilzhen pa)dng a visit to the
sultan in september 7599, Frederick de Houtrnan witnessed a sbalkb
acting as his chief councillor, and it was this shEtkhwho latet [anuary
1601) attempted to convert him into Islam, after the same effort made
by qa-dis had failed.3e when conducting a tade negotiation with Aceh,s

3s A claim that this tradition originates from Hindu tradirion, as suggested by L.F,
Brakel, seems to be an exaggeration. This Dutch scholar wdres: ..As ,.i"h, h. F;h""|
approximates closely the Hindu ideal of the Cakraaatin,whorules the wodd and represents
an incarnation of visnu." See L.tr Brakel *State and Statec taft n 176 Cennrry Aeh," in
A. Reid and L. Casde, eds., Pre-Colonial state slsten in southeast Asia (Kuala Lumpur:
MBRAS, 1979), p. 58.

^ 
36Al-Attas suggesrs that al-mukammil should be read as al-mukammal, referring

to Sayyid al-Mukammal. This change was made for the pulpose of fitring it..into thi
rhyrne scheme." See his "New Ligh\" p.49.

37 lbid.

John Davis, The Voygu ail lYorks of loltn Dauis, tbe Nauigator, ed. by A.H.
Markam (London: The Hakluyt Society, 1880), p. 151.

^ 
'ys. unger, ed., De ordste reiryn ,an de qeeuwer naar oost Indies,l5g9-1604 (,s-

Gravenhage: Martinus Nijhofl 1948), pp. 74,96:-102.see alsq Karel steenbrink,Duhh
Colonialisa and Indonuian hlam, Contacts ind Conflicts I jg6-1 9 j0. trans. byJan Steenbrink
and HenryJansen (Amsterdam and Atlanta: Rodopi, B.U., 1993), pp. it_rc
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authorities n 1,602,James Lancasteq a British envoy, dealt with - whom

he called - a"chtef bishop" of the state, knowninAceh as shalkh a/'

Islirn.q Perhaps dts lgligious and political figure mentioned in the report

was the same pefson, and he was most probably llamzah Fans[ii. To

claim that the person was Shams al-D-in al-Sumatranl seems unrealistic,

since at that time he was still at the eadiest stages of his cafeer.

The close relation that llzmzah had with the sultan and his

significant religious and political role in the state did not however have

any lmpact on his role as a spifirual leader of the people at large. He

fepeatedly urged his people to keep distance from tyrannical rulers. He

wrtes:
Abo sega la kam u lang nenj adi faqia

Jangan ber;ultbat dengan mja dan an1r,

KarenaBasitAttih bashh dan nadhh,

Melarang kita ;agb7r dan kablr.at

Translation

Oh all ye that have taken the vow of poverty,

Do not be friend Princes and Rulers,

For the Messenger of God, bringer of ioyful tidings and warnings,

Has forbidden us to be divided into both the low and the high

class.

Another interesting point concerning Hamzah's relation with ruler

is his views on oraflgkay.Hewrites:

Jikaku ber;uPbat dengan orang ka1a,

A kh irry a e ngkau 1 adi bin as a.a 2

Translation:

If you make friends with wealthy people

You will accordinglY be sPoiled.

Birahinu di'in akan orang ka1a,

Manakan daPat tiada berbahala,

4sirJamesLancaster, TheVoyguof SirJaneslzncastertoBralil andtheEastlndies,

| 591 J 60;,ed. by \( Foster (LonJon: The Haklyut Society, 1940)' p' 96'
a1 Drewes and Brakel" The Poems,Text XI, no' 1
a2 Al-Attas, T be Mlsticisn, P. 23.
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AjTb sekali akan bati sEa,

He ndak berdakap d,engan Mu lia Ra1 a.a}

Translation:

All along your heart goes out to wealthy people
Then how would you not incur danger
Most wonderful to the heart of the servant
Is the prospect of embracing the Exalted One.

Literally, the term orang kajta means "rich men." Indeed, they were
traders who dominated the state's economy. Yet it should be noted here
that in the context of Southeast Asian history this economic status
eventually brought them to their substantial political role in the state.
This can be seen in their political behaviors. In Aceh, for instance, this
elite group dominated several politicalpositions, including rhe perdana
menteri orang kala sri mabar/a, orang kala laksamana, znd orang kala rQa kla
pangsa. In Johor, they were also granted the tide orang ka1a. Perhaps the
most important political maneuver initiated by this group in Aceh took
place during the so-called "vacuum" eta, i.e., the period beween the
reigns of Sultan l\la' al-Dln Ri'ayat Shah al-Qahhar (1539-1571) and
Sulgan 'Ala' al-Djn Ri'ayat Shah at-Mukammil (1589-1604), when the
power of rulet was at its low ebb;4 and during the female ruler's reign,
from1,641. to 1699. On orang kEa, Atgastin de Beaulieu writes:

The orangkayWed extravagandy, and following the affections of
their nature were addicted to novelties, then were insolent, and proud.
The great wealth their predecessors had left them, in lands and houses
in the city, as well as gold and silver, supported this life; no kings have
oppressed them nor foreign nation plundered them. The town was six
times as populous as it is at present, and was so crowded that it was
difficult to move in the streets. The wealth of the island being scattered
in diverse hands, there was such a great number of merchants that there
was no cityin the Indies where trade so flourished. Moreover, there was
no Alfandaque [customs office], or other duties than that of the y'op, to

a3 Drewes and Brakel The Poems,Text XIV, no. 8.
4 

J. Kathirithamby-!7ell, *Royal Authoriry and the Orang Kay in the Western
Atchipelago, Circa 1500-1800: JSAS 1,7,2 (L986),p.263.
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that merchants could do their business in a fortnight... The nrang kaJa

had beautiful, large, solid houses, with cannons at their doors and a

large number of slaves, both as guards and servants. They went out

suferbly dressed, with large retinues, respected by the people. Such great

power very much diminished royal authority, and even safety, as the orang
-kay 

had such authority and powef, that when they tired of the

domination of one king, they massacred him in ofder to install another'

Thus, a king was very lucky if he enioyed his crown for t'wo years. If he

lasted longer it was with such exertion and such obligations tou/afds

several orangkala,that nothing remained of his dig-ty except his tide.as

It was towards this group thatFlamzah warned his people to be

aware of, for dhg lsligious commitment of this group seemed to be

weak. He writes:

I q rar n1 a ti ada di ta; fi q ka n,

Karena tiada dengan sebaiknla.a6

Translation

Their conviction has never been attested,

For it is not sincere.

Another d"imension of \lamzah's life that is worth mentioning

here is his social concefn, especially issues concefning social stratification

that existed in Aceh at the time. He, for instance, raised the issue of

slavery. On this phenomeno n, Ilamzah writes:

Aho segala kama anak'ilim,

J*g* bersulbat dengan orang Vglin,
Karena Rasit Altib semParna Pikin,

Melarang kita sekalian kh;din.47

Translation:

Oh all ye that arc of Pious familY,

asAugustine de Bealieu, "Memoirs du Voyage -aux Indes of91t{es," pp' 110-

tlT,nMitchisedechTheaenot, Relatiou de diuers Volage Cuieux Qais,764-6) as quoted in

a.. tela, ,,Tradeand the Problem of Royal Power in Aceh, 1550-1750," in Reid and

Castles, eds., P re -C o h nia I S tan 51 s te n' pp. 47 -48'
6 Al-Attas, The M1sticisn,P.23-
a7 Drewes and Brakel. The Poems,Text XII, no'1'
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Do not befriend the oppressors,

For God's Messenger, the highest authority,
Has forbidden all of us to become servanrs.
A b o s ega la 1 a ng n e nj a di faqia
Joog* ber;ul.tbat dengan rEa dan anh;
Karena RasilAllib basbir dan nadhl
Melarangkan kita saghTr dan kafin4s
Translation:

Oh all ye that have taken the vow of poverty,
Do not befriend princes and Rulers,
For the Messenger of God, bringer of joyful tidi"S and warnings,
Has forbidden us to be divided into both the low and the hilh
class.

Theword 7alirzhercrefers to master, whtte kbidinmeans servant.
It is not the teaching of Islam to divide the community into social strata,
such as both master and servant. This is what llamzahmeant when he
insisted that "fRasul AlEh] melarang kita sag]frr (ow class/servant) dan
kab-ir (high class/master)." Therefore, it is safe to suggest that the term
"kab-ir" here refers to both aristocats and orang koy.

Hamzah's great concern about social class seems to have been
induced by the common practice of slavery among the Muslim
community atlarge. The need for laborers for both trade and construction
had significantly increased significantly the demand for slaves. prior to
the coming of the Portuguese, Meraka had a rarge number of slaves
coming fuomJava. One of the Melaka businessman, Utama Di Raja, is
reported to have possessed about 8000 slaves.ae The Melaka people used
to say: 'tt is better to have slaves than to have land, because slaves are a

I lbid.
ae Br-az de Albuquerque, Tbe commefiaiu of the Great Afonso Darborqueque, ed..,

trans' and annot. by sTalter de Gray Birch, vol. 3 pondo.ri,th. Hakluyt Society,
1880), p. 109.
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pfotection to their mastefs."so It is also fepofted that in Aceh "the kings

uses them to cutwood, rlig stone from quarries, make moftaf afld build."sl

C.flamzahversus Qa-dfs
Elamzah,spoems also reveal some information on conflicts taking

place benveen himself and, qifrs. Sttong criticism launched by the qidis

on sufis was fesponded by Hamzahby, among others, asking those who

follow the true path of tasawwuf not to be botheted by the anger of the

qii-is, so that they would be capable of achieving the highest place.s2

flamzahwrites:
Yogya kau tantut shurbatlang bifi,

Pada orang nabuk laPakan serabi,

Jangan kau tak*tkan gasar qidf,

Mangkanita daPat da'wanu 'iEs)

Translation:

Require the everlasting beverage,

In the state of intoication one forgets about the botde,

Do not fear the anger of ,h. qud,

Then your claim will be high.

Ilamzahafgues that there is a grave mistake on the part of the

qidis lntheir understanding of the term shurbat,which should have not

been interpreted in its literal meaning, but rather from a mystical

perspective. He then states:

Khabarkan ini Pada nawlini qi{,

Shurbat nin beningwarnanla sif,

Baranglang meninam dia nabak dan finl
Mendapat naPbibYng betnana Baq1.

50 \Wp. Groen eveldt,HistoicalNotes on lrdonuia and Malala ConpiledJron Cbinese

S ources @iakatta: Bhtatan, 1 960), p. 1 28.
tt beaulieu, "Memoir de Voyage," as quoted in A. Reid, SoutbeastAsia in tbe Age

of Commeru, l4i0-l680,Vo1. 1 Q.{ew Haven: Yale University Press, 1988), p. 135.
52 Al-Attas, The Mlsticisn, P. 21.
s3 Drewes and Brakel, The Poems,Text XIX, no' 9'
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Translation:

Tell this to our lord the judge,
This drink is pure and its color transparenr,
Anyone dnnking it gets inebriate and lost to this wodd,
He attained the Beloved Whose name is the Eternal.
Shurbat itu bukannla arak,
Di dalan @i dunya tiadakan nasak,
Dengan @i dunlaygya kaujarak,
Sapajta dapat minum sg/elak

Tianslation:

This drink is not arak,
It will never be distilled over a fire of this world,
Keep your distance from the fire of this world,
So that you may drink your fill of this beverage.sa
Havirrg explained the true meaning of the word sburbat,Hamzah

recommended the qidis to drink it, as clearly stated in the following
vefses:

Minuman itu terlalu s@,

Yogya akan slturbat nawlini qifi,

Barang neminun dia Tuban ridf,

Pada kedua'ilan ia ha11al-bifi.55

Translation

This drink is most pure,
It is suitable even for our lord the judge,
Anyone partaking of it finds grace with God,
His is eternal life in both worlds.
The polemics was no doubtinduced by different approaches used

by both sides in viewing the term. Hamzah, along with his followers,
viewed the term shurbat from a mystical perspective, while the qifis saw
it from its literal meaning as "alcoholic beverage," such as arak. The
qi$s' geatconcern in this matter is very much understandable however,

54 Ibid.
55 lbid.
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intoxicating beverages, especially those of tuakand arak, were widely

consumed by society zt lzdjge. For this very reason, the government

imposed strict regulations regarding the production and the consumption

of alcoholic liquors and harsh punishments were imposed upon those

who broke the rules.s6

Another polemics berween llamzth and the qidis concetns the

issue of '*ryin (naked). Hzmzah writes:

Minuman itulogta kau Pernain,
SupEta luPa engkaa akan kain,

Buangkan wajidnu cailang lain,

Inilab 'ur1in 
Pada abl al'bifin.57

Translation

Cherish this drink,

So as to forget about the garment,

Abandon your ou/n being, strive for a different one,

This is the esoteric meaning of "naked."

And

Aj7 i b t/.tt/ n a ku m m a' n an1 a' ili,

Manakan dapat oleh perutyng tiada kltiE,

lVa brra @sidakunjika hendak kaucai,

Jangat pada 'uryin1ang dihukun qAdr.o

Translation:

"Go hungry" are words of a lofty meaning,

But how could they be understood by the satiated,

"Bareyour bodies", but should you aspire after this,

Then better not after indictable nakedness'

IVali itukb yng menurut firnan,
Me ryen bah Tahan seperti kata par'in,

Tandanla wi;il lagi dan barhin,

s6 For further discussion on this mattef see, Amirul Hadi, "Islam and State in

Seventeenth Century Aceh," Ph.D Dissertatioz (IVlontreal: McGill University, 1999), pp'

223-225.
s7 Drewes and Brakel, The Poems,Text XXV, no' 8'
58 lbid.
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Menakai pakaian senantiasa'rrl*

Translation:

Those are the saints who in obedience to the Divine Word.
NTorshipped God as they were told in the eur'-an,
Token and proof that they had attained union,
$7ere that though clothed they were constantly naked.
AjIb sekali akan orang bitin,
Da'wan1a'uryan di'in berkain,
Mainnlta itulab senparna main,
Dengan dirirya'uryin, tiada dengan lain.
Translation

How astonishing were the initiated,
Claiming to be naked they were always clothed,
Exquisite banter on their part,
For to themselves they were naked, to others they were not.
Ury* inilab yng dipakai Nab7,
Dan Asad Allib banginda AE,
Ury* inikhygya kau ketabui,
Ma ngkanl a d apat tawl-idn u 4 aui-.s s

Translation:

This nakedness was proper to the prophet,

And to God's valiant lion lord fA[,
With this nakedness you should be familiar,
Then your profession of God,s unity will go strong.
Indeed, it was in this mystical perspective that the conflict between

Ilamzzh and the qidioigpnated.

D. T a ;aww uf and the S b arf ah
It is important to discuss briefly the definition of tasawwufand its

relation with shai'ab tnotder to acquire a comprehensive understanding
of the kind of ta;auauf promulgated by rlamzah. There are several
definitions of tasautwuf gpven by both ;ufsthemseJ.ves and scholars. Abu

294

5e lbid.
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al-Husayn al-N[fr (d.295/907), for instance, insists that"tasawwuf is

neither external (rasm) nor knowledge (iln),it is all virtue (khu/q)."6o

J"r"yd (d. 297 /909) explains thzt tasanwuf "is that your devotion to

God is not fof any other purpose."6r sahl b. 'Abd Alah al-Tustarl (d.

283 /897) states that ta;auwuf " is to eat litde, to seek peace in God and

to flee ftom people."62Inshorg all the definitions given above characteize

tasawwuf as "the code of the heart' (fqh al-bifin), "the purification of

the soul" (taqkfi1at al-nafs),ot"the feeling of God's pfesence" (al-ihsin).63

Another meaning given to taywwuf is "a quest for tea)tty, an

enlightenment of a gnosis (na'rifah)."6a This definition is provided by

early ;ifs,such as Ibn al-'Arabi (d.63s/1240). In his work" RA. Nicholson

begins his discussion on sufism by quoting Ma'ruf al-Kharli who defines

tasawwuf as "the apprehension of divine tealities."6s

Another understanding of ta;auauufconcefns the experience of

fani' znd baqi'. Junayd states that ta;aanuaf "is that God makes you die

to yourself and live with Him.""J-"oi (d.895/1,493) insists rhat"wilalit

means the effacement fani) of man in God and his survival (baqi) n

Him.,'67 This is the definition adopted by Ahmad sifhind (d. 1034/

7 624) when he s ays that " wi lE it means fa n i' aind b aq i'." 68

Al-Attas claims thatHamzah was influenced by eaAy ;@s,
including Ibn'Arabi.6e This can be seen, among others, from his

understanding of ta;awwufwhich was strongly colored by that of Ibn
,Aratji who sees it as a quest fof realities. This can be seen in his

poems, as follows:

o Fafrd al-D-in al-Attar, Tadbkirat at-Awrt1i\vol.2 (feheran, 1331 A'H)' p' 46'
6r Ab; al-Qasim al-Qushayfr, al-Nsilab, ed. by'Abd al-Hafim Mahm[d and

Muhammad b. al-Shaif (Cairq 1972),p.552.
62 Al-Atta4 Tadhkirat, vol. l, p. 237 -
63 Mu[ammad Abdul Haq Anshari, Sttfsn and Shai'ah: A Stttdl of Shalkh Abnad

sirhindi,s Effort to Rcfom sufsn (London: The Islamic Foundation, 1986), p. 31.
@ Ibid.,p.32.
6u Reynold A. Nicholson,Tbe Mlstics of Islan Q,oodon: Arkana, 1989), p. 1.
66 Al-Qushayd, al-Nsihh, P. 557.
6? .Abd al-Rahman al-Jarri, Nafalit al-uns,as quoted in Anshari, Sufism, p. 33.
68 Anshari, S ufsn, P. 33-
6e N- Atta;s, M1 sti ci s n, P. 7 4 -
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Jika telab kau turut sbari'atl\ya,
Mangkanla kaa dapat asal tariqatl{jta,
I nga t- i nga t a ka n h a qiq atl\j a,
S@oy tahu akan na'rifatlrlya.
Translation:

Once you are following God's law,
You have grasped the principle of His ..path",

Be constandy aware of His "Realiry",
So that you may attain His "Knowledge.,,
Ma'rifat itu senpurna 'iE,

Pada sekalian Islan terlalu gbiE,
Itukh ilnuygya kau cari,
S apay ladi e ngkaa ru bin|7o
Translation:
That "Knowledge" is superior by fa4
And of immense worth to all Muslims,
That is the knowledge, after which you should strive,
So that you become spiritual.
Abo segala kitajtang bernama bwwin,
Yogya kau turut na'ifatltangtamim,
Karena na'rifat itu hakikat kalin,
Merya@aikan kita ke dir al-salin.
Translation:
Oh all ye that are called laymen,
Strive after perfect knowledge (gnosis),
For that is the essence of the science 6f lsligion,
Which makes us atrain the abode of peace.
Ma'rifat itulahyng terlalu 'Eib,

Akan pakaian waFlang beroleh nasib,
Barangmengetahui dia nnjadi $affib,
KEada Rabb al-'ikniln nanTflrya qai-b.7|

70 Drewes and Brakel, Tbe Poems,Text II, no. 7-8.
7t lbid.
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Translation:
With that marvelous knowledge,
Those saints who shared it were famiha4

Anyone mastering it becomes one of the beloved,

And abides near to the Lord of the worlds.

Ma'ifat itttlogYa kau cari,

Padajan|' al-'ilawTn tiada ia khili,

Jika betun engkau beroleb na'rifatlang'ili,

Dari pada taubat na;iltajangan kau gbiwi-.72

Translation:
After this (mysticat) knowledge you should strive,

References to it are lacking nowhere in the entjre univefse,

But if you are still devoid of this lofty knowledge,

Then stick the true rePentance.

Having reached the level of ma'rifah,another station to be sought

is the laqTqahwhich fit"lly brings us the state of being united with the

Volid(God). Hamzthmentions this in the followingverses:

flanryb dniangan kau cari,

B angs a n1 a b tr kan i t s iii,

Raparya nngubfinT,

IWa;ik1a di'in dengan Hnqqiil."
Translation:
Do not look for llanzah,
His kind is not human,
His person, though Perishable,
Is in constant union with the Real Being.

Di kut 2lilogYa berhanlut,
D e ngan hiduP ;uwai j angan berkala t,

Katakan 'Ana al-flaqq" jangan kau takut,

Itulah onbak neniadi laut.Ta

72 lbid.
13 lbid.
74 lbid.
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Translation

Let yourself be swept away in the Lofty Ocean,
Do not be confused by this seeming life,
Say "I am the Supreme Reality"; do not be afraid,
It means that the wave has passed into the sea.
At this point, it is clear thatElamzah destiny was to be united with

the one. This is important to mention here in order to comprehend his
concept of the shai'ab.

ForFlamzah, the shari'alt plays a significant role in Muslim life, as
cleady stated in the following verses:

Sbari'at Mubammad terlala 'an1q,

Caltalanla terang di bay al-'at1q,
Tandanlaghilib lagi unparna taiq,
Baryaklah kfir nenjadi rafq.

Translation:

Muhammad's lsligion is very profound,
It brighdy irradiates the ancient shrine,
Indicative of its superiority and the perfection of its way,
Is that it turned coundess unbelievers into follo,wers.
Abo segala kita yng nem bawa 7man,

kug* benyaktu nengkaji pur'an,

HalaT dan larin terlalu ba1in,

Jalan fupada Tultan daknrya,fian.

Translation:

Oh atl ye who are believers,
Do not recite the Qur'an at set times only,
what is lawfirl and what is forbidden are most plainly revealed
there,

Clearly marking the roads towards God.
pulin itu anbil akan dafil,
Pada n1qin Allib supEa thaqlt,

Jika kau ambil sbari'at akan wakil,
Pada fudua alan engkaulabjanll

Translation:

Take the Qur'an for your guide,
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So that you may turn God's balance in your favor'

\7ith the law for Your advocate,

You will fare well in both worlds'

IQrjakan ;atit kgi dan ;i'in,
Inilah ma'na bernama qi'im,

Pada segak nalam karangkan ni'irz,

Napikan alan furjakan di'in'

Translation:
Perform the ritual prayer and practice fasting'

The exPlanation of "6'im" is this:

Reduce Your sleeP everY night,

Be corrstantly occupied with ren-ouncing the world'

Ukbrujkan dirinu dari Pada sEli'at,

Joug* taq;i nengerlakan l1asanit,

Tuntut o lehnu hakikat ;alit,
SapEa wi;il adanu dengan Dhit'

Translatiqn:
Get rid of Your sins,

Do not be lacking in carrying out good works'

Strive after the essence of the ritual prayer'

So that your being m y ^ttutflunion with the Divine Essence'

$atit itu nrlab kanil,

Di daknrya tiq7 kg; dan wi;il,

Apabita kry@tah daripada waharn dan kbEil'

Engkaukh sutTin yng tiada berruithil'7'

Translation:
The ritual Plrr1er is sublime,

Encompassing both meeting and union,

If you get rid of delusions and fancies,

You will be a ruler without comPare'

The above quoted verses ftomllamzah's poems raise some questions'

among the most impof tzt]t^te:\Jflhat is f;Iamzah's concept of the shai,ah

in relaion to t,t rulidyoltrdocuine? Is itpossible to combine the shai'ah,

15 lbid.
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which is identified with outer behaviors, with sufism, which is
chatacteized mainly with its inner reality?

Recendy, the sbari-'ah is mostly defined as a set of religlous laws
intended to respond to the ongoing problems in society. This limited
understanding of the sbai'ab has reduced it to be identical wnh fqb
(Islamic law). Indeed,the sbai'ahhas awider concept as it covers teligious
teachings intended to govern all aspects of human life.76In general, the
concept of the thari-'ah given by sif seems to be differenr from one to
another' some of them view the shai'ab as form $umh), not reality
(l"q7qrtt) of the life of Muslims. From this perspective, reality exists
outside of the sbarT'ah. others believe that there are no other realities
outside the sbari-'ah.In other words, the sbari-'abis both form $umb) and
reahty (b"qiqrtt). Among the prominent proponents of this concept is
Ahmad Sirhind.

Born in India in 97 7 / 1.564,sirhind was a s@,whowas also known
as nujaddid al-alf al-tbini (the reformer of the second millennium). He
was a prolific writer who composed several works, including topics
concerning the concept of nubuuwah and wila1ah, the relation between
the sbai'ab andthe tariqab, and theori es of uahdat at-wujid and wahdat al-
shlhid.7, sirhind perceive the term sbaribb as ..the usoal s.rrse of the
rules and regulations of the Qur'an and the sunnah concerning worship
and rites, morals and sociery economy and government, along with the
elaboration and applications of these rules by scholars which agree v/ith
the Qur'an and the Sunnah." The shai,alt, for him, also hal a wider
concept that "along with the rules and laws also includes faith and belief,
values and ideals, as well as the prophet's way to cultivate piety and
achieve God's pleasure. In other words, the srtai'ah means everything
which God has prescdbed (sham'a) directly or through the prophet, and
is identical with the Propheds 1gligion."78 By this concept of the sbai,ah
s_irhind developed the idea which sees the sbai'ab as a rca]tq. To this'i/im, there is no othet reality outside the sbai'ab. Therefore. the sif

76 The Enryclopedia of Rtligion, s.v. ',Islamic Law: Shad.ah.,'
71 Tbe EnEchpedia of Religion,s.v. .,Ahmad Sirhindi.,'
18 lbid.
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priqahfor him "is only a means to achieve the realities of religious life as

defined by the sbai'ah."1e

It is on this satent conception of the sbarT'ah that the difference

between Elamzahand Sirhind is seen. In his poems Ilamzah writes:

S b ar7' at a kan tirai n1 a,

larlqat akan bidainla,

Haqiqat akan iPainla,

Ma'rifatlang utisil akan isain1a.80

Translation:

The sacred law is its curtain,

The Path its blind,

Reality its stake Q),
Uniting gnosis its content.

Shai'at akan katamu,

laiqat akan kerjamu,

Ilaqiqat akan aflgamt4

Mangkanla samPai wiPid namamu.sl

Translation:

Take the law for Your word,

The Path for your doings,

The Reality for the obiect of reflection,

Then your name will be "One."

The above vefses reveal that, for Ilamzah,the shari-'ah is only a

means to attain a unity with God (wapdinfilah), as the destiny of human

being. This is the truth, an idea which was also promulgated by Ibn
'Atab-i eadier. \7hile for Sirhindi, as mentioned above, human being are

to behave in accordance with the prescriptions laid down in the shai'ah'

Therefore, loiqoh is only a means to achieve the human destiny as

prescribed in the shai'ah.

7e lbid.,p.75.
m Drewes and Brakel, Tbe Poems,Text XXVI, no' 11'

. 8t lbid.
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E. Postscript

The extreme scarcity of sources constifutes the main obstacle in
one's efforts at conducting a comprehensive study on HamzahFansur-i
as a historical figure. The foregoing discussion has attempted to explore
- no matter how small they are - few aspects of the life of tJ.trs s@-
poet. on one hand, some of his polemical poems might imply Hamzah's
cynical attitudes towards ruler and his officials. yet, in general his relation
with the center of power seems to be in harmony. His main concern
howeverwas the salvation of the people ailarge,as evidentin his vigorous
lsligious appeals, albeitmost of the time this had to be done by criticizing
rulers and state's dignitaries. Being zn 'i/im, 

flamzah was expected to
behave this way. Therefore, one sees Hamzah who once praised and
even attributed the rttghest s@sticauthority to the sultan as a waL,but at
the same time was critical towards the misconduct of rulers and state,s
dignitaries.

Even though it is still premarure, there is every reason to berieve
thatHamzah occupied the highest religious authority in Aceh as sltalkh
al Islam,a position later held by Shams ai-Dln al-Sumatranl, Nur al-Dln
al-Mnlrl and 'Abd al-Ra'uf al-singkifi. This office indeed had its both
lsligious and political implication. It is from this perspective that one
has to examine the reason behind Hamzah's success in propagating his
teachings among the communtty at large, and even the wujidjltab was
adopted by the Acehnese state as its official religious doctrine. This would
not have been possible without cordial relation rhatrlamzah had had
with the center of power and, most importantly, the respect that the
state had showed towards the doctrine and its proponent.

The support shown bylskandarMuda (r.1607-1636), the sffongest
ruler in Acehnese history, was also significant. It was this ruler who later
appointed Hamzah's student, Shams al-D-in (d. 1630), to hold the office
of. sbalkh al-Islan and to act as his chief chancellor and deputy. The
significant role that Shams al-Dn played in the state - both rerigrous
and political - in turn helped intensify the popularity of the wulndfuah
doctrine. This fact alone constitutes enough reason behind the failure
of Nur al-Dln al-Rtrfrr-i (d. 1658) in his mission to vanquish Acehnese
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"heterodox" mystical ptactices, which he termed "the deviant and straying

wujidfilalf, (wujidfilahyng<iui-iq dan nulhid1.8z This was despite the fact

tft"t ft. had gained full support from the center of power and was

therefore able to implementhis harshpolicies:issrttngafanui (legalruiing)

defining wulidjlah followers as disbelievers, condemning their leaders

to d.ath, and burning their works before the Bayt al-Rahman mosque'83

In the final analysis, it can be observed that the strong inflrrence that

Ilamzah had in Aceh throughout the 17ft century was shown in the

short period that al-Radf-i had in Aceh (around 7 years, from 1'637 to

1.644) andthe revival of the wulid4yab to be the official state's religrous

docuine. Indeed, 16-'1.644, al-Rarirl lost the ruler's patfonage and was

eventually forced to leave the country. Another 'ilim, Sayfal-Rii-al who

was himself a wujidfilahproPonent' assumed the position' e

s2 Nir al-D-in al-Ridi, Tifoin f Ma'ifat al-Ad1in, reproduced in facsimile in

Twee Maleiseguchifien aanNirudfinr+n;;i,ed. by P. Voorhoeve (6iden: EJ. Brill,

1955), p. 3.'ir'See 

"l-ttinlfr 
, Tifoix,p. 5; and his al-Fatb al-Mub-in '^1; 

"1-14ulhidn 
0068/

1657). MS in Ahmad oalodyt perronal collection (Banda Aceh), copied n7279,pp.

J-+.
e p. Voorhoeve, .Tan en ovef Nuruddin Al-R;rifr," BKI 107 (1951), 353; Ahmad

Daudy, Alkh dan Manusia dakm KonsEsi Nnaddit Ar-Baniry (akana: Raiawali' 1983)'

p.4s.
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